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PREFACE.

T Y b

The transiation now placed before the public was prepared
0 long ago as 1895 ; and the wicissitnides throngh which the
wanuscript has passed has made it absolately impossible
for it to undergo any revision. So what i3 presented
here is the work of & mere neephyte in the mysteries of
Banskrit Philosophieal trauslation;and the translator would
therefore, at the very outset, offer his apologies to the
reader, for his providing for him what he himself considers
a rather poor fare. It may however be added, as an exten~
nuating circumstance, that the printing of the old * copy * was
allowed to be cootinned in view of the undertaking given to
the late Mr. Tukaram Tatya—an mndertaking from which
the translator could not free himself.

The chief. fault of the present translation lies in the fact
that it is not readable by ifself. This has been due to the
extremely obscare character of the original, a character which
i ipseparable fromn all works dealing with sobjects, the
whole truth with regard to which cannot be given out to the
< public.” Imperfect as it is, it is expected that it may help,

to = slight extent, futare workers in the same field, -
By way of atoning for this deficiency of the translafion,

it is proposed to give here a readable resume of the t.ea.chmgs
of the Yogasutras,

*Yoga’ hus been defined as the ¢ nirodha’ of the ¢ vritti’ of
the ¢ chitta * brought about by ¢ Practice’ and * Freedom from
Attachment ’; auad the only explenation that will make this
intelligible to the ordinary reader is that yoge cousists in the
controlling of the mind ;—though it must be admitted that
the definition in this form becomes philosophically inaccurate;
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a8 the ¢ chitta’ of the origina! is something different from
‘mind*, and *nirodha’, by which is meant ‘withdrawal’ or
¢inhibition’ different from °®control’ But all the accurate,
renderings of the definition that have been attempted in
English have ouly helped to make the originel Iess intelligible,
This ¢ control of the mind’ becomes yoge only when the
*mind * is 8o far ¢ controlled’ that it abides in its own pure
form of consciousnesa,

The fanctions or operations of the Ckitta (Mind) are fivefold
—Right Coguition, Wrong Cognition, Supposition, Sleep, and
Remembrance. Right Cognition is of three minds—Percep-
tional, Inferential and Verbal. Wrong Cognition is mistaken
conviction brought about by some defect either in the cogni-
tive agency or in the cognised object.  Supposition (or Im-
position ) ig distingnished from Wrong Cognition by the fact
that while the latter is rectified by snbsequent Right Cognition,
the former is sach that it persists all through worldly
existence, just as tenaciously as any ordinary cognition; to
this class belong all those popular errors of regarding
1ntelligence sz a quality of the Soul, and so on.  Remem-
brance is cognition brought sbout by impressions left by
previous cognitions. By ¢ Sleep’ is meant the coguition of
pleasare that we have during souund sleep,

Yoga or Meditation is of two kinds—nunconacious or abstrac;
and conscions or conerete. In Conscious Meditation, also called
Salambana or Sabdija, the object meditated mpon iv dis-
tinetly or directly apprehended ; that is to say, in this medita-
tion the inbibition of the mind enables the agent to directly
apprehend the object on which he is meditating—for
instance, some form of persopal divinity, In Uneoncious
Meditation, also called Niraleambana or Nirdija, on the other
band, there is a complete inhibition of all the functions of
the mind, wherein the agent loses all conscionsness of things



PREVACE. iii

ountside himself ; he is literally self-conscions, not indeed
conscions of his self as apart from other selves, but of the
Self and that alone as One, Absolute, Eternal, Unchanging,
The effect of the former is visible or perceptible, eonsisting of
the experiencing of desirable pleasures, and finally actnally
perceiving the Divinity; this last perception puts a stop to all
kinds of pain, and thereby gradually leads to final Release.
Unconcions Meditation aizo leads to Gnal release; bot imme.
diately and directly; and it does not stand in need of any
intervening processes.

This raises an interesting qnestion: when the wan has
reached the stage of conscious meditation, what becomes
of his past Karma —If he obtaine final Release all at once,
is all his Karma wiped off at one stroke? If not, how can he
obtain perfect Release ? The answer to this lies in the fact
that Karma is divided into three classes—(1) the Prdrabdia
or commenced, those whose machinry has been set in motion
towards their froition in the present life ; (2) the Sanchita
or Accamunlated—those that are lying latent, like seede
stocked wup in the granary, for froition in fotore
lives ; and (3) Kriyamdna or Ileing done,—those that are
being done in the present life, Now there is nothing that
ean stop the machinery that has been et going; the tree that
has sprouted must grow, to some extent at least,—the effects
of the Prdrabdka karma mnst be experienced. With regard
to the samchita however the case is different: the seeds
may be deprived of their germinating power under the in-
fluence of extreme heat or cold ; in the same manner
the accumulated karma can be rendered ineffective by
the force of wisdom. Lastly over the Ariyamdna the
agent has foll control. Hence when the man reaches the
stage of concious Meditation, he accelerates the froition of his
¢ Prarabdhia * Karma, renders ineffective the ¢ sanckita,’ and
being entirely froe from personal desires, does not aequire any
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dharma or adherma, and thus has no kriyamdne; and the

Prarabdhe Karme being only limited, as soon .ag that has

become exhausted, Release is attained. This is what happens
in Conscions Meditation. Unconcious Meditation, on the
other hand, is so powerful in its action that it tends to exhaust
the Prarabdha also, not indeed, by wiping it off, but by making
it ineffective by depriving it of such anxilliaries and aids dar-
ing present life without which it cannot being abount its
effects, Io fact this is what is meant by Karma being
destroyed or burnt. As a matter of fact, in bringing abont
its resnlts the Prarabdha stands in need of the aid of such
auxilliaries as [gnorance, Egotism, Attachment and Long-
ing after life, on the part of the agent; hence when the agent
has by practice of meditation become free from these
4 Obstacles ' or * Troubles’,—he makes his Prarabdha
entirely ineffective; aud 80 attains Final Release im-
mediately. In Conscions Meditation, there is some personal
motive preseut, however pure, it may be; and so long as this
is 8o, Egotism is there; nud hence Prarabdha remaining
effective, the Release is obtained, it is true,—but only after
Prarabdha has become exhausted by actual experiencing of its
results,

~ Of Conscions Meditation there are fonr kinds—which have
been regarded a8’ the four stages in the advancement towarda
mieditation. All the fonr are not necessary for all men. Ifthe
aspirant has sncceeded in reaching the higher stage he need
not revert to the lewer; and this for the simple reason that
“the ends of the latter will have been served by the former’
{Yoga-Bhashya). Then again, all these four stages are to’
be practised with reference to opve and the same ‘object
of meditation ’; as if one wavers from one to the other object
the process will lose much of its force, With regard to
the sime object however the aspirant must proceed from the
grosser or more easily perceptible aspects of it to the subtler

L
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or imperceptible aspects; and thus by the time he has
passed throngh the foor stages, the object is present before
him in all its aspects.

_ These four kinds are—(1) the ‘Argumentative, whereby the
aspirant is enabled to apprehend all the past, present snd
fature aspects of the ordinary perceptible kind, of the objeck
of hia Idevot'ion—such f. i. as the elements and the sense—organs;
(2) the Deliberative—whereby he is enabled to apprehend the
ordinarily imperceptible aspects of that object; as for instance,
Natore, Iutelligence, Selfsconscionsness and the Rndimentary
Elements. (3) the Joyons—whereby contemplating the object
of devotion the aspirant feels a pecnliar blissful sensation;
and (4) the Selfconscions—whereby the aspirant comes to
look npon himself as one with the object of devotion,

A distinction is made between what is called the ZAuman
gelf —which forma the fwenty-fifth ¢ principle’ in the con-
stitotion of the Universe, whereof Natnre, Intelligence,
Self-consciousness, the eleven organs, the five rudimentary eld-
ments and the five gross elements are_the other twenty-{onr
« principles "~—and the Supreme Self, on the gronnd that the
latter is far more snbtle than the former; as the human self ia
directly perceived in the aforesaid fourth stage of Conscions
‘Meditation, while that of the Sopreme Self we can have no
divect knowledge; the only conception that we can have of it
is what we may form out of our ideas of such gnalities (if
‘qualities’ they oan be called) as Absolute Unchangeability,
Indivigibility and the like. The contemplation of the self
(human) is possible during the aforesaid egoistic meditation;
this is what is spoken of in Sankbya and Yoga works as
* Qattvapnrushanyatikhyéti’ (the discernment of the -distine-
tion between the self and the other principles). The medita~
tion of the supreme Self however is spoken of only in
sutra 1. 23. '
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- It is not very easy to find what part this ‘sapreme self;’ or:
*God’ plays in the cosmogony of Yoga. He is nowhere
spoken of as the ‘creator’; nor even as the conscionsness pere
meating throngh all existence. He is spoken of only as an
object of devotion, devotion to whom leads to highest results.
In this respect the ‘god’ of the Yogin appesrs to hold the
sawme position as the ¢ devatéd ’ of the Mimameaka, who posits
the * devatd ’ only a8 one to whom the prescribed sacrifices can
be offered ; He has no other fanction at all. Later writers
on Yoga were conscious of this; hence when dealing with the
entra defining God simply as ‘that self which is ever un-
tonched by the five kinds of troubles, Ignorance and the rest,
a8 also by virtoe, vice and their modifications’ they proceeded
to sopplement this by additional acconnts of the Godhead
obtainable from other soarces, chiefly Veddntie, For instence,
Vijnana Bhiksha gives the {following description :—'His
powers and omniscience are equalled or excelled. by nons;
He is the Lord or Spiritaal Chief and Father of all the gods,
Brahma, Vishnu aod Ruodra; is the imparter of spiritual
vision to the gods, in his character of the Inner Guide
(Couscience ? ) and gdo& though the Vedas. Prapava—'Om’
is His name; Devotion to Him consists in contempiation of
Him, beginning with the reciting of the Pranava, and ending
in the direct perception of Hig Effulgence. (Yogasirasangraha.
pp- 27-28.) '

The *Conscions’ Yogin also has been classed under
four heads, in accordance it wonld seem, with the above-
mentioned four stages of Conscions Meditation : wiz::
(1) The Prathamakalpike, one who is at the first
stage, who is still practising the Argomentative form of
meditation, wherein he looks upon all ordinary things of the
world as troe nuder ordinary conditions, and so forth, (2) the
Mudhubhumika—one occupying the honeyed or sweet stage—
is one who has come to realise that the characters that he is
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generally accustomed to attribute to things are not rea), but
paerely imposed ‘upon them by neage; he looks npon the very
essence of things, as free from all such impositions; for this
reason he is called ¢ Ritamhbaraprajna’ (of trnth-sopporting
knowledge); and thie stage is callad ‘Madhomati’ (Honeyed)
becaase it makes the aspirant feel extremely happy. (3) the
* Prajodjyoti’~=of bright Intelligence-~who has won com-
plete coatrol over all subtle entities from Nature downwards;
it is into this stage that the aforesaid ‘Joyous’ meditation
enters. (4) the Atkrdntabhzvaniya—one who has passed
beyond all that has to be experienced—is one who has reached
the aforesaid ‘self-conacious’ meditation, The highest stage
of this has been called ‘Dharmamegha—Samadhi’® *Cloud of
Virtae’—which is thas described :—All desire for ocenlt
powers having been renounced, there immaediately follows the
discernment of the Self from Nature; and thus all Ignorance
and consequent evils having disappeared, there appearsin
thé mind of the aapirant a feeling of satiety, a sense of
‘enough’, with regard to all external things, gross and subtile
alike ; this is the step that leads to the highest anconscions
meditation and hence has been called ¢ Dharmamegha ’—that
which showers dharma i.¢., such virtne as owmniscience and
the like; when arrived at this stage the aspirant becomes a
Jivanmakts, & Living Adept.

" Abstract or Unconscions Meditation is of two kinds—the
Updyapratyaya and the Bhavapratyaya. The Updyapratyaya
Meditation is that which is accomplished by practice, during
present life, of the varions means pfescribed in _t_h:a
Bhastras, -Soch means are faith, energetic concentration of
the mind, constant contemplation, meditation and discern:
ment bora of Conscious Meditation. These five lead to
.Unconscions Meditation, through Absolute Dispassion; and
when all this is employed with greal energy there theu comes
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abont Unconscions Meditation. But even though the agent is
not sufficiently energetic, if he is devoted to God, he obtains
the same resnlts. * Devotion to God ’is » very potent factor
io this, in as much as it puts an effective end to all evils that
impede the progress of meditation. The, Bhavapratyaya
meditation is that which is accomplished during present lile,
bat by force of practices carried on during preceding lives.
This belongs to such persons ne are either * Videhas'—i. .,
Bodiless Beings, such aa Hiranyagarbha and the like, who
carry on all their functions by means of the subtle body, and
do not need the gross body—or * Pra#ritilayas,’ or those who
have attained to the position of the godhead after having
worked np their way throogh the several *coverings’ or ¢obe
siacles * to their upward progress, in the shape of Nataore
and its modifications. As this passage npward cannot be
cowpleted in only one life, it is not possible in the case of
Conscions Meditation, which must come abount ag soon as ita
details have been folfilled,—after which there is nothing to
delay the accomplishment of the meditation; all this therefore
being finished in & single life. It ia for this reason that
Conscions Meditation has not been divided into Updyapraw
tyaya and Bhavapratya: it is always Uplyapratyaya,

Though Unconcions Meditation is of the form of Iunhibition,
yet, while being practised, it develops in due course fresh
powers and facalties at each step; and through these the
Meditation develops itself in due time; as ench faculty appears
it reduces the force of opposing faculties tending to retard
the required Inhibition of Mind, until true knowledge is
Bnally atiained. Thaos it ia that in the final stage of Uncon.
cious Meditation all couteading forces and facalties are laid
at rest, and all evils having ceased, there remains no force in
the opposing Prirabdha Karma of the aspirant, The mind
thus having all its fanctions daly performed and inhibited,
melts away along with all its products, into its mource.
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This abaolote sleep of the mind constitntes the Isolation
(Belesse) of the Belf.

The reader who is interested in tmeing unity among the
diverse philosophical aystems will be interested to find that
wtiters on Yoga bave tried to reconcile the view that Release
is obtained by Meditation with the theory that it can be
obtained by troe knowledge alone. Both views are correct ;
both Yoga and Jnéna lead to release, each in its own
way and independently of the other. But one who would
seck to obtain it by means of true knowledge, wounld also
have to practise that muoch of Concrete Meditation which leads
to the discernment of the self from other things.

" This closes onr stady of the first section. The second
section deals with the meaxns—Sadhana—of Yoga.

~ Aspirants to Yoga are divided into three classes—(1)

lrnrnkshﬁ *—s one desirous of climbing’, (2) ¢ Yonjdoa'—
one engaged in the practice, and (3) ¢ Yogiradha '—one who
ha.s attained Yoga; and for each of these distinct means or
methode are laid dawa. We may recall here the description
of the last given in the Bhagavadgita VI, 4 :—* One is said
to be Yogaradha when he ceases to become attached to any
action or to any objects of seuse, and when he has given up
all desire tor frnits of actions.”

. Those who belong to this highest class have passed through
all the proliminary stages during their previous lives,
apd at once attain the highestYoga ; all that is needed
for such people is constant Practice and Dispassien; they do
pot need the external dieiplinary yoga. The ‘ Practice’
meant here is the * endeavour to fix the mind in anflinching
concentration ’ ; and ¢ Dispassion’ is the feeling of *enongh*
that one has with regard to objects of enjoyment ; it is not
mere absence of passion or attachment. It is of two kinda,
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the inferior kind having its origic in oor knowledge of
defects in the objects, and the higher consisting in our dis-
regard for all such objects, not because of any.uodesirable
elements in them, bat becanse of these being *not self’.

~ As the means tending to the accomplishment of the aforesaid
Exerocise, the books lay down six methods called ¢ parikarma.’
These are—(1) Peace of mind, brought abont by friendly feel-
ings towards happy beings, sympathy.with the suffering, joyous
regard for the virtnons and sympathetic disregard for the
vicious;—(2) Functioningtowards objects—consisting of the
sensing of snperphysical objects of sense;—(3) Joyous Kes-
plendent function—tranquility of mind brooght abont by the
recognition of Buddhi, and of the Self as distinet from it;—
(4) Contemplation of dispassioped minds—of soch people as
Nirada and the like;—(B) Looking jupon ordinary cognitions
as those of dream or sleep,—and (6) Contemplation of the
object of worship in the form of some divinity. Stress hne
hot been laid upon the order in which the last two] have to
be practised. DPractice and Dispassion are means to both
Conscious and, Unconscions Meditation.

- For] the second-class yogin, the Yunjéoa, has been pres.
eribed what may be called ¢ Diciplioary Yoga.” The highest
form of this consists of—( 1) Religious Austerity, the habi.
tonating of one’s body to the bearing of the ‘pairs of oppo-
sites’,—(2) Stody of works teaching Final Release, and
silent repitition of the Pranava and snch other Man-
tras ;—and ( 3) Devotion to God—the offering of one’s ace
tions to the Lord, and the renouncing of all desire for fruits
of actions. _ _ '

The direct purpose served by this Diciplinary Yogn is the
attenuation of the five fleshas, troubles or obgtacles,—in-the
shape of—( 1) Ignorance—the regarding of the non-sterunal



PREFACH. =l

as eternal, ( 2 ) Egotism—the identifying of the Self with the
not-self ;—( 3 ) Affection—( 4 ) Aversion,—and (6) Attach-
ment to life—fear of death, These five bave been called
‘ Viparyays ' by the Sankhyas, under the names respectively
of —Tamas, Moha, Mahkamoha, Tamisra, and Andhatamisra,
Among them, Ignorance is the source of the other four., All
these disturb the mind, and a8 snch are impediments to Me-
ditation, The attennation of these lies in their being render-
od incapable of pniting obstacles in the way of right di-
scernment of the Self from the Not-self,

The abovementioned Diciplinary Yoga purifies the mind, and
thereby all chance for vice being removed, the cessation of vicein
followed by the cessation of its effects in the form of Ignorance
&c, All these—Ignorance and the rest—having been attennat.
od by the force of Diciplinary Yoga, the course of Right Dis-

. cernment being no longer impeded, the Self comes to be right-
ly known ; there being no chance for the farther operation of
Ignorance and the other ‘troubles,” the Agent arrives at the
stage known a8 Lhat of the *Jivanmuokta.” He continues,
however, to live for a while, in order to afford opportarity for
the working up of his prérabédia Karma, on the sxhaus.
tion of which,—and on all the rest of his karma haviag been
rendered inoperative by the absence of their necessary auxis

. Niaries, Ignorance &c.,—thete is no more need for the Seif to

be bora again ; 1t therefore experiences no more pain—1It ia
in the state of Absolate Bliss or Release.

‘When we understand the real soarce of *bondage,’ the
. procees of * Release * becomes more iotelligible. As a matter
of fact all virtne and vice are the resnlt of Ignorance, Ego-
tism, Affection, Aversion and Attachment to Life ; and we
know also that it is only virtne and vice that are the soarces
.of the fruits of past actions, in the shape of birth, experiences
during life and so forth ; these experiences giving rise to
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pleasure and pain, the Self becomes bound up ia these,
When therefore, the root ofall this evil, Ignorance, is destroyed
by the right Discernment of the Self form the Not-self, all ovils
sttendant upon that root-evil, cease forthwith, Thas there
being no canse left, the effects, virtne and vice, eanaot appear;
snd as these evils are necessary auxilliaries to the froition of
that portion of the past karma which has not been set in mo-
tion, nll these latter are rendered ineffective ; and those al-
ready set in motion having been exhausted, there is no farther
occasion for the Self to undergo experiences,—whereupon it
becomes * free, * * released, ’

For the aapirant of the lowest class, the man of the ordine-
ry life, there are eight ‘means to yoga,’ These are—{( 1)
Yama, Restaiot, consisting in harmlessness, truthfulness, rese
pect for other’s property, continence, and freedom from avarice,
( 2) Niyama or obligation, cousisting of religious ansterities.
stndy, contentment, purity and adoration of god. These two
have been regarded as porely extrinsic and as such chiefly
purificatory in their character. (3) Asana, Postare ;—much
nndae importance has been attached to this factor of Yoga by
later writers ; but Patanjali contents himself by the simple
atatement, that * Postare’ (for yogn)is that which ix most
conducive to fizity aud comfort. (4 ) Prapdyima, Regulation
of Breath—the effect of this is more or less physiological in
character, ¢ pbysiology * pertaining also to the inner spiritnal
centres of energy, (8) Pratydiira, Abastraction, coonsists in
the withdrawal of the mind and the sense-organs from their
respective objects, These five have been regarded as ¢ exter-
nal’ factors, exercising a more or less exterior iufloence,
dealing as they do with the controlling of the body, breathing
and the senscs. The next three have been called * internal,” aa
exercising au inuer influnence, and hence of greater importance,
bearing upon the mind directly, These are—(6) DhArand,
steadiness, fixing of the mind to a definite point in space
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occupied by the Divinity that forms the object of meditation,~
such for instance as thelotus of the heart, the centre of the brain
and so forth, (1) Dhyins, coatemplation, consists in the contis
puons flow of the conception of the object of meditation; when
we have formed this conception, ifit contiones to ocenpy
our mind, without any break, we are said to be *contem-
plating.” (8) Samédhi, Meditation Proper. When the
aforesaid contemplation becomes free from all notions of dif-
ference ( between the Agent himself, and the object of Medi-
tation ), and the mind becomes completely merged into the
form contemplated, we have what hae been called * Samédhi.

The third section deals with the Uccnit Powers. Though
theve bave been described in detail, yet Patanjali defivitely
asserts that these are to be regarded as * Powers’ or Ferfec-
tione only &0 long as the man is in the ordinary worldly state;
they are great * obstacles® in the way of the sccomplishment
of Pure Meditation :—* Samddidvupasargd vyutthine siddha-
yah,’ These havebeen described with & view chiefly to show to
thesaspirant that even such sonrces of pleasure are not things
to long for—they are as imperfect in their character as the
ordinary pleasures of the world,

The fourth and the last section deals with Kaivalys or
Mukti. This we have already explained above,
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YOGA-DARSANA.

THE SUTRAS OF PATANJALI—WITH THE BHASHYA OF YYASA.

WITH EXTRACTS FROM

THE TATTWAVAISARAD] OF VACHASPATI MIS/RA.

An Bnglish Translabion—by GAMGANATHL JHA, M.4,

SECTION 1.

Com. :—Mauy the resplendant Lord of Serpents, the many-
hooded Oune, protect as,—He administering Yoga, while
himself equipped with it, baving a body of pure white, delighte
ing iu a serpentine body, the fountain-head of all wisdom,
whose troubles are at an end, holding, as he does, terrific
poison,—One who having renounced his original body, is born
in this world for the manifold benefits of hnman-kind.

Sutra (I) :—Now (begins) the exposition of Yoga.

Com.:—Atha denoten * Adkikdra’ 7. e. the commencement of
a topic. (The meaning of the Sutre being 1) The Science of the
instruction of Yoga is to be understood to have begun (here).

Yoga is Samddhi, Meditation ; but (this meditation)issa
property of the internal organ, common to all its variouns
stages. The atages or states of the internal organ are: (1) The
Fickle { Kshspta), (2} The Infatuated (Mugdiz), (3) Volaptaons
or Disteacted (Vikskipta), (4) The One-pointed (Ekégra),
and (6) The Controlled (Niruddia). From among these, the
meditation in the Volaptaous or Distracted state of the inter-
nal organ, being subordinate to the voluptaonsness or dietrac-
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tion, has no place on the side of Yoga (proper). That
(meditation) however which belongs to the one-pointed internal
organ, enlightening the trune and agreeable object, destroying
the troubles, loosering the bouds of action, and bringing one
face to face with Control proper—such meditation is called
the Conscions (Samprajrdtz) Yoga, This is attended by
Argumentation, Deliberation, Joy and Egoism,

" The entire subjugation of all the fuuctions (of the internal
organ) constitutes what is called Unconscious or Abstract
(Asamprajndta) Yoga.

Notes : —At the outset it may bo etated that the tramslaiion lollcwa
the interpretation of Vichaspati Mis.a, modified in places by thet of Vi-
joAna Bhikshi,

“ FPoganusdsane”—Dr. Eajendra Lal Mitea has been apparently misled by
s wrong readiog of tha Bhashya—having read it a8 * yoganus'dsinam” nam
sdstram,” he makes the commentator explain the word (*yogd'nusdsana”) as
being the specific name of the work, There is no © nima” in the Bhéshya,
however; hence the meaning of the Bhéshya ia ag given in the translation.
1t however wo accept Dr. Miira’s reading (aud it is by no meaws s bad read-
ing), his interpretation would ba the most appropriste, But Vichaspatf
Micra evidently rejects this reading ; vsing, as be does, the reot meaning of
the word anusdsana, to point to the prior authorahip of Hiranysgarbha,
with regard to the science of Yoga. It is remnrkable that Dr, Mirta should
have overlooked this fact when quoting from the Tatiwa.vais'dradi

% Veditayvam™ (% o be understood") by the disciplee (Vij-Bhikshu). This
word {s made by Vichespati Misra to mest that though the object to be ax-
plained is Yoga {practical) and nob the scienca, yet the pupil is to undersiand
the latter as the topio taken in hand, because practical Yoga itself can be
explained only by mesne of the sclence;and ma such the final aim of the
exposition comes to be practical Yoga itself.

“ Sa Chd &c.” Cha =ty (but). Though etymologically the word yoga=—Sa.’
madhi, yet this latter is only » part of Yoga (aa will be explained later ov).
% Slages—The Madhwmati and the reat, to be explained below. 'Meditation®
{Samdidhi) 1s only the root-mesning of the word yoga, the real meaning being
! the suppression of the lunotions of the internal organ.’'

< Dpoperdy of the internal organ”—ithis la added fn order to -wet a side the
viaw that the funchions belong to the Bpirit. Chitin is Bxddhi, the Internal,
Organ; for certainly no oognition oan belong to the unchanging eternal
Intelligence { Chiti-S'akii ).

The Kshipla abounds in Rajas, the Mugdhs in Tamss, and the
Vikshipla In Battwa, The One-poinded or Joncenirvafed state is Shas im
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which all the lnanctions of the internal organ have ceesed, and only the
Sanskara (vesidue of the actions ¥ is left bebind.

¢ Trus and agreeable object ™ (“ Saddhbtam artham *}—The particle Bhiia
procludes all superimposed { and henoe false ) objects ; and “Saf* is employed
in order to preclude the functions of Sleep which abhound in Tamas, snd
a8 suoh, cansing pain, cannot be called ¢ agreeabla.

“Enlightening, "—The prefix pra denotes dirssi perception.

" In order to define the Yoga above mentioned we the next
aphorism—

- Sutra (2).—Yoga ig the suppression of the functions
of internal organ,

. Com.—B8ince the word ‘all’ does not appear before ‘*func-
tions, Conscious or Concrete meditation aiso becomes iuclnd-
ed in the name ‘yoga.’

The internal crgan is made up of three attribntes,—in as
mach as it has the characters of truth, activity and inertia.
Satfwa in the form of the internal organ, when intermixed
with Rajas and Tamas, comes to be attached to power sand
the objects ( of sense ). Sattwa again, when mixed up with
Tamas, tende towards sin, ignorance, non-dispassiou (or

attachment ) and non-power ( or weakness ). The same Sattwa.

‘lastly everywhere shinning, on having its covering of illnsion
removed, when tinged by Rajas, tends towards virtne, know-
jedge, dispassion and power. The same Sattwa however,
when passed beyand the taint of Rajas, fixed in its own form,
consisting purely of discriminative knowledge of Matter
and Spirit, tends towards contemplation, called * Cloud of
Virtne.” This is what is called * Supreme Contemplation”
by the Dhyaais.

The Sentient Facnlty {or Intelligence proper), the Un-:

changing and the Immobile—having the objects presented

to Itself, is pore and endless; and It consists in the attribute.

of Sattwa. For this reason discriminative knowledge is con-
trary to this (since such knowledge is modifiable, mobile,
noon-intelligent, finite and impore ).

o —
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For this reason, the internal orgsn—having become in-
different to the sentient faculty, {naturally) suppresses the
aforesaid discriminative knowledge; and when in this condi-
tion, it centres itself in mere residunm {( Sanskara). This is
# Seedless Meditation™—and becanse nothing else is cognised
in this etate, therefors it is called *“ Unconscious ™ or Abstract
( asamprajndia ),

Thus is Yoga—of the form of the suppression of the fanc-
tions of the internal organ—two-fold.

Notes:—"Funsiions” Pramine snd the reet are to be desoribed hereafter.
WA 1t Toga were defined as the suppression of ali the functions &c., then
Conscions Meditation would be exciuded; because woch meditatlon 1a not
totally free from such functions of the internal orgen s sbound in pure
Battws. The dafinilion given however inclpdea thin Meditation alse, In aam.
much as there too we have the suppression of the funciions of Rajas & Tamaa.

¢ Truih do, "—reprosenting SBatiwas, Rajas and Tamas respectively, Thess
charactarlstios howaver imply the others also—vis, happiness and baoyanay
{ of Battwa ), ramorse and unhappiness (of Bajae ), and sluggiehness { of
Tamed ), This three-fpld character of the internal organ fa laid down ip
oede $0 explain tha three stages of 1t mentioned ahove. { The Eskipta de. )

“ Intermized with Rajos and Tamas "—inequal quantitios. This represents
the Distracted ( Vikshipta } stage,

¥ When mived up with Tomas "—representing the Infatosted (mupdha )
sage.

% Jgmorancs ¥—Mistaken knowladpe,

# Ténged with Rajas " —representing tha Activa { Kshipla } state.

4 Passed bayond tha taint do. "—Bepmontin.g the fourth stage of the in-
tornal organ. Hors ends the application of the definition to Consclous Me-
dijation,

“ The Bentiant factlly do. "—This laylng down of the propriety of the
sentiant taculty and the impropriety of diseriminative knowledge serves as
an introduction to the suprams supprassive ( unconscions) Meditation which
leads io the rejection of discriminative knowledge, and the acceptance of the
Bentient Paoulty pure and simple,

¢ Pure "—Dbecauae free from impurities in the ahape of pleasurs, pain and
the like,
* Having objecls presented o heveelf "—This is edded in order io meet the

objecklon that ‘the wentient fsculty (1) oognising the various objects of
aanpe snd ( 9 ) socopting and rejecting the various forms of such objeots,—
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asnnot be mid o ba sither purs or sudless’. The objection wonld have held
goad H the sentient faculty took upon itsel! the various forma &0, Bat such
is not the fast; it is Buddhi, the lnternal organ, which smumes the various
forma of the obfects of sense, dnd preeents these as such to the sentlent faculiy .
which latter being by its very natura immobils, is untouched by these, The
pessibility of such cognition by a Faculty liself untonched by the objeata, will
be explained later on.

M For this reason de,"—From here begins the application of the deflnition
toUnconscious Meditation,

1 Saod-less '—devoid of the seeds, Pirth, life and experlance &o.

The definition of Yoga then comes to be this : Yoga is that particulsr state
of the internal orgsn, in which ita tunctions  in the form of Praméns and
the reet } have been suppressed.

The internal organ being in that coodition.—and as such
there being a complete abaence of objects,—what ie the eharac-
ter of the Porusha—being as it is of the nature of the
cognition of Buddhi (the internal organ)?

Reply :—

Sutra (3):—Then there is an abiding of the spectator
in its own form.

Com. :—*“The abiding in its own form” is then, as in beati-
tode (identical with) the sentient faculty. In the (ordinary)
waking state however, the sentient faculty, though being the
same, is not (exactly) the same.

Notes:—The present Bubrs s Introduoed in oxder—(1) to show the motive
for tha said Yogn. {?) o complete the definition of Yogs, and (8} to show the
anchanging charsoter of the Purusha.

The sense of the question may be thus rendered, in the worde of Vijoina
Bhikshn: “Whon the internsl organ ia in the condition of Abstract Madits.
tion, then in what character dose the Pumsha stand—being as it is of the
form of the cognitlon of Buddhi, i & its witness ? Does it even then, aq In
the ordinary waking state, stand in the form of illuminiation {prakésia),—
ite non-perception beiug due to the absence of ohjeots? or does it then become,
like & log of wood, non.illuminating ?* The aphorism replics, admitting the
formar of ihess two aliornatives,
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# Then' —during Abetract Meditation,—~and pot during the ordinary waké
ing state,

" % Aspin beatituds "—This is edded fn order tig ehew that the motive lano
otber than the removal of pain in the form of the functions,

“In the waking &' —This ia added in aniicipation of the following objec-
tion : * The sentient laculty eblding in its form during meditation, brings
sbout absence of pain and non-abiding in it in the ordinary state, and s8 such
bringing about pain, wonld become modifying; and if suoh a difference ware
set aside, thera would be an identity between the meditative and the waking
states.” The sentse of the reply is that the unchanging sentient faculty never
swerves from ita nature, but continues the eame in all the states—waking or
meditative. Tha only diference however ia, that in the waking ztate, the
Intalligence does not shine so well ag it does during Meditation or Beatitude,

# Abiding do."—=The unconditioned and pure form of the Purusha is pure
intelligonce (a seutiont facully),—the calm and the active &o. due to the
predominance of the one or tha other of the attributes being only ite condi-
sioned form, like the redness of the orystal dme to its prozimity to s red
flower ; a8 the orystal regaine its pure whiteness on the removal of the red
object, =0 on the removal of the functions of the internal organ, dees the
Furusha regein it unalloyed abiding in ita nature. The unchauging Purushe-
is of the nature of pure light, during meditation, as well as during the waking
atate.

1o comparison with Abstreet Meditation, Concrete Meditasion is to be taken
along with the waking state,

How then ? On account of the objects having been present
ed,—
Sutra (4):— At other times, conformity to the functions,

Com.:—In the waking state the functions of the Purusha are-
indentical with those of the internal organ. Hence the Sutra:
«Perception is one and cognition or knowledge is Perception.”

The internal organ, like the maguet, affecting by mere.
proximity, being the object of perception, becomes the self of-
the Purusha, the Lord, Therefore the caunse of the Purnsha’s
perception of the fanctions of the internal organ is its eter=
nal conuection therewith.

Notes:—" At other fimes”—TIn the waking state.

«Identical de.”"—That is to say—ae in the case of the crystal snd ths red
flower, 80 in that of the Purusha and the internal organ, olose proximity
leada to & nolion of identity ; and this leads to the impoeition of the fono-
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tions of the internal organ on the Porwha—e. g. %I am happy &0, Though
sbis impositlon too is only & funation of the internal organ, snd aa such doas
not afisct the trne nature of the Purusha, ye$ the presentation of the Purusha
in the colowrs of the internal organ leads to the motiona of ‘wrongnees’
¢ agency,’ *disoriminative wisdom® &o,, with regard to the Purushs, whioh is,
by its very nature, free from all$hese. This poini is dealt with at lenght in
1V-22 and I11-54.

¢ Hence the Sutra de."—This Sutra 1a aitributed by Vachaspatl Misrm e
well sa by Vidnyina Bhikshn, to Panchasikha AchArya, the great master of
Sinkhya.,

The question started by the firgt part of this Saira is—How osn the parosp.
tion be one and the same, in the case of the internal organ mnd that of the
Purasha? For, the perception of the internal orgmn is no othsr than the
function with regard to the variogs objects of eense and to discriminative
knowledge,—a function inferred to be insentlent on account of it owing ils
origia to insentisnt Nature; whereas the perception of the Purusha must be
other than this—being elmple cognition in the form of pura intelligence,

To this the second part replise—** Cognition is Percepiion.” The Samenecas
or oneness apoken of ia with regard to the fleeting {appearing and disappeasr-
ing) cognition, to which the term is ordinerily -applied, Intelligence i& tha
Purusha's natore, nob its cognition {aa the question presupposes), amenahble
a8 if is to inference from sacred iexis, and nob to ordisary perception. By
this it is shown thas in the waking etate the final causs is Ignomnce, which
also leads to the connection of the Parushe with the internal organ, which in
ite turn leads to the idea (in the Purnshs) of ownership, and thence of ex.
perience (pleasure and pain).

uTha internal organ like {he magnet &c."—This is ndded in anticlpation of
the objection that the fact of the connection of the internal organ with the
Purushs helplng towsrds the oxperience of the latter, would prove the
moditying sharacter of the Purusha. The senss of the Bhisha is thaé the
internal organ is not ic contact with the Purushe, but only in proximity with
it; and this proximity too 1s neither in space nor in time, ([ becance Purnsha
is unconnected with these, being sternal and omnuipresent), but only in tha
form of Capability, And the facalty of experience {of the Purusha), and that
of being the object of experlence (of the internsl organ) cammot be denied;
with thia last point in view it i3 added—<being the object of perception’ i,e,
having developed into the form of the varieus objects of sense, Bound &o.—
and as such becoming objesis of sxpenenoa.

s (f the purusha”—Though experience, being of the form of the objects of
sense, id really o fonciion of the internal organ, yet it is spoken of hereas
belonging to the Purushe, on acacunt of the identity of the funotions of tha
§wo {in the waking state).
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Thus {t is proved that though thave is no real dontack of the Pmrmshs with
tha interual organ, yet there spplles to it tha cbsrscter of partlcipatitg fn
the benefits offered by the Intarnal orgen, as alsc that of belng unchanging.

" The Causs of the Purtsha's £¢",—This is added in snticipation of the
following objection : “Tha idea of ownership, leading to sxperience, has bean
Baid to be due to Ignorance,~but to which cause do you attribute the sction
of this Ignorance ? There muat be some asuse for thie” The sensd of the
Teply is that the canse 1z no other than an { hypothetical ) aternal oorinection
{ batween the eternsi Purusha and the ebernal Igmorance ), which is like
the relution of the seed and the sprotit,

The internal organ being manifold, the objects of suppression,

Sutra (3y—the functions, are five-fold, painful
( and ) non-painful.

Oom :-~The “painfal” are canses of pain—~the feraitfnl gronnd
for the aggregate of the karmic residua. Auad the “non-painful™
have knowledge for their object, and are opposed to the action
of the Attributes. The non-painful ones falling in the current
of the painful ones, thongh oceurring within two painfal ones,
are still non-painfol ; similarly are the painful ones, occarring
among nou-painful ones, called  painfal.”

Residua of one kind are those bronght aboat by the fanctions
of the same kind, and also the functions by the residu—this
wheel of foncetion and residna is incessantly revolving.

Thus the iuternal organ, having attained to this condition,
sod its action having ended, stands equal {o the Spirit, or is

dissolved.
These fanctions betng painfal, and non-painful, are five-fold.

Notes.—"“Rlgiahétukak” 1a explained by Vachaspati Misrs se alsc meaning
—sgauped by the troubles—Asmith &6, ¢ Enowledge”—Enowledys disorimi-
native of the Bpirit and the Attributes ; hence # opposed to the action of the
Attributea.”

“The poinful ones falling de.'"~This is added, in order to meet the follow-
ing objection: "All individusls being born with passions and attachmonts,
they are il possessed only of the palntul funcifons ; sud ne non-painful ones
are poseibla nxnong » howi of the other kind ; consequently to sssert that tha
painful functions are suppressed by the non-painful onmos, snd thess lattex
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again by the higher Dispassio 1, In a mere wasts of words. Vijnatia Bhikshu
however explaine it as anticipating the following objection, *The anthor of
the aphorisma has laid down the advisability only of the Dark (the psinful)
and the Good (the non-painful) funcéions, and he bas altogaether ignored those
of & mixed character.” The reply sarves to includa these latker in the two
mentiosed in the aphorism.

# Residua &o,"-=With o view to desoribe the effects of the functiona of the
internal organ, the commentator beging hare with the mention of the onmse
of the tronbles of Ra-birih,

# Of oms kind de.”—Thae two kiods bere spoken of are the painfal’ end
the 1 non-painful,’

“ Thua the internal do,”"—Thus i.¢, being of the natnre of the karmic aycla

% In this condition,"—Having been suppreased 4,2 during meditation.

“ Is turning”—Till the completion of the suppression,

 Stands equal {o the spirit "—This in the case of a living adept—the Jivan-
mtilkia. )

# Iy dissolved”—In the onse of the ordinary beetitude, The former dis-
appearance of the internal organ is oalled it Sarupandia (i.e,, the deatruo.
tion of the internal organ with its form), snd the latter the Adrupandio
{ without form ),

Sutra (6)—Right Notion, Misconception, Fancy, Sleep
and Memory.
Com:—Among these (ie. the five-fold fanctions of the
internal organ just named )—

Sutra (7):—Perception, Inference, Testimony are the
right Notions.

Com:—The internal organ being affected by the external
object throngh the path-way of the sense-organs, there arises
& fanctioning thereof, having the aforesaid external thing for
its object, and having &s its principal concern the ascertainment
of a certain specific aspect of the object, which natarally par-
takes of the generic as well as of the specific. Such a fanction

2
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constitntes the Right Notion, called Pereeption. The effect
of this Right Notion is the cognition of the fuuction of the
internal organ—the coguition belonging to the Spirit, and
being co-ordinate or identical ( with the Buddhi). The Spirit
is the joint-cogniser with the internal organ. This we shall

explain later on.

Of the object of inference there is s certain relationship
which Is common to all homogencus objects, and dissociated
from the heterogenons ones ; the funetion, huving this relation
for its object, concerned chiefly with the ascertainment of the
generic (character of things), is Inference. As for example—
The planets have motion, because they approach different
regions, like Chaitrs ;—the Vindbya Mountain having no
such approach, has no motion.’

A certain object, having been either perceived or inferred by
an anthoritative person, is verbally expressed for the sake of
transferring that cognition to another person. The funection
having, through words, such a thing for its object, is Testimony
for the listener, That Testimony fails which is based on
the assertion of an wntrustworthy speaker,. who has neither
seen nor inferred an object truly. If however, the original
spesker has seen and iaferred an object truly, then the
testimony becomes infallible.

Notes: (1) ¢ Cognition of the function of the internal organ "—The form of
tha function is —* This is o jar;” whereas that of the cogrition is—'7 per.
eeive the jar)

(2} “Is co-ordinale or ideniical de.”"—Thin i3 added in anticipation of the
following objection : *The cognition being in the Spiris, it canuct be the sffsck
of a function of the internal organ.’ The senae of the reply ia that the cognition
of the 3pirit is not produced; what happens is that the inielligence of the
Bpirit, baing reflected in the mirror of the internal organ, ia stamped with the
oharaoter of the objectiv: form then predominating in the Buddhic function,
Thus then, this intelligence being identica) with the internal orgam, with
which egain tha function is identiesl,—both come to bave & common
substrate ; and uy such the cognition of the Spirit is quite rightly said to be
the effect of the function { ¥ide Aph, I—4.)

(8) « Having aa iz principal concern do,"—This serves to differontints
Perception from Inference, Though the generic character of things also,
appears in Perception, yet this is always subordinated to the specific,
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This definikion of Parception implies direct cognifion ‘of all Xinds, thng
applying also to dicriminative knowledge.

<« Jotnt Qogniser,”—In anticipation of the following objeotion ;—

* All external percepation has baen ssea to be of the form of the object; Spirit
on the other hand, being unchanoging, can never take any objectiva form ; under
these circumatances, how can the Spirit be asid $o bs tha witnees of the fune-
tion of tha internal organ ?  Or, secondly, bow cau the cogrition of the Spirit
be ideatical with the eaid function ' The sense of the reply ia that though
the real cogniser is the internal organ, yet the Spirit becomes ita oco-partner
{in the manner explained in note 2, )

(4} ‘¢ Later on "—i.e, in Sutra IV. 2.

{5 G to the homoyg "—This differentiates the definition from
all kinds of Contradictory Inference.

(8) * Dissociated from the helerogencus”—Thie sets aside the Too Broad
General and Pariial Inferences,

{T) * Relalionship™-=Thia relationship is constituted by the Middle Term,
the mark or the characterestic.—This sots acide tha Incomplete Inference,

{2) * concerned Chisfly dc.”—This differentiates the given definition from
Lerception,

{3) ¢ An guthoritative person "—The authority, meant bere, impliea the
poassession of the knowledge of truth, mercy, and the extreme subtlesensitive.
vess of the ssnse-organs.

{10y If the original speaker &c)'—This is added in order to validate the
antbority of tha Smritis, where the original speaker is said o be God Himselfs

Sutra (8): Misconception is false notion, abiding in a
form, which is not that {of the object).

Com:—This is not a right notion ; because, it is always set
aside by right notion, which has for its object something really
existing in the external world. It has been always seen that
a right notion always sets aside a wrong one; e.g. the percep-
tion of the double moon is set aside by the subsequentive
of the single moon.

It is this that eonstitntes the five-fold Illusion or Nesci-
ence:—(1) Ignorance, (2) Egotism, (3) Attachment, (4)
Envy, and (5) Tenacity of life-—the five Tronbles. These five



12 YOGA-DARBANA,

have also the respective names of : (1) 7zmas (Darkness), (2)
Moka (Illusion ), (3) Mokumoha { Great Illnsion,), (4 )
(Timisra)and (5) Andhatamisra. The (Blinding Darkness)
This will be defined in connection with the impurities of the
internal organ,

Notes : (1) ¢ Abiding de.,"—This includes # Doubt.”

(1) < Palie notion "—Berves to set aside # Fanoy;” heoanss people ordi-
narily aot professedly in scoordance with % Fanoy,” bepi never with
4 False Notion.”

{8) * Ignorance dc,'—CH. Sinkhya-Karika,

“LreaagisedGy Hire v AN agiR:
* aRdrsegadt agql AaEqanRg: u

e

Suira (9):—Fancy is (a notion) founded on & know-
ledge conveyed by words, but of which there is no
object (corresponding in reality),

Com: This cannot be included either within Right Notion,
or within Misconception. Becanse though it has got no objecy
éorresponding in reality, yet its acceptance in usage is seen to
be based on the power of the knowledge of words. As for
example, the sassertion-—* Intelligence ia the form of the
8pirit.” If the Spirit is nothing more than intelligence, them
what would be named and gualified by what? It is only when
there is such nominetion or qualification that we bave the
function.—e. g. * Chnitra’s cow.” Similarly—* The Spirit,
having all objective properties alienated from it, is devoid of
action; ” and— Béna sits, will sit, and sat. ” With regard
to absence of motion, however, only the meaning of the root is
signified. Similarly again, “ Spirit has the property of non-
production”,—the qualifying adjunct here implying merely the
negation of production, and not any property belonging to the
Spirit; and for this reason, (in the example given) the quali-
fication is a fancicd one, on which the said usage is based
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Wotes:—(1} * This eannot #2."~~This is added in order o guard againet
the possibility of Pancy being lncluded In Testimony, (because based on »
knowledge of words), or in Misconespiion (becanse devoid of mn object). The
two qualifioations in the Sutra are suoh that the first precludes Pancy from
Miassouception, and the sesond from Right Notlon,

{8) If the Spirit do.—The meaning of this is: Sometimes differemce js
perceived in identity, snd st others identity in difference; snd Pwnoy ooo-
sisting in the appearanos of guch false difierenca and identity, canoot be said
to be Right Notion ; nor can it be called Misconception, because that would
£0 against nsage,

{8) ® Whael" and * What £."—The object qualified, and, the qualifica.
tion. Becanso there can be no  qualifiostion, when the qualified sod the
qualifler are ident{cal.

(1) “ We have the funclion "—i.s, funotion in the shape of aignification
by sentence,—the verbal signification,

{B) * Similarly de."—Another example of Fanocy.

(8} * Objactive properties”—Such as mobility &o, belonging to earth and
the olher like external objects,

{7} ® Devoid of action "—This is eslled Faney, becauss acoording to the
Sfnkhys there can be no property of the charaater of mere negation; and as
such the property mentioned cannoct be sald to belong to the Bpirit.

{8) * Bina sits #0,"—Thae third example (& populsr one), In the senience
# Bino Sils &5," what is implied by © sita &o. is & mere sequence of time, wa
in the case of “he cooks,”

®) “ Witk regord io the absence of motion de.”"—This 18 said in anticipation
of tho follewing mesertion of the objector— All right, we msay sccept the
qualification of the *bidns ' by the action of *sifling’ (with the aforesaid
sequence of time), which is certainiy other than the bdna itself” The sense
of the reply acoording to Vijunans Bhikshn is that in the case of the Fancy
with regard to the “abeence of moticn,” the only real signification
oongints In the meaning of the root qualified by the varions tenses, The
4 nominative sgenoy,’ and ‘the tense with referance to the agenoy’ &o. are all
{ancied; because the action of the form of 'abaence of moticn’ cannot belong
to the bina. Vichaspatimisra however explains thus:—* The absance of
itealf is assumed in the firat place, then follows a whole series of assumptions
with regard to ita affirmative character, snd the sequence of time with refer-
ence to ik"

{(10) *Similarly dc."—This Iast example ig cited with the following fact in
View:—¢ The assumed negation, like affirmation, appenrs as if referring to all
the Spirite ; and it is not & property apart from the Spirit itseli,”
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Sutra (10):—Sleep is the function having for its object
the conception -of negation.

Com:—And this is a particular kind of conception, becange
it is recalled in the waking state IHow? In this manner:
“ (1) 1 have slept well; my happy mind brightens my intellect.
(2) I have slept ill; my mind wandering listlessly, has become
worthless. (3} I have slept like a log of wood; my limbs are
heavy; and my tired mind is lazy and seems to be absent.’
This recalling by a person on waking would not have been, if
there were no knowledge of any conception; the reminiscences
connected with sleep could not have the conception for
their object. Therefore Sleep is a particnlar coneeption; and
this too, like all other conceptions, onght to be suppressed
doring meditation,

Notes :—“Recalling "—i.¢, (in all its details}), Theass details are exemplified
in the following sentences,

{2) I have slept dc”—The three kinda of sleep deacribed owe their difference
to the preponderance of one or other of the three attributes during sleep
e, ¢, The first shows & preponderanca of Saitwa over Rajas abd Tamas
{2} that of Rajas over Satiwa and Tamas, and (3) that of Tamar over
tha other two,

{3) * Oughi to be ruppreesed’—Bocause sbounding in Tamas ik i ocon.
tradictory to both kinda of meditation,

Sutra (11):—Memory is the non-relinquishment of an
object that has been cognised.

Com:=-Does the internal organ remember the cognition, or
the object? The cognition,—coloured by the cognised (object),
and (a8 such} manifesting (or illaminating) the forms of both
the cognised (object) and the cognition,—produces an im-
pression, (sanskdra) of the same character. And this impres-
sion, being of the same form as its cause, brings about a
recollection of the same character, partaking of both the
coguised and the cognition.
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Of these, the cognition has got the form of the cognition for
its principal factor; and Memory or Recollection has got the
form of the cognised for its precedent.

This Memory is two-fold—( 1 ) One whose object to be
remembered is assumed, and (2) the other whose object ¢s not
assumed. During a dream we have the former, whereas in
the waking state, we have the latter.

All kinds of Memory owe their existence to the prior ex-
perience of Right Notion, Misconception, Fancy, Sleep and
Memory.

All these functions are constituted by pleasnre, pain and
illusion. These three will be explained under ¢ Klesa *.
Attachment belongs to pleasure and envy to pain ; while
bellusion is iguorance, All these functions are to be suppress-
ed—theif suppression leading to ome of the two sorts of
Meditation.

Notes:—{1) Memory differa from tha preceding functions in this that the
aforesaid functions lead to the cognition of strong and unseen objects, where-
as Memory can nevar go beyound the field of past experience,

(2) " Of thesame character”—i. e. Partaking of the character of the sogniss
a3 well as the cognition,

(8) “ Of these, the cognition £o."— Grahana (literally) = Hol@ing, or nocept-
iog ; and certainly no holding ie possible of an object alresdy heid; conse.
quently the characteriatic of the soguition here noted, impliea the province
of coguition (pratyays or Jnana) to be restricted to strange and uneeen objects.
The use of the word Puddhiis hers ambiguous, Here it=Jndng; and not
aniahkarana, an usual,

(4} *Memory has got de."—~This precedencs of the cognised object is the
9amo aa the fact of ite baving already been the object of soma faregoing funo-
#on. Thus then the definition of Memory comes to be the function having
for its objeot something that hae already been the object of & foregoing func-
#lon. And this is the © non-relingnishment” (of 8 object alrendy cognised by
n foregoing function) menticned in the aphorism,

(5) “This Memory is fwo-fold*—Thia ia added in order to meet the asser-
$lon that in s dream memory {3 found to be teuching nnknown regions.
The senes of the reply that what wa find in & dream ia not real recollection
but only & semblance thereaf,

{€) Y dssumed"—i ¢, not really exieting,
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What is the means for the sappressiou of these?

Sutra (12):—By Exercise and Dispassion, ( follows )
their suppression,

Com:—The river of the internal organ flows both ways.
It flows for good, and it flows for evil. That which has its
mouth at Isolation, and its bottom in Discrimination, flows
for good. Where-as the one having its mouth at Rebirth
and its bottom in Non-discrimination, flows for evil,
Awmong these, the flow of (worldly) objecis is thivned by
Dispassion; and the flow of discrimination is opend by the
Exercise of discriminative vision. Thus we see that the suppres-
sion of the fanctions ot the internal organ is dependent upon
both of these.

Notes. :—* Hoving ils mouth £0."—i.e. Having ity end in Isolation and its
current fowing through discrimination of Bpirit from Matter,

{8) “ Thinned,"—Damned i.s. stopped.

Sutra (13):—Exercise is the effort towards quietness.

Com:—“Quietness” (Sthiti) is the calm flow of the internal
organ clear of its functionings. Aund Exercise consists in an
effort for this i, an andaanted courageous and spirited endea~
vour, consisting in acting upte the means of attaining the
sforesaid ealmness.

Notes :—(1) “ Clear of its funolionings"—i.e, of the Foul and Dark fame-
tiong, Thia iz addad by the commeniator in consideration of Oonorete

Moditation which abounds in Goodnees.

(8} *“ Acting uplo the means”—Thae means aTe Restraint and the reed o
be described in Ses, I1.

Sutra (14)—But it is of firm ground when

attended to for 2 long time unremittingly and with
proper devotion.
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Com, :—Being attended to for a long time, and onremit-
tingly—and bronght about by penance, celibacy, knowledge
and faith, and as such endowed with proper devotion—it
becomes steadfast ; that is to say, its object is not theu easily
suppressed by the impressions of the agitative stage.

Notes:—{1) The “but" of the aphorism pointa $o the following diffoulty
in the mind of the author:; Exercise being bound up with ifs sternal con-
tradictory, the impressions of the Agliation stags, how oan it lead to oalm-

nem? In reply, theaphorlsm Iayadown the sleady character of exercise
when accompained by the qualifications herein enumersted,

Sutra (15 ) :~Dispassion is the ( Vasikirasanjnd)
Consciousness of being the subjugator, belonging to one
who is devoid of any thirat for perceptible and
scriptural objects.

Com. ;—When one becomes devoid of any desire for the tem-
poral perceptible objects—women, food drink and wealth,—and
for the scriptaraliobjects—the attainment of heaven, dis-embodi-
ment, dissolution in Natare,—then his internal organ, noticing
the objective discrepancies even in the relation of celestial and
terrestrial objects, attains to the name of Vaéikdrasanjng
which, on the strength of the recognition of diserepancies, is
of the natore of syapdim, f.e., free from all faalte of attach-
ment. ( And this Vedikdérasenind or consciousness of being
the subjugator, is Dispasaion, )

Notes:—{1) The internal organ, noticing the discrepancles, becomes

Indifferont to the various objecta of eense, and to this indifisrenos is given the
name of Vaiikarasaind.

{2) % Discrepanciss of objecis "—4i.6, the fact of their being wubjecé ko the
three kinds of pain,

The other kinds of Diapassion will be desoribed Iater on,

Sutra (16 ):—Indifference to the attributes, being
conducive to the knowledge of the Spirit, is the high-

est ( form of it ),
3
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Com. :~(1) The agent who recognises discrepancies in
temporal and spiritual objects, and hence becomes dispassion-
ate, and (2) one whose internal orgau has been calmed
by supreme discrimination due to the purity of spiritnal ex-
ercise, and who has hence become detached from the attribates
constituting the manifested and the unmanifested forms of
matter ;—these two indicate the two kinds of Dispassion.
Of these, the latter is the sole effnlgence of wisdom, on the
appearance of which, the agent equipped with knowledge,
reflects thus : “1I have attained to what I bad to attain,—
‘the objects to be destroyed, the tronbles, have been
destreyed,—cat off is the thickly interwoven chain of
metemspsychosis, whose nnbroken range canses the death of
the born and the birth of the dead.”

Dispaesion is the highest stage of knowledge ; and the
necessary concomittant of this alone, is Isolation.

Notes : (1) 4 Purity "—Freedom from Foulness and Darkness,

{3) % One whose internal organ d&e”—This qualification is what is
tachnioally called *(loud of Virtue, "

{3) “Two kinds of Dispasrion."—The first form iz poseible when the
intarnal organ is left oontaminated with a parilole of Fonlness, having all
Darkness complstaly washed away by the exosseof Goodness. Thia may
belong aven to the Taushiikas ( those whose aim ends in the nine forms of
contentmant ), who thereby attain to * dissoletion into nature.™ [ Of,
Sinkhyokdrikd ; « Vairdgydt prakritilaygeh &o.&o."

{4) Sols effulgence of wisdom "—The egpithet *sole” precludes all objectl.
vity from this Dispassion. This second form Is fres even from the slightest
contamination of Poulness, and hence rests glorying im pure Goodnes,
Henoe it * Effglgence.” Though effulgencs forms the vary nature of the
internal organ, yat as this Jattar abounds in the impurities of Foulness and
Darkness, the effalgence becomes shroudsd. Whan however the impuritiew
kave boan washed off, there 1s full effulgence, nl in sil,

{5) * Equipped with kwowledge”—Reating in the maditation, “oloud of
virtue, " on the attainment of spiritual effulgencs just spoken of,
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{f} * What I had io oltain"—ie., Inolation; beoanse under the clrenm-
. stances, there in only the impression, daprived of its root.

(7) * The objects to be destroyed &c, *—The lollowing aesertions are ihe
reasons for the proceeding declarstion, Vide 11.12, 11.13, 1V.28 and IV.51,

Question :—“ When the agent has soppressed his internal
organ through the two means ( jnst described ), how can the
meditation be said to be Conscious?”

( Answer) :—

Sutra (17 ) :—Conscious, becanse attended with the
forms of argumentation, deliberation, joy, and egoism,

Com. :—(1) * Argumentation ” is the gross perception of
the internal orgam, with regard to its object ; wherens
(2) “Deliberation ” is subtlein it pature. (3) “Joy” is
delight. (4)“ BEgoism " is the pariial cognition of identity.

Of these, the first followed by the other four constitutes
the Argumentative Meditation ; the second, devoid of Argo-
mentation, the Deliberative; the third without Deliberation
the Joyful. The fourth withoat this, is purely Egoistic. All
these forms of meditation are coucrete,

Notes:—il)“ﬂrm perception "—the “parception ® is called * grom™
because the objects ara snch. Such objecia are the Gods ocontampiated as
having four srms, yellow cloth &o, &o.

(8) * Subils"—ic, Deliberntion hasfor ite objecis the subtle primary
glements, and the rest, :

{ The firsi two vefer to the perceived)

{8} «Joy"—refera to the imatrument (the semsee). The perception of
the intarnal organ with regard to the gross senses, couatitutes *Joy.” The
menses are the producis of Self-consciousness in which the atiribate of
Goodnesa predominates ; and goodness is plessant ; therefore the senses are
alao pleasing ; consequently the perception by means of these is * Joyous, ”

(4) " Cognilion of partial of identity”—ihis describes meditation with
regard 4o tho percelver,
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Now, what is the natare of Unconscions or Abstract
meditation and what are the means to it ?

Reply:—

Sutra (18):—The other, preceded by the practice of
the cause of suspension, is that in which the residua
alone remain behind,

Com:-——~When all the fanctions have been snspended and
the residua alone remain behind, then we have a supression
of the internal organ, which constitutes (a form of) medita~
tion, called the Unconscious or Abstract.

Of this the means is the highest] form of Dispassion (see
above). And, becanse an exercise based on an object would
not be capable of being fit for its accomplishment, therefore the
objectless {or immaterial) cange of suspension is made the basis
here : and this cause is devoid of any materia] object. (Conge-
quently) the internal orgeun, preceded by the practice thereof,
becomes immaterial, a8 if non-existing. This Immaterial or
geedless meditation ig what is called the TJnconscions or
the Abstract.

Notes: (1) “Suspension"—i.e. of the funetions,

{2} “Preceded by"—Caused or brought about by.

(3) “dAnd because £0.—Thisis added in order tp show why the lower
forms of Diepassion cannot be the cause of Unconseious Meditation, As a _
the oause ia of the same nature as the effect ; bence wa cannot postulate the
material Diepasion an a cause of the immaterial meditation, which oan
be due only t0 the immaterial éffulgence of wisdom. Thersfore the canse of
the Jmmaterial Abstrsot Meditation, is *the clond of virtue” Meditation,
which owss its existence to pure Goodness following on the complete dee-
truction of the Impurities of Foulness and Darkness,~and which alss i
Immuaberisl on socount of the rejectien of all material objects, snd us such
voata in Itsalf,

{3) @ As if nonsexigting”—because of the nbeenoe of s eoffects, the varions
functions,

{B) ¢ Secdless' —i,0. boyond the range of the seeds, the troubles, the motions
and the desires. This is the literal meaning. ne given by Vacbaspati Misrs;
the real meaning being that given in the translation.
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This ( meditation ) is of two kinds—The Blavapratyaya
( caused by the world ) and the Updydprotyaya (caused by
the means), Of these the latter belongs to the Yogis.

Sutra(19):—The world-caused belongs to the Disem-
bodied and to the Resolved-iato-Nature,

"~ Com, :—To the Disembodied—i, ¢. the celestial beings—
belongs the World-cansed ( Bhavapratyaya ). These ( be-
ings),—experiencing isolation ag it were, by means of their
internal organs aided by their residoa alome,—carry over
the residnal froctifications which are cogoate therewith.
Similarly the Resolved-into-Nature experience isolation as
it were, ou the dissolution into Natnre of the internal organ
in its full activity ;( and this experievce continues ounly )
so long as the internal organ, by its inherent aunthority
does not retarn ( to its work ).

Notes: {1} “ Csused by the means” i.6.by the meana preacribed in the
S'dstras

2) * Disembodiad "--Thus desoribed by Vachespati Misra: * Thinking
either one of the slomenis or one of the senses to be their apirit, oon-
templating on thess, and hence having their Internal organs coloured by
& dedlre for thess, and consequenily on death, diesclving either into the
sensed or the’{ subile Elements), their internal organs comsisting only of
the Residus, snd finally devoid of the six-sbeathed ( material ) body'.

(3) “ Ezperigncing trolalion ae if were by means do.”—ihe simlilarity be-
twoen lmolation and the state of the internal organ of the Dissmbodied
depende only on the fact of the latier being devoid of its fupctions; the
dissimilarities consleting In the faot of the iniernal organ being in aoiivity
and bearing » balance of the former residua.

{#) * Carry over Etc."—i. 6. are born agaim.

{8) *Im full achivily ’——i. ¢, baving ita ends un-fulfilled, The ends of
the internal organ would bo fulfilled only on the accomplishment of
dlsoriminative knowledge.

Sutra (20):—Of others, preceded by faith, energy,
" memory, meditation and discrimination.

Com..—To the yogis belongs the Means—caused ( Uph-
yapratyaya). “Faith,” confidence of the mind like the loving
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mother, snstains the Yogi. < Energy " accrues to an agent
endued with faith and desirons of discrimination ; and on the
energetic attends ¢ Memory™; on this the mind rests peacefally
in contemplation; and to one of calm mind comes Discri-
mination; by means of which he comes to recognise things
in their trne colours. By comstant practice of this, and by
means of Dispassion with regard thereto, is bronght about
Unconsecious or Abstract Meditation.

Notes (1) * Faith™ dfe.—Confidence in the sensse &o ara not faith be-
cansa it js based on illusion, hepce ifis specified « of the mind ",

(2) « Sustaing"—i, ¢, keopz him from erring paths and keopa bhim fixed
%o the ons true path of salvation,

(8) * Memory "—ia explained by Vachaspati Misrn aa ' Dhyina' (con-
templation ),

{4) ** Rests dc"—thin nleo implies the various etages of Maditation
Restraint and the rest to be described hereafter.

{58) = Discriminalion *~—go far we have the ingredients of concrete ma-
ditation, The meditebion following this is Abstract meditation,

(6} ** Ir brought about dc, "—suppreasion following on the discriminative
knowledge of the Spirié puts a stop fo the aotivity of the internal organ,
whose ends have bean all fulfliled by that time.

The vine yogis are such as bave their means mild, mo-
derste and excessive. E. G. (1) One of mild means, (2) Of mo-
derate means, and (3) Of excessive means ; of these again the
first is of three kinds: (1) The mildly—dispassionate, (2)
the moderately —dispassionate and (3) the ardently—dis-
passionate. There are similar divisions of the moderate—
means and the excessive—meana,

From among these, for those of excessive means ( is laid
down),—

Sutra (21):—the ardently—dispassionate, proximate,

Com :—ia the accomplishment of meditation, as well as
its end.
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Noteg: (1)—%Mild meane dc”—Thasa + means™ are Faith and the
reat just degcribed.

(8 AMildly dispasgionate”—Vachaspati Misra explaios “ Samvega” wa
Vairagya " » ¢ Dispassion '—Though DBhojadeva and Vijnana Bhikshu
both explain it sa *snergetic exertion ” or * impetuosity *—The mildness
or the exoemiveness of thess iz due to prenaial catises,

(8) “ Iis end”—The abstraot maditation as the sflest of conorete meditation,
and Isolation sathas of the former,

Sutra (22) :~—A further distinction, on acconnt of
the mild, the moderate and the excessive.

Com :—There is a distinetion forther than this, such as:
(1) The midly—ardent, (2) the moderately—ardent, and (3)
the excessively—ardent. On account of this distinction, the
accomplishment of meditation and its ends, is near to one of
excessive means when mildly-ardently-dispassionate, nearer
to him when moderately-ardently-dispassionate, and nearest
to him when excessively-ardently-dispassionate,

Question:—“1s the extreme proximity of meditation due to
this (above meutioned) canse alone? or is there any other
means to its attainment 7

Answer t—

Sutra (23) :—Or by devotion to God.

Com:—The Supreme God, being attracted by the devotion
(of the yogi) favours him by mere prescience, And from
thie prescience alao accrues to the agent, the accomplishment
of meditation and its ends.

Notes: (1} « Altracted”—brought tace to faoa,

(#) * Prescisnos ™ in the form :—# May the devoted agent attain to his
desired end"—8Buch is the form of the prescient favour pa uplsinad by
Vachaspati Misra,

(8) “Mera prescience”—That1s by His sheor will without any form of
exertion,



24 YOGA-DARSANA,

Question :— Who is this God, distinet from Nature and

Spirit 7’

Answer:—
Sutra (24):—God is a distinct splrlt untouched
by afflictions, actions, deserts and impressions.

Com : “Afflictions,”~Ignorance and the rest.*Actions,”good
and evil,—the effects of these are the “Deserts,”——and desires
in noccordance with these, arve the *Impressions™; though these
reside io the internal organ, yet they are attributed to the
Spirit, who is the experiencer of their resulte; just as defeat
or victory really belonging to the soldiers, is attributed to
their leader, That particular Spirit, who is untouched by
such experience, is God.

Though there are many master—adepts who have attained
to Isclation,—(yet) such have attained to Isolation after hav-
ing cut off the three bondages ; whereas the connection of
Gtod with these has neither been nor ever will be. We do
not know of any preceding bondage of God, ag we do of the
emancipated; nor is any fature bondage possible for God, as
it is for the Rescolved-in-natore, He is ever Isolated and
ever Supreme. '

(Question): “This eternal snpremacy of God, due to supreme
goodness,~—has it any proof, or is it incapable of proof P

(Answer) : Its proof lies in the Scripture,
(Question) : What is the proof for this Scripture ?

(Answer) : It lies in its supreme goodness. The connection
between these two,—Scriptare and jls supreme character,
resident as they are in God’s Banddhi,—is eternal. From
Scripture, it comes to this : that God is ever the Lord and
ever emancipated.

And this supremacy of His is free from equality or excess,
because it is never exceeded by any other supremacy; what-
ever shonld exceed it, would become that itself. Hence
wherever there is the final stage of supremacy, that is God.
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Nor is thero &ty supremacy equal to it. Because when there-
are two things equally supreme (contending) with regard toa
desired object, (one saying) “may this be new” and (the other
contending) “may thie be old”—then (in sach a case) only one
¢an be fulfilled, and &s soch there would resnlt the resistence
of the will of another, which would imply the lesser character
of his supremacy. And further, to two equal persone caunot
belong the simaltaneous accomplishment of the desired object,
~—the objects being contradictory. Therefore He whose sup-
remacy is free from equality and excess, is God; and He is &
distinct Spirit.

(Notes : (1)“Though thore are many master-adepls do."—The objection bare
met is based on the foliowing Sutres of Kaplla,—I, 93, V, 1—13. (Vide
Rajendralal Mitra's Yogs Sutras) :

(8) “The thros bondage”—{1) The natural bondageol ibe Resclved-im
natore, (3) The modifisstory bondsge of the Dissmbodied, and (8) The.
Bighi-hand bondage of the oelestials,

(8) “Ldas in supreme goodness™—The Lord haa reconrss to supreme goodness
for the [ollowing ressona: God bas no powsessive relation with the goodness
of the iniernal organ which is due to Ignorance ; He only desires to save the
thres-fold-bound spirite from the oyols of death, by lnstructious with regard
to wisdom and virtoe; but such insirnetions are not pomsible withomt the
sesistance of wisdom and sction, whioh latter ks ot possible withous baving
recourse o Goodness washed olesr of all iaint of Foulness and Durimes,

_ This is the purity that is implied by the epithel *suprame'* {Frakrishia),

One is snid o be subject to Ignorance when he does not recognise i§ ax
such. One however who recognises Iguormnoe sa fgmorance and governs hig
setlona nooordingly, osnact be sald to be subject io ignorance,

(#) w.Ltarnal Supremacy”—This eplthet ia added to meei the objection of
muiual subserviency; whioh 15 seid $0 be no Esult, whon in connection with
two Biernal Entities,

(8) “What i the proof for this seripiure ? "—Porosiving the Infallibility ot
the ManiraSistra and the medioal sclence, we must scknowledge the foroa
of God'sintellect, clear of all taink of Foulnese and Darkness, sa shining avery-
where. Similariy tha Soripture, consisiing of instruciions for the higheak
bliss, and owing {ts compilation to God, must be atkribuied to the axosllence
of hix Gocdness. And when Goodness reigus supremss, there is no room fox
doubt aud deceptlon, Thus then the validity of the soripture in based upon
the exocellence and supremacy of Goodness, (of. Nyayasutra—II—i—083
Et. Beq.)

. (8)*The conmection beiwsen thess lwo &a'—This moeeta the objeotion that
the Soripturs, belng an effect of exoellence and ns such leadiug to the inference
4
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thereof, beoomes & form of inferencs, and not Testimony, -The' reply mienns,
shat be Scripture Indicatos exosllenoe, not by 1t4 characler of an affect, bub
by means of the starnal relation of the denoter and the dencted, Thatis to
my the exoellence reeides in God's Buddhi, snd the Soripture too, belmg
denotative of it, resides tharein,

" {73 It comes fo this"—Soripture, implying the excellance of God's Buddid
leads to the following oonoclusion,

" And further,—

- Sutra (25):i—In Him is the highest Iimit of the
seed of omniscience.

Com:—The seed of omniscience is t.he coguition of the
pnrntude ( or smallness ) and magnitude ( or largeness) of
the perception of supersensorious objects, past, present and
fatore, individually as well as collectively. And that per-
kon is omniscient in whom this seed has growa to its
utmost extent. There is a gradual progress of the aced of
omniscience becaunse it has varions degrees, like Dimension
(parimdna ). That person in whom wisdom attains its limit,
is omniscient; and this is a perticular Spirit.

" The above iuference, ending in only s general conclusion,
ja not capable of denoting any particular being; conseguently
the knowledge of particnlar names is to be looked for in
t‘he Scriptare.

For God, though there is no selfish motive, yet. there is the
motive of mercy for the creatnres,— ( being of the form ) « By
means of insternctions in wisdom and virtae, I shall rescne all
t.ranmmgmtory spirits, at.the periodical and the final dig-
solution”. As is declared: “The first Knower, Lord and Greas
Bage, with & view to creation, in his merey, taught the
Sclence to the enquiring Asari *,

Notes: (1) ¢ The adove inference &e";—Tbizs asertion precludes +he

poaalblity of the name <God’ belng applied to the n.rlou mastars of the
yarious philosophies—e. . Buddba &o,

(2) * Portiovlar names ":—fuoh as Sn'e.. Bakti &o,

(8) * 4sis daelarad de, "';—-by Panobasikba, The  Great Sage " is xapile
&n incarnation of Vishnow,
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. Apnd such a one fg-—

- Sutra (26 ) —the Grea.test of even the earl:est ones,,
because unconditioned by time.

. Com:—The early great oues are all conditioned by time
Oune, for whom time does not appear as a condition, i3 the
instractor and hence the greatest of even the earlier oues; and
84 (the existence of snch a one ) is established, in this eycle,
by saperiotity, so should it be understood with reference to
the past cycles also,

Notes: (I} * Ths early great onse':—e, g. Brahma, Viehuu &a.

The aphorism sseves to disilogulsh the supreme God from His earlinsf
manifestations, Brahmi, Vishnn aud othars,

Sutra (27).—His indicator is the Pranava.

Com :—God is the indicated of the Pranaea.

{Question): ‘Is denotation of it based on econvention, or
is it imherent in it, like the light of the lamp’ ?

(Leply): “The relation of this indicated (the God) with the
indicator (the pranapz) is inherent. Conveation due to God
only represents objects, already existing ; as for example, the
nataral relation of the father and son is expressed by con.
vention as *This is the father, and that his son.” Ian other
eycles alsg, convention is always dependent apon the (in-
herent) facnlties of the indicator and the indicated. The
masters of scripture declare the relation of word and meaning
fo be oternal because of the eternal character of umversal
agreement (in convention.)

Notes: (1) “Is oiher cyds too sc"—This is added in anticipation
of tha following objection: *Word belng an effect of Nature, is resclved
together with [ts power into its oause, on Dissolution ; consequently when
tho Giroant Priuoiple &, would ba produced sgaln in due couvse, there
oouid be no previons power on which the new nomsenoclature would be based.”
The reply means to say that though the word with iia power hes once
Msconts resclved into lis cause, yet when the word is agsin brought forth, the
potsey inharent in is comen along with 4. And it is In eccordance with:
Wiie praviona ralation of the word and ita demotation, that God laye down
#he sonventional names for the new oyols,

(9) % Agreomoni’—with regard to long standing uegs.
- Hor ¥l yogi who bas rvecoguised ¥he character of the indloator and the
IM
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Sutra (28) its repetition, and the contemplation
of its meaning.

Com : The repetition of the Pranava and the contempla-
tion of ite denotation—God. In its manner then the in-
ternal organ of the yogi, who repeats the prasava
and reflects on its meaning, becomes concentrated ; as is
declared : “ After repetition, one should have recourse to
meditation ; and after meditation, again he shonld take to
repetition. Throogh perfection in repetition and meditation
the saprem? spirit lightens™ (Visknu Purana- )

Notes : (1) ©.Beoomer concentraied”—and then followa the direct perception

of the suprems epirit; and hence i$ho higher dispamion, and fnslly,
Abefract meditation.

(8) @ Afler repetition® cof tha pranava.
- 'What more accraea to him ?
Sutra (29) :—Hence the cognition of “reversed per-
ception” and absence of obstacles,

Com ;:—All the obstacles—disease and the rest—cease to
exist, by virtne of devotion to God. And to him belongs the
perception of his real character. “As God is a Spirit, pure,
blisaful, isolated and free from troubles,—so also is this spirit,
the counter-coguiser of Buddhi (mtellect) “~—guch being the

recognition,

Notes:—(L) * Revorsed percepiion dc."—Vachaspatl Misra explaine this as
tha Spirit sxbjeot Lo illweion ; and interpreta the aphorism thua : Thanos socrue
to him the cognitlon of the real character of the spirit of contradictory par-
oaption (¢, o. tha spirit uoder illuslon). And this ia quite in kesping with the
Bhashya which explaing as # Swarupadarsanamapyasya bhavali ™ { % to him
aocrues the perception of hig real character #), The interpretation of the
Bhojavritii ia very subtle, very Invitlng; and X quote the explanstory nols ol
Dr. Rajendrelsl Mitm: #The nataral function of the senses is to extend out,
wards in order to recelve the impressions of external objects and carry them to
§he sensorium, but that being suppressed by the Yogl, the scases tum inwards
and find thaolr object within, and therefore the fanction s callsd *reversed®
or veflex, Ths objeck of this roundabout way of description in {o say that
tbo mensoa hold communion exclueively with the soul,” The final upahot of
botk the laterpretations is the sams, the only difference lying in the inter-
prefation of the eplthet prafyak, the Yachaspatyn making it-—oontradiciory
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Eknower (sabject to illusivn) ; and the Bhojavritii, explaining it ae “ fumed
back ” (lawards instend of cutwards). Henos the words * revarsed perception
have boon placed within inverted commas in the Suirg—thus admitéing of
both interpretations.

(3) * Beal characier "—L &, spiritual ocharscier,

(&) * Pure"—i. a unchanging snd henos free from rise and fall,

(&) * Dolated "—Pres from the sffecta of virkie and vics.

{5} * Trosbles "—Birth, life and experisnce,

{8) % Counlercogniser ¢f the inieliect "—Though the wapreme spirlt and
. Uhe spirit in general ave both similar, yet there is some diference in mimila-
iy, and this epithet sarves to polnt out that dimimlarity.

The eontemplation of one object leads to & cognition of itz similars. Bo by
£he sontemplation of one’s human spirit, there arises the re-oognition of the

smprems spirit.

Quartion : Which are the obstacles, and whnttha agitatlons of ihe
Internal organ ; and how many are they ?

Sutra (30):—Disease, Languor, Doubt, Careless-
ness, Sloth, Worldly-mindedness, Mistaken Notions,
Miseing the Point, and Instability;—these causing
‘the distraction of the internal organ are the
obstacles,

Oom :—The obatacles, the distractors of the internal organ
are nine. These are possible only in the company of the
fanctions of the interual organ, which Iatter too are not pos-
sible without these. * Disease“—disorderof the humoars,
fluids and the senses. ¢ Languor "—incapability of the inter-
nal organ to work. ¢ Doubt "—cognition tonching both ends
of a sabject—* this may be, this may not be’. “Carelessness”
—non-reflection on the means of meditation, “Sloth’”—
Inactivity of the body and mind, due to lethargy, * Worldly-
mindedneas "—desire with regard to the connection of the
internal organ with sensorious objects. *‘Mistaken Notions”—
contrary or false cognition. “Missing the Point”—uoon-
sequirement of the state of meditation. “ Instability "—the
uofixed character of the internal organ with regard to the
stages already acqnired, The mind wonld become steady for
the ascomplishment of meditation.
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Theto are the distractors of the internal organ, the ning
impurities of meditation, also called the “ Enemies” and

“ obstacles " of meditation.
Sutra (31) :—Pain, Irritation, Trembling, Inspira-
tionand Expiration are the companions of distractions.

Com :—* Pain "—the nataral, the terrestrial and the celles-
tial Pain is that, being atrack by which living beings try for
its exterpation. ¢ Lrritation "—agitation.of the mind, due to
non-fulfilment of desire, * Trembling "—that which shakes
the body. ¢ Inspiration”--is that breath which tonches
(draws) the external air; and “ Expiration” is that which
expels the internal air.

* Theso are the companions of distractions, These happen to
those whose minds are distracted ; and not to those whose
‘minds are at peace,

. Notes:—{1) ¢ Pain *—Tha" natm'al * palng are the dlsenses of the body
and the like ; # barvaatrial paine*' are thosethat aze due to earthly beingw,
such as mpenu. tigers &o ; and “ osleatial pa.inn " are such as are due io th.
foftuences of planeie sad tlu like,

{3) ¢ Trombling "—Distorbs the posture, and thenos the mind,
{8) “Inspiralion”—Disturba the * Réchaka' and “expimation the"” Peireka,
Sutra (32):—For their prevention, eXercise on
one principle.

Com :—One ought to apply the internal organ fixed upon
one single principle, for the prevention of distraction. One
whose mt.ernal organ consists in mere cogmtlon based upon

several objects, and transitory, such a one’s internal organ can
never be concenirated, and as such must be distracted. If
however it is drawn away from all other objects, and fixed on
any one object, then it becomes concentrated, and hence not
based on several objecta,

Que who thinks the internal organ to be concentrated when
it iz found to consist in an umntermpted flow of similar cogni-
tions,—for him, if concentration is a property of the current of
the internal organ, then (there is the objection that) such e
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gurrant cannot be one, becaunse it is momentary. If however
the concentration be said to belong to the cognition, only so
far as the carrent is concerned,—then (there is the objection
that in that case, the whole of this (current), consisting either
in the corrent of similar cognitions, or of diesimilar ones,
would be fixed npon several objects, and as such concentrated ;
and a8 such there could never be any distraction of the internal
organ. Therefore it most be concluded that the internal
prgan is one, and has many objects, Again if by the one
internal organ were brought about nnconvected and hete-
rogenous (or dissimilar) coguitions then, one cognition would
remember the object perceived by another cognition, and one
wounld experience the effects of the karmic residua gathered
by another cognition. Sucha coguition, even if in any way

fixed, would imply the ruale of “the cowdung and mllk-
pudding.”

And further, if the internal organ were different, then the
{ Banddha would fall into the danger of) having done away
with the cognition of his self, How 7“1 am touching what
1 bad seen,” “I am seeing what 1 had tounched "—snch &
cognition is present to the agent as being identical, though
the cognitions themselves are different. How would this
eonscionsness of a single cognition, the cognition of the
identical self,—existing in several and altogether dissimliar
internal organs—rest itself apon & single comscions agent ?
This conscicusuess of personal identity is quite perceptible
to the agent ; and certainly the force of perception is not
affected by any other proof ; for all other proofs owe their
strength in usage to perception alone,

Therefore the internal organ is one, fixed apon various ob-
jects, and is steady. -
. Notes:—* One principls "—i. ¢, God,

¢+ (8} * Based upon several objecis” —That ia beginning and ending in the semg
bhnoe of the objecta themeselves, be thess one or many, and not extendin-
to others.

* {8) ¥ Transilory "—This epithet ia added in order to prociude the possibility
of the internal orgon pescalving aucther objock afior having perceived one
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object already. A momantary organ cen mever percelve more then one
9bjsat. In the yogm system however the internsl organ not belng momen.
tary {s capable of running over many objecta ln & singls moment; and a4
%ach 1% is subject to distraction,

" (4} # One who thinks &c.*—Thae opinion of & sectlon of the nibilists who
boid that though no distraction 1o possible in a sivgle momentary imkernal
oIgan, 14 would be pomible iu an everlasting current of the internal organ.

© (B) % Swch 0 ourvent oawnot be ons "—That is one and connected with many
oognitions, as thoy happen to coms forth, Such a one cannot be momentary’
and anything other then this, the nihilist denies,

" (6) ¢ The cowdung and the pudding "—i, o, the woiger reasoning that the
ocowdung in the pudding, becauss boih owa their existence 4o the cow,

Question, For some, this system lays down the “purifier”.
Whenco is this ?

Sutra (33::—The peacefulness of the internal
organ through friendliness, compassion, complacency
and indifference in regard to pleasure and pain, and
virtue and vice,

- Com:=—One ought to bear friendship towards all the beings
that may be enjoying pleasure; compassion towards the
distressed ; complacency towards the virtuons; and indiffer-
ence towards the vicions. To one who thus bears himself,
accrues pare virtne; thence the internal organ becomes
cheerful (peaceful); and being oheerful, it becomes concen=
trated, and attains to steadiness,

Notes:—(1) “ For some "—i, o. The Internal grgan for which the purifion.
tions are Iaid down.

(2} * Friexdliness "—Roamoves envy.
. {8) ¥ Compassion "—The khought of removing another’s pain removes the
sinful desire of harming others.

(4) & Complacency "—Towards the virinous, removes cavy.
- {6) * Indifferonce "—Ramoves apger,

{6) v Pure virtus "—, , Abonnding in goodness.

Sutra (34):—O0Or by expulsion and retention of breath.

Com:—The throwiog out of the internal air throogh the
nostrils, by a special effort, is “Expulsion;” *‘Retenlion’ is
the regulation of breath, By these two mesans also is one fo
bring about steadiness of the internal organ.
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Sutra (35):—0r Cognition resulting from sensuous
objects may be the cause of steadiness,

* Com:—Of one who concentrates (his mind) on the tip of the
nose, the consciousness of saperphisical odour is the disposi-
tion of smell; by concentration on the tip of the tongne, the
consciousness of taste ; that of eolonr, in the palate ; that' of
touch, in the centre of the tongne; and that of sound at the
base of the tongue. These dispositions, when prodnced, bind
the internal organ to steadiness, remove all doubt, and become
the means of meditative wisdom. A similar objective cog-
nition is to be nnderstood with regard to the cognitions of the
sun, the moon, the planets, the gems and the like.

. Thoagh all principles, got at through the various eciences
inferences and the instructions of teachers, are always troe,—
because all these agents have the capacity of exponnding only
troe principles,—yet, so long &8 even a single portion thereof
has not been amenable to one’s own sense-organs, the whole
of it appears far removed, and as snch does not bring about
the steadinesa of the internal organ with regard o sach sabtle
entities, as Isolation and the like., 'Fherefore for the sake of
strengthening the scientific, inferential and tutorial doctrines,
one shounld always try to directly perceive any one of the
porticolars, And when a particular portion of the imparted
doctrine has been directly perceived, thea the agent gains
faith in even the subtlest elements thereof, ending in Isolation.
For this reason is this (objective congnition) called the
perfection or embellishment of the internal organ.”

With regard to the non-fized (¢, . stray) cogritions, when
there hes been produced the Consciousness of having subdued
(Vasikdrasanjnd) with regard thereto, then would it (the in-
ternal organ) be capable of directly perceiving the varions
objects, And on this will follow unimpeded, faith, energy,
memory and meditation,
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Sutra (36):—Or the sorrowless, luminous.—

Com:—Add *‘disposition when produced canses the steadiness
of the internal organ”—this mach has to be continned (from
the laet aphoriam). The perception (or consciousness) of the
internal organ belonging to one who fixes on the Jotus of the
heart, is of two kinds: (1) The * sorrowless”, the objective, and
(2) the pure egotism or self-conscionsness which latter disposie
tion is also called the “lnminous™; whereby the internal
organ of the yogs attains to steadiness. The internal organ in
its goodness is effulgent and like the sky; and the disposition
due to the purity of steadiness therein, develops into the form
of the brightuess of the sun,the moon, the planets and the
precions gems, Similarly, the internal organ, fallen upon
egotism or self-consciousness, becomes similar to the still
waters of the ocean, calm and endless; in connection herewith
is declared: ‘(The agent), having thonght of the atomic self,
has the notion of, 7 am.”

Notaes:—(1) "Sorvouless,” —without paln,

(&) “Lotus of the heari™—There Is s lotus, beiween the atomach apd
slernnm, with its facs downwarde ; the yogi has to furv it npwards by means
of the Backaka, and concentrats his mind upon it. Within the lotus the.
Sushumnd nid( hay its vise ; and slnce thin N4di is the place amigned o the
internal organ, therefore by fixing upon this lotus, the yogs aitaine fo con-
scloneness of the intermal organ.

(8) “Like the Sky"—That is, cxtending sverywhere,

(4} “Similarly do,"—Having explained the oondition of the internal orgen
{which 13 an eflect of egotizm) the commentator now explains that egotimn
Staeli, '

(8 ¢ "—4. &, dovold of the waves of Hajes and Tamea.

(8) “Pure egotism™—Not like many brightnesses, spoken of with reference
to the precediog,

(T} ©4s is declared”~By Panchasikba.

4
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Sutra (37)—Or the internal organ having for its
- objeet the passionless,
Com:—The internal organ of the yogi, coloured by its

object, and the internal organ of persons devoid of attachment,
attain to stendiness.

Notag:—(1) * Atiaohmeni'—i, 6, Longings Eor she objects of sonse.

Sutra (38)—Or that depending on knowledge resul-
ting from dream of sleep.

Com:—The Yogi’s internal organ, depending on the know-
ledge in dreams, or that in sleep, and becoming of the same
form a& these, attaina to steadiness,

Kotea:-(1) “Slasp"—i, ¢., one abounding in Satiea.

(The knowledge referred to in the Suira is such as the vislon in & dream of
the partioniar form of s particular God and so on).

Sutra (39):=—O0r by meditating according to one’s
predilection.
Com:—One ought to meditate npon the object which is

most to his liking. The internal organ, baving acqoired
. steadiness in that, will be able to attain to it elsewhere also.

Notes:—(1) “Thae objeck and do."'—That in the form of any perticnlar God
ok Goddws which beat suiie the agent's fancy,

Suira (40—His mastery extends from the minutest
, atom to infinite magnitude,

Cem:—By thinking (or applying the mind) or minute
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ebjects (the Yogi} acquires steadiness (with regard to objects )
np to the minutest atom ; and by thinking on the gross
objects he attains to the steadiness of the internal organ, ex-
tending to the ntmost limit of infinity. - Thus then (to the
Yogi) who runs over both these ends, belongs non-bafHement
(or non-distarbance) ; and this is snpreme * Mastery.” The,
internal organ of the Yogi, having become accomplished
throngh this mastéry, no longer stands in need of the purifica-
tions brought about by practice (or exercise).

-'Notes :—(1) Now—What are the form and the ohject of the conecicusneas
of the internal organ, whiok has nttained to steadiness? Thia is described
in the next Sutra, : )

Sutra (41) :—To him of over-powered functions, like
that of a clear gem, there is,—with regard to the
cogniser, the means of cognition, and the cognised
—the modification, consciousness or state of simila-
rity, identity, or cosubstantiation with these, of
that which restsin them.

Com i—* To him of over-powered functions "—To one whose
cogitations have been suppressed. * Like that of a clear gem”
only cites an oxample, As a rock-crystal, affected by the
forms of the several objects (preseuted to it), appears similar
to them ; g0 the internal organ, being aflected by its objeet, the
“cognised,” and thereby assuming its character, appears in the
same form. That which is affected by minnte elements,
assnmes their character, and as such appears in the same
form ; similarly that which is affected by a gross object,
assumes its character and hence appears in & gross form ;
and lastly, in the same manmner, that which is affected by the
varions wmodifications of the universe, assumes the character
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of such modifications, and as snch appedrs in the same forme
In the sume manner, we should find with regard to the
“ Means of cognition,” d.e. the sense-organs, (The internal
organ) affected by the sense-organs, assumes their character
and as sach appears in the form, Similarly, when it is
affected by the coguising agent as its object, it acquires his
charucter and as sach appears form; and in the same mubner
becowing atfected by the Free Spirit, it becomes ideutical
therewith, and hence uppears in that form. '

Sach is the character of the internal organ, similar to that
of trausjmrent jewels, consisting in its ideotity, on cosabs-
tantiation,~—in watters relating to the cogniser, the meaus of
cognition aud the coguised, i. e. to the spirit, the sense-organa
aud the elements,—with these (cogniser &c.), of that which
reste in them (in this case the internal organ itself). And
this is called the Samapadéi (vondition, wmodification or con-
sciousness).

. Notes—(1) ™Of over-powsred funclicas"—i, s, free {rom all taiot of
Tamas aud Rajas.

{8) “Minule objecir—Thle includes all eatitles, irom Nature down to
the rudimentary eloments.

(8) “Modifications of the Universe”—All objesta, animate or inanlmste.

Sutra (42) :—The argumentative condition is that
which is mixed with the modification of words, mean-
ing and understandiog (or ides.)

Com:—As for example, we find that with regard to the
three aspects—*cow’ the word, ‘cow’ the meaning or object,
_and ‘cow’ the knowledge or idea—we have an undifferentiated
or joint perception, though the three are really distinet from
one another, Where however, they are differentiated, there
are some propertics of the word, others of the meaning,
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and others again of the idea,—Such is the way of their dif-
ferentiation, If the object ‘cow’, rising to the contemplative
consciousness of the yogi engaged in the aforesaid ( fanci-
ful perception), happens to be affected by the modification
of word, meaning and ides, then it becomes of a mized up
condition, and is called the “argumeantative.”

Note:—{1) We fancy the identity of the object ‘cow’ and the word when

poipting to the animal a8 a ‘cow', snd this identity le further transferved to
the idea of the animal in the mind of the spesker and the liatener.

When on the other hand, in the contemplative conscions-
ness, which is free from all notions of verbal convention
as well as from all modification of knowledge due to valid
testimony and inference,—then there appears the object in
its own real form, characterised by nothing bat this form
aloue ; and that condition is the “ Non~-argumentative.” This
is the highest perception ; and it is the root of valid testimony
and inference, both of these arising from it. Suoch a perception
cannot be said to ocenr in the company of knowledge due to
assertion aod inference, Therefore the perception of the
yogi due to non-argnmentative Meditation, is nnmixed with
any other kind of right notion : and the anthor explaius the
definition of this non-argnmentative condition, by means of
the following aphorism :—

Sutra (43) :—The non-argumentative is that in
which, on the dissolution of memory, the meaning
(or object) alone, is apparent, and which appears as
if devoid of its own identity.

Com.:—All verbal convention, fancy with regard to knowe
ledge doe to testimony and inference, and memory, having
been dissolved,—tha conscionaness, colonred by the form of
the object of coguition (acceptance), forsakes, as it were,
that form of its own which is constitnted by the accepéance)
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or coguition, and becomes sololy of the form of the odject
—i. ¢. assumes the form of the odject of (acceptance or) cog-
nition ; and this (conscionsuess) is the non-argnmentative
condition. Thus has this been explained already (in the pre~
fatory remarks to this aphorism),

The object of this eoundition is the universe of objecta, ani-
mate or inanimate, which consists (respectively) in the object
a3 & whole (in the case of animate vbjects) or in a particular
agglomeration of minute particles (in the case of jnanimate
objects), and which gives rise to a nvitary conscionsness (¢, e.
the conscionsness of the object as a single whole). This
particular agglomeration {the gross object,) is the common
property of the minate particles (constitating it} ; and as such
constitnting their very natnre, it is inferred from the manifested
effect (the notion of the object as a whole), and presents
itself, through agencies leading to its manifestation ; and dis-
appears on the appearance of other properties (of the same
particles). This same property (described above } is called
the *component” (whole), which is *one, large, small, tan-
gible, active, and transient’; it i8 by means of aoch
component wholes that all bosiness is carried on, One to
whom soch a particular agglomeration is nothing (and the
object of abstract perception ), and whom & minute (or subtle)
eanse is impereeptible (even to abstract undeterminate per-
ception ),—to such a one, there being no component whole,
all knowledge wounld be false—false knowledge having been
defined as ““ notion abiding in a form which is not that of the
objeet” (aph. 7). And under the circumstances thore being no
object, what could be his true knowledge ? Whatever object
is perceived has been decided to be a component whole,
Tl‘prefore it mnst be admitted that there is & component whole,
bearing the nsage of largeness &c., which becomes the object
of the non-argumentative condition,
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Notes :—{1) “Whick gicer rise o unilary omesiousnssy’—i. &. ths notion
of the percaived object as ene complete whole in itself.

(2) “Thix pariicular agglomseration &e,"—=The object a3 & whole is the
common property of each and every one of the patticles constitating it and
not of any one set of them. That in to ssy esach oconstiluting atom
has in itsell the miniature, 80 to say,of the abject as a whole,

{8 s Which consists respectively in the object a9 a whole do. ¥ the epithet
4 giving ride toa unitary conscionsness ™ {a direoted mgaiost the Vaibhashika
viow of every object balng only sn agelomeration of partictes, which denies
the existenca of any objeot as a complets whole in iiself, Tha epithet
* # whioh conslsts {n the ohjeat ag & whole* i3 directed against the Yogachara
fdenlistic view that nothing exisis anve the fidea.' And lastly the epithek
¢ which oconsists in a particalar agglomeration of pazticlee™ iy Adirected
agninat the atomia theory of tha Vaishasikas.

{4) * Inferred from the manifesied effect”—It may be here noted that
tha Bhashya hera is driving at the “ Effzot—an—Batity” theory of the
8snkhya phllotophy; i asmuach as the atom is said to carry in itself the
minlature of ite effsct, the object couvstituted by it.

(8) * Onthe appearance of other properiies™—i.s. When the parlioles
have the proparty of tha * jar' then there ia the jar; when however any
foreign osuse produoes in the same particlas tha property of * Eapala®’ (s

. pises of the jar ) then the former objeot, the jar, dissppears.

{8Y ©(ue to whom ruch de."-—Aocording to the Banddhar the agglomeration
of the particlea though insignificant ie yet perceptible to the Indetermivats
- or abairact perception; whoress the subtile causa iv  not perceptible
even to such a perception. Vachaspsati misrs vends— Fasya punaravasiukah
prachayavissshahd * ; and this reading has bean followed in $he translation.

Sutra (44) :—By this, the deliberative and the non-
deliberative, as pertaining to subtile objects, are also
described.

Com :~Of these that condition is called the ¢ deliberative’®
which pertaing to the sobtile Elements, whose properties
have been manifested, and which are characterised by a
notion of their place, time and caose. Of this also that
which appears as the object of Meditative conscionsness ie
such a subtile element as is qualified by an apparent pro-
perty, and amenable to Unitary consciousnese ( sez aboze ),
On the other hand, the * non-deliberative " condition is that
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which. gppertaing in all ways and by all measns fo such
subtile objects as are free from the specialisation of all
"properties past, present, and fatnre, and yet accom panied
by all properties, and containing them. Being of such
character, the subtile Element by means of this same
form becomes an object (of perception), and as sach
coloars {or aflects ) the form of meditative conscionsoess.
-When this conscionsness loses its own identity (form) and
«consists golely in the object, it is ealled the “non-deliberative.”
Of these the “ argamentative ” and the “ non-argamentative ”
appertain to gross (extended) objects, whereas the *“delibera~
_tive” and the * non-deliberative” appertain to the subtile
ones, Thus also by this very “non-argumentative” (condition)
-has been described the destruction of fagey with regard
to both,

Notes :—{1) % A notion of place, time and canse *—The causal series is thus

Inid down : the Earth-atom from tha five rudimeotary Hlements abounding
In the odoriferons Element, and so on,
(2) “ Of thisthal which appears &£ "—This points out the similarity
betwreen tho * delibarative " and the ** srgumentstive” of tha last aphorisom.
{3) “ In all ways by all seans dc."—Thal 18, in all the forms of red, green,
yollow &o. and by the notions of place, time And cause, This implies thas
the atoms are not sffacted by the limitations of time,—~uot even through the
- properkies begun in time as is implied by the Epithet « Sdniodita.”" But
for all this, the atom is related to the propoerties (" Ssreadharmanupdiishu "]
ad being their substratum.

(1) “ Fancy with regard to both "—The faney of word and mesning with

.vegard fo the * non-deliberative ™ aud the " non-argumentative;” and mot

the ** delibsrativa aud the non-dsliberative” as Vijoans Bhikshu axplllns 5
beoam the deliberative ta frae from the aforesaid fancy,

Sutra (45) :—The Subtile objectivity terminates in
“the indiasoluble,

Com:—Of the Earth—atom the odoriferons Element is the
subtile object ; of the Aqueons, the taste-Element ; of the
F im-y,6 the colonr—Element; of the Aerial, the tactile Element ;
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of 'Space (d¢kdsa), the sound-Element ; of these (the rudi-
mentary Elements), again, self-conscionsness is the sabtile
object; of self-conacionsness, the  dissoluble” (Buddhi); of
this Buddhi too the subtile object is the ‘ Endissoluble” (Na-
tare). And there ia no subtile entity beyond the “lodissoluble.”
If it be urged that—**The Spirit is such a suobtile entity,”—
‘we reply—trae; the subtility of the Spirit (with regard to
Nature) is not of the same character as that of Natore over
Boddhi. “What is it then?” Spirit is not the material cause
of the “dissoluble,” though il is an #nstrumental causd,
'Therefore the subtilest of the subtile terminates in Nature.
 Notes: (1) *Not the material causes”—The scries of comparative lnbtilit;y
"8 based on the fact of the subtiler being the material caues of the imrmedinie

- groxser objeok, and ig as much as Bpirit is not tha material ceuse of anything,
its subtility 1a of quite a different order, not to be considered here. :

) Sutra (46): —These verily constitute “seeded” lﬁe-
ditation,

Com:—These four conditions have external objects for their
seed; consequently the meditation is seeded. Among these,
-that with regard to gross objects, is * argnmentative ” and
- “non-argnmentative,” and that with regard to eubtile objects,
is “deliberative ™ and *“non-deliberative,”—thus fonr-fold ha.s
meditation been numbered.

Smm (47) ~=On the purity of the non-delnberatwe,
internal perspicuity.

Com:—Purity” consists in the steady’ cnrrent—-untamted
, by Tamas and Rajas and hence clear of the principle of
spiritnal conscionsuess, consisting in brightness (or illumj~
nation ) and free from the tonch of all masking impuritics,
* When this purity accrues to non-deliberative meditation, thea
- to the yogi belomgs “internal perspicnity,”—i. e. a clear cons-
' cions vision, irrespective of all sequence, with regard to real
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objects ; as is declared: “The wise reaching to the perspia_
cuity of consciousness, look npon all beings, as a man on a
moantain top does npon those on the ground below,—thinking .
of (other) beings, while being himself anthinkable.”

" Notes: (1) *'Irrespectics of tequence.”—4, ¢, Bimultaneous, pércelving al¥y
objaots at one siroke.

" Sutra (48) :—Therein consciousness is truth-bearing,

. Com:—During the aforessid condition, the consciousness of
the meditative one, has the name of “trath-bearing;” and
this name is applicable literally; becanse such consciousness
supports truth alone, there being not a trace of untruth ; ag
ie declared; “By valid testimony, by inference, and by a
respectful exercise of contemplation, bringing abont his cona=
ciousness, one attains to supreme wnion (yoga).” '
And this again—

‘Sutra (49):—has its subject different from those of
revealed and inferential consciousness, because it
refers to particulars. :

© Com:—*Revealed”’-—the knowledge due to the scriptures;
this refers to generals; for certainly the scripture ean never
denote  particulars, Why? Becanse, the word (on which
revelation is based) has not its nzage based on particulars.
Bimilarly inference also refers to generals alone? (The
typical form of inference being)—where approach is, thereis
access, and where there is non-approach, fhere is no access,
Inference leads to conclosions only by generalities. There-
fore there can be no particalarity which cau be the object of
gither revelation or inference, Nor is this subtile, veiled
{ocenlt) and magnificent object (of meditation) amenabls to
ordinary perception. Nor, lastly, can we deny the existence
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of such & particalar, as unproved. Therefore this particular.
ohject—whether pertaining to the subtile Elemenis or to
Spirit-~is amenable to meditative conacionsness alone. There-
fore the aforesaid consciousness has an object different from
those of revealed and inferential consciousness, because it
appertains to particulars, )

~ Sutra (50), The impression or residum due ta this
is contradictory to other impressions. ‘

Com:—The impression (residuom) arising from meditative
conacionsness obstructs the residunm of impression produced
by the worldly condition (Vyutthans). And the impressions
of the worldly condition having been soppressed, the cogoi-
tions due to these are no longer produced; and these cogni-
tions being suppressed, meditation comes forward; then
follows meditative conscionsness, and in its wake, the
impressions prodnced by that conscionsuess. Thus everytime
a new residnam of impressions is pradueced giving rise to
a fresh supply of conscionsness, which again in its torn
would bring about fresh impressions, (Question): *“Where.
fore will this excess of impressions not afford power’. e,
function, or capacity to the internal organ”? (Xeply): The
impresaions brought abont by the aforesaid conseionsness do
not give power to the internal organ; becanse they are the
means of the removal of pain; in fact they serve to separate
the internal organ from its fanctionings; for the fanctionings
of the internal organ has its termivation discriminative
in wisdom.

What occars to this? (Reply)

Sutra (51—On the suppression of this also,all being
suppressed, (there is) meditation without & seed.
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Com:—And this is an obstacle not only to meditative cons-
cionsness, bat also to all impressions prodnced by this cons—
cionsness, Why? DBecanse the impressions produced by
snppression always obstruct those produced by meditation,
And the existence of impressions, produced by the snppressive
mind, ia to be inferred from the experience of the sequence
of time with regard to the suppressed state of the internal
organ. The internal organ resolves itself into its own per-
mauent Prakriti (natore,) slong with all the impressions,
produced by the waking, the suppressed and the meditative
eonditions, partaking of isolation. Therefore sach impres-
sions are obstacles to the activity of the internal organ, and
aa snch do not lead to its cootinnance. And thereby theine
ternel organ, divested of its functions, desists along with the
impreasions of the isolated state ;—and on the sappression of
this, the Spirit abides in its own form, and hence is called
pure and liberated.

Notea {1} “ Impressions produced by suppression "~—Thai is by that which
suppresses the aforesaid consciovaness.
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SECTION II.

: OF THE MEANS T0O MEDITATION.

" The Yoga belonging to one of pacified miad, has been
expounded. Now begins the ( consideration of the question) ;
‘How wonld one whose mind is in the waking (worldly) state,
achieve Yoga 7’

 Sutra (I):—Asceticism, Study, and Resignativn to
God constitute Active & Preliminary Yoga. '

* Com. :—Yoga is not achieved by the non-ascetic, Asceticiam
is a means {to Yoga), becanse withont asceticism it is im-
possible to distend the (bonds of) impurities, entangled in
the meshes of sensuous objects, and intermixed with endless
actions, afflictions, and desires. And the asceticism ( here
meant ) is the undisturbed or nnchecked peace of mind which
is to be striven after by the yogi—such has been declared
in the secriptores. ‘**Stedy ”—the repetition of the sacred
words, as the Pranava and the rest, or the stady of the science
treating of Liberation.

“ Resignation to God "--the offering of all actions to the
Bnpreme Teacher or venerable ( God ), or the relinguishment,
of their fruita.

Notes :—** And asceliciem &c,''—The Commentator here distinetly
denies the theory of pennance and the like religious avsteritiea being
the means to Yoga, In his opinion a peaceful equilibrinm of mind
alone can lead to Yoga.

* Study "—Aph. 44 of Chap. II would snpport the second interpretas
tion of the Comy.
And this Active Yoga-—
Sutra (2) :—Is for the contemplation of Samadhi
and for the attenuation of distractions,

Com :—Active Yoga, being striven after, leads to the
cognition of Samddki, and attenuates the distractions;
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tand the distractions, being thus attennated, are bound
to have their roots buent np as it were by the fire of wisdom,
and thas to be deprived of their prodmctive capacity.
‘They having been sttennated, the descriminative knowledge
of the difference between the material attributes and the
Bpirit, being untainted by distractions, and thus constituting
the smbtle conaciousness;—has ita functions finished, aud
ia fit for the dissclution (Ziterally, retrograde progress ).

Notes:—(1} ** Subtle ’~—becanse beyond the reach of the senses.
- {3) * Punctions”—The production of various effocts. ;

Now what are the distractions, and how many are they ?
( Reply ) :—

. Sutra (3):—Ignorance, Egoism, Desire, Aversion,
and Attachment are the five distractions,

Com :—* Distractions *— that is to say the five miscon-
ceptions (1—8 ), Theseissuing forth strengthen the power
(capacity) of the attribotes, establish the varions modifications,
Isy open the current of cause and effect, and lastly, depend-
ing opon mutaal aid, bring ont the fructification of Karma.

Notesa—(1Y ** Mutual asid’’—Vhchaspati Mis'ra explains this as
being the mutnal dependence of actions and distractions, the cne
giviog rise to the other, by turns. Vijnéna Bhiksiu and othors
- explain it 8s that between the five distractions themselves—Ignor-
. ance producing Desire, Desire Ignorance and so on.

Sutra (4):—Ignorance is the breeding ground for
those that follow—( whether they be ) dormant, weak,

intercepted, or operative.

Com :—Here “Ignorance” is the ¢ breeding ground ” i ¢,

- the productive ground of the following :—i.e., Egoism and the

-rest which are assumed to be of four kinds-—-dormant, weak
intercepted and operative,
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Of these, what is dormancy P It is the germinal condition
of the distractions abiding in the mind only by theie
latent potency (¢. e, not yet existing in reality ). The
awakening of these cousists in their proximity to their res-
pective objects. For one, bowever, who has wisdom, and the
soed of whose distractions has beer barnt up,—this does not
“exist, even, on the presentation of the object. For, whence
the spronting of a burat seed? For this reason, the expert,
whose distractions are at an end, is called the “Charamadéha’
( Lit. The Last-body ), Itis only in such a body, and no
where else, that distractions attain the fifth condition—
wherein the seed has been burnt, In that condition the
existing distractions have their productive facalty baurat up,
and bence even on the proximity of the abjects they have
no awakening., Thos has been described ¢ dormancy ” as
also the non-production of the barnt seeds. :

* Weakness” is (now) described : Distractions become
weak, by being pat down by coutrary practices. Bimilarly
on being intercepted again and again, they appear agsin by
means of their respective forms,—and are thns said to be
“ intercepted”, How ? DBecause anger is not seen simulta-
neously with attachment, For certainly anger does not
operate at a time when there is attachment. And further,
the fact of attachment existing with regard to one object
does not lead to the inference of the absence of attachment
with regard to (all) other objects. For the assertion thab
“ Chaitra is atiached to one woman” does wot lead to the
conciusion that *“he has an aversion towards all other
women ; all that is meant by the former assertion is Lhat
attachment is already éz operation with regard to the pacti-
calar woman, whereas with regard to other women it has onky
got a potency to become operative ai some future time. And
sach & ( distraction endued with a futere potency ) becomes
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either dormant or weak or intercepted. That which is already
operating with regard to its object, is said to be *“operative”.

All these do mot go beyond the ®mits of distraction.
Which distraction then, is intercepted, dormant, weak or
operative ? This will be explained later on. True—but they
have been said to be * intercepted &ec.” only with regard to
their particular phases. As it is soppressed by contrary
agencies, 8o it is rendered manifest by its wanifesting caunses,

All these distractions are forms of ignorance, Why?
Becanse Ignorance pervades throngh all of them, The form
that Ignorance givee to an object, by that form alone do
the distractions abide ; and they are found to exist simulta-
neously with misconception, as well as to disappear with
Iguorance.

Notes: (1) * It ironlyin such abody do.”: This anticipates the
question why the ** burnt-seed '’ was not mentioned a8 one of the
eonditions of distraction. The reason given is that the condition
in question is found only in the case of the wise one who is in his
last body and is net going to be born again,—hence as there is no
production of the distraction in this condition, Ignorance cannot be
the productive soil for it.

(2) ¢ A8 thesre donot go beyond do. "—This iz said in anticipation
of the objection that as the ‘ operative ’’ onea alone are the distrac-
tors, why ehould the others be called ‘¢ distractions’’ at all ?

The reply is that as the others too have s latent potency of becom-
ing operative in time, on the presentation of suitable objects, they
are also included in the denotation of the word * distraction ',

& Whiok distraction them i3 do.’’—If all are the same, wherelore the
different names ¢

(4) ¢ Such a one bagomes dovmant Fo, "—When a certain distraction
1s operating, the distraction equipped with a latent future potency
becomes dormant with regard to s certain object, weak with regard
to another, and intercepted with regard to a third. For certainly
it cannot be said to bs non-existing; as in that case its appearance
at any future time wonld be impossible.

{6) *“.Inlercepled''—* Those aictions ars said to be © intercepted ’
which remain with their powers overcome by a particularly potent
Ppassion, as desire when the prevailing passion is aversion, or aver-

7.
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sioa whea the prevailing passion is desire, being opposed te
each other, they cannot dominate at the same time, ( one must for
the time intercept the other ) **—Bhoja ( Mitra ).

{6) “Byits mauifem‘ﬂ catises”’'—SBuch as continued brooding over the
distraoting objects,

# Manifestsd ' —4, ¢. vendered operative.

The form of Ignorance is now described :

Suira (5) :—Ignorance is the notion of the identity of
the eternal, the pure, the joyous and the spirit, with
that which is non-eternal, impure, painful and
non-gpirit,

Com :—The cogunisanee of eternslity in non-eternal effects
¢ g. ‘the permanent earth’, ‘permanent the heavems to-
gether with the moon and stars’, ‘Immortal the eelestial
beings.’

Similarly there is & cognition of purity in the impure
and disgnsting body : it being declared : ** on aecount ef the
position, the seed, the constitments and also on acconnt eof
death, and Iastly on account of purity being imposed wpon
it,—~the learned have declared the body to be impure.”
¢. g. “ Besutifel like the fresh moon, this girl appears as if
her limbe were made np of honey and ambrosia, or as if she
had emerged from the moon ; and she, having eyes like
the blue lotns leaves, by means of her love-ful eyes, enlivens
as it were, the living world” :—(in this) what has any
relation to what? (4. The whole is altogether an ancon
nected whole). Thuos we find that there is a mistaken notion
of purity with regard to impure things, Bimilar to $hia is
the idea of virtue in vice, and fhat of useful in the nseless.

Iu the stame manuer, the notion of pleasnre in pain will
be spoken of in aphorism 15 of section II. The idea of

.
! |
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pleasure in the pain spoken of in the aphorism referred to is
Ignorance,

Similarly, the idea of spirit in the non-spirit, such as in
the external accessories, sentient as well as insentient,—or
in the body which is the sabstratnm of experience,—or in
the mind, the accessory of the spirit. In thie connection it
is declared: “Taking the manifested or anmanifested
aceessories to be his self, he rejoices in their prosperity, think-
ing sach prosperity to be his own; and deplores their
calamity, thinking it to be his own ;—snch a one is allogether
deladed,” (Panchasikhdchdrya).

Buach is Ignorance, having four fect as it were, the root of
all the series of tronbles, as also of all karmic residua,
together with their fractification. Like the words Amitra
and  Agoshpada, Ignorauce (Avidya) is & positive
entity. As the word 'Amitra’ does not denote the
absence of a friend, nor z single friend, but it denotes
something contradictory thereto,—an enemy ;—and again
as the word Agoskpada does not denote the absenceof the
Joot-print of the cow, unor the single foot print of the cow ; on
the other hand, it denctes something quite other than these two,
—a particular conntry; in the same wmasner Igxorance is
neither vight conception, nor the absence of right conception,—
it is quoite an independent idea by itself, opposed to know-
ledge or wisdom.

Kote :—(1) ¢ External accessorles.''—Accessorics related to the
Wody-- such as father, mother, child, bed, clothes &e.

{2) * Manifested and the nnmanifestsd do.”” — The nanifested ones are
the nnimate accessories—parent, son, brothers ; and the wamanifested
ones are the bed, clothes &c., the inanimate ones.

(3} The sense of the laat parapaph is that though formed of the
two particles a {=not) and Vidyd (=knowlege), the word Avidyd doea
1ot mean simple absencs of dnowisdge but a conception quite distinct
therefmpa. Just as the word dmira, formed by & (=not) and miers,
(=friend) docs not moan aithor absence of friend, or a single friend {the
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compound in this being broken up as Na Milro yasmdi), dat simply
gomething opposed to hoth of these, an enemy; and similarly the
word 4dgoshpada formed by a (=not) and goshpada (=Ioot-print of & cow)
does not wean what the constituent particles directly denote, bat it
forms the name of a conntry.

Sutra (6) :—Egoism is the identifying of the power
that sees with the power of seeing.

Com :—Spirit being the “ power that sees ”, and the mind
the “power of seeing ”,—the conception of the identity of
these two constitntes the distinction of egoism. It is only on
the non-diserimination of the two quite nnblended and distinct
powers of the emjoyer and emjoyed that enjuyment arises ;
when however, the trne nature of the two has been ascer=
tained, there follows isolation, and all enjoyment disappears,
This has been thus declared: * Not perceiving the spirit,
which is ebove mind, and which isdistinct from it by reason of
its form, character, wisdom and the like,—one forme of the
ides of self therein (in the mind) only throogh stupidity —
(Panchasikhdchdrya.)

Notes :—** Distinct from it dc”’—the ** form'’ of the spirit is eternal
purity as distinet from the impurity of the wind ; its ** character '’ is
that of a witness as apart from the partial nature of the mind; and
lastly spirit has wisdom { i.e., the sentient faculty) ae apart from the
mind which is radically insentient.

Sutra (7) :—Desire is that which dwells on pleasure,

Com:—Desire is the hankering after plessure or its
meaas, preceded by a rememberance of the pleasure, belonging
to one who has had experience of that pleasare.

Sutra (&) :—Aversion is that which dwells on pain.

Com :—Aversiou copsists in the anger, desire for removal,
of pain or its means, preceded by a remembrance of paio,—
belonging to one who lius had experience of that pain,
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Sutra (9) . —The well-known (distraction), that which
flows in the current of its own residus, and whioch
is well known to the learned even, is Attachment
(or Tenacity of Life).

To all living beings there is the constant seifish wish—
*May I not cease to be,” *May I continue to exist’ And
sich 8 selfiah desire does not belong to one who has not
experienced the experience. This is the distraction called
“ Attachment (to Life),” which flows in the current of its own
residoa. To the lowest worm just born there is a fear of
death, consisting 1n & conscionsness of its (coming) annibila-
tion, not borne out by either perception or inference, or valid
testimony ;—and as snch it testifies to the pangs of death
experienced in previons births. As this distraction is found
among the extremely stupid, so iz it foond to be known to
the learned also; becanse the aforesaid residua, resulting
from the experience of the paongs of death, i common
to hoth the expert and the stupid.

Notes:—(1) *The learned,’” here are those that have studied the
8B’Astras theorietically, not those that bave arrived at the truth: for as
far as tho latter are concerned, all trace of Ignorance is burnt up by
the fire of wisdom, and as such there can be no distraction, which
is only an effect of Ignorance.

The meaning of the Bhashya is thus put by Dr. Mitea: “ It
{abhinicdia) proceeds from the memory of former experiences; and since
none has in this life experienced the pain of death, it must follow that
the tear of death is the result of the unconscious memory of the
experience of & former state of life—and this fear is the capse of
attachment to life.”’

Sutra (10) These, the subtile ones, should be sup-
pressed by retrogression,
Com :—On the dissolution of the active mind of the Yogi,
tho aforesaid five distractions, having their seeds nearly
barat wp, disappear together with it (the mind).



54 YOGA-DARASANA,

Notos:——{ﬂ © Dizsolution’'—of the mind into its immediato oanse,
egoism. This dissolution of the effect into the caunse, is what is meant
by **retrogression;’’ and it may be added that thisis only mothar
usme for Absolute meditation.

——

Of those that still continue, and have atiained to the
condition of the seed.— :

Sutra (11):—Of these, ‘the functions are to be
suppressed by contemplation,

Com :—The gross functions of the distractions, having been
attennated by active yoga, are to be suppressed by contema
plative wisdom, till they become Subtile, 7 ¢. till they have
their seeds nearly burnt up. Just as the dust in a piece of
cloth is at firat shaken off, and the finer kinds then removed
by finer means,~—so in the same manner, the gross functions
of the distractions have small adversaries, whereas the subtile
ones have great adversaries.

I Notes:—{1) * That still conlinue ""—that are not yet burnt.
(2) ** Gross funciiona’*—those that are in active operation.

(8) ‘¢ Adversaries "’—i.e. means of suppression or destruetlon ;—the
small adversaries of the groes funciions are to be—(1) attenuated by
Active yoga, (2) have their seeds nearly burnt up by contemplative
wisdom (and thus made subtile} and then lastly, (3) suppressed by

retrogression—i.e. by Absolute meditation. ws

Sutra (12):—The residus of actions have their oﬁgin
in distractions, and are felt in the manifest or the
nnmanifest life,

~ Com :—Of these, the residua of virtuous and vicious deeds
give birth to desire, avarice, stupidity and anger ; and this
residnam is felt either by the manilest birth or by the nomani-
fest one. Of these that which is brought about by ardent
ropetition of mantras or by asceticism or by meditation,—or
that which is aeccomplished by a proper attendance on (or
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devotion to) the great ones—The Lord, the elemental Gods,
the great Rishia,—such a residonm of virtuons actions, bears
immediate fruit. In the same manner, the repeated harms
that are done to the fearing, the sick and the belpless, or to
one who has confidence in the agent, or to the great ascetics
—snch a residunm of vicions actions also bears immediate
frait. As the Nandiévara Kamara, having relinguished the
boman modification, was transformed into & god, and so also
Nahuosha the Lord of the gods, baving relinquished his own
form, was transformed into a beast. Of hellish beinge there
is no Karmic residoum which is felt in the manifest birth ;
-and for those whose distractions have ended, there is mno
Karmie residuam to be felt in the unmanifest birth.

Noves.—Manifest lifs is the present life, and unmanifest life is the
Juture life,

Sutra (13) :==The root existing, its fruition (consists
in) birth, life (or age) and experience.

Com:=~1It is only when the distractions exist that the Karmie
residuem begins its froition and not when the root in the shape
of distractions has been destroyed. As for example, the rice
in #he paddy, is capable of sprouting up only when it is
sorrounded by the chaff,and has its seeding faculty nodestroyed;
and not when the chaff has been removed and the seeding
faculty destroyed. Similarly the Karmic residnom is fi$
to sprout up into fruition only wher hemmed in by distract-
iome, and pot when the distractions have been removed, or
when its seeding faculty has been deatroyed by the fire of
wisdom, '

This fraition is threefold. Birth, Age and Experience, 1o
this connection we bave to consider the following queations.
1o a single action the cause of a single birth, or does a single



PADA II—SUTRA 13, ‘ 57

"~ On the other hand, that which is felt by the manifest birth,
being the cuuse of experieuce alone, is said to originate a
gingle fruition ; or wheu it is the canse of life and experience
both, then it is said to origiuate atwo-fold fraition as in the
c¢ase of Nundisvara or Nahusha, The residoal longings (Visand)
eansed by the experience of the fruition of actions and distra-
ctions from time immemorial turn the mind into one aggregate
whole; acd the mind being thas variegated appears like a
fishing net spreud over with knots (which in the case of the
mind would be the varions residua as above deseribed); thus are
these residna said 1o be preceded by (caused by) many births.
It is the Karmic residuum aloue that is said to be of one
birth. The impressions or tendencies (sarsidras), which
eanse the memory (or remembrauce), are the residual ion-
gings (Vdsani), und are eternal,

The ¢ ouebirth” Karmic residunm is both of certain
aod uncertain fraition. Of these, this rale (the rule of being
* of one birth™) helds only in the cuse of the residuun experi-
enced in the wanifest birth, whose froition i8 certain, and
not in that of the residnam experienced in the munifest
birth whose froition is uocertain. Becanse in  the cage
of the latter there are three courses : (1) The destruction of
that which has been done, but has not borne results, (2) the
inclusion (of the secoudury ones) in the primary action, (3)
the long continuity (of the secondary ones) as hemmed in by
the primary action whose fauction is certain. As an exumple
of the first we have the destrnction in the present life of the
black (evil) actions by the white (good) ones, In this con-
nection it is declared ¢ Ln this world actions are to be con-
sidered two-fold; the aggregate of good actions destroys
the evil ones; therefore desire to perform good actious ;
the wise ones declare actions fur thee in this present
(birth ).” To exemplify the second: “There may be little

8
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{ of evil ), mixed np ( with the good ), removeable, and beara-
ble; it is pot capable of reducing the good ones ;—why ?
Becanse the quantity of the good is much, wherein this ( evil )
is hidden, aud which is sure to bring about a elight
harm even in heaven ”. ( Punchasikhdeharya). To exemp-
lify the third course—*«The long cooiinnance of the
secondary action hemmed in by the primary one whose
froition is certain "—How ? Because it is only for the action
experienced in the npmanifest birth, whose froition is certain,
that the cause of munifestution bhas already been said to be
death, which is not the case with that which is experienced in
nonmsnifest  Lirth, aud whuse franion is upcermwin,  This
latter kind of actions may either be destroyed or disselved
( mixed up with the more important actions ), or lastly loag
continne to exist as hemmed in ( by those important
actions ),--so long as it is not turned towards froitivn by its
manifesting canse, in the form of some simifar action. Aud
it is for this uncertainty of the time, place awd canse of
the fruitien of actions, that the course of action is said to be
curions aud nnintelligible.  As the secondury cannot be set
asile by the primary, therefore we postulate the * One-birth "
karmic residua.

Notes: (1) ** Lose all confidence’’ de.—The order of the fruition of
Karmic residoa being uncertnin, the agent could not assure himeelf
whether the evil or the good actiong of his would produce results:

and hence people would hesitate to give up a presently grat.i.fymg
evil netion for the sake of Tuture happiness.

() *“The residual longinge &c.”'—This anticipates the following
objection. *1f the residual impressions too were ‘‘of one birth'
like the Karmic residua, then the eternality of these longings ( men-
tioned in aph. 10 Sec. 4) would become eontradicted’. The sense
of the reply is that the mind becoming variegated by the innumersble
actions of various kinds, extending from time immemorial, these
variegating residual longings must bo regarded ashelonging to *‘ many
births ' and not eonfined, like Karmic residua, to * one birth ** alope
For if this were not tho case, then a ceiestial or a Destial form after
the human one, wonld not be explicable, as during human life it is
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nob possible to have such residaal longings as wonld efect the divine
or the beatial existence.

{8) “* To exemplily the third .....How ?""—This question is hased on
the following doubt—* Death has been just said to be the only mani-
fesating eaonse of Earmic residua, and now we find it asserted that the
socondary action hemmed in by the primary one can long eootinoe
withont Iruition; and certainly as during this long-continuity, many
deaths wounld intervene, the two assertionis appear to contradict each
other’. The sense of the reply is that the manifostation of the parti-
ewnlar set of actions meant here, is due not to death, but to a different
action similar in naturo to the action in question.

Sutra (14):—They have pleasure or pain for their
froit, according as their cause is virtue or vice.

Com : “ They " =birth, age and experience, baving virtoe
for their cause, have pieasure for their fruit; and when they
have vice for their cause, then they have pain for their froit.
As this pain cousists in contrariness ( to the agent's wishes ),
so also in the course of the pleasarable enjoyment of an object,
there is pain for the yogi,

Note : (1} ** There is pain for the yopi *—bechuse pain has been defin-
ed as something that goes against the agont's wishes and as scnsual

pleasure is opposed to the yogi's wishes; so all sensnal pleasnre is
really pain for him.

How do you explain this fact 7 ( Reply : )

Sutra (15) :=—To the wise, all is pain,—because of
the adverse functions of the Atiributes, and of the
pains of consequence, anxiety and impression.

Com: (I) The experience of pleasure, belonging to all
persons, is infused with passion, and dependent apon
suimated and ipanimate means; thos in this case there is the
Karmic residua born of passion; similarly the agent avoids
the means to pain, and is deluded (or infatwated },—so
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there is the Karmic residnum born of aversion and stnpefac-
tion, As is declared: “No enjoyment is possible without
killing some beings”,—thus there is the bodily Xarmic
residnnm born of the slanghter, and it has already been
declared that all seusnal pleasnre is Lgnorance, pleasurs
consists in the peace resulting from the eatisfaction of the
senses with regard to sensmons objects, and pain consists in
the want of peace resnlting from fickleness. And certainly
the satisfiction of the senses cannot be brooght about hy
repeated evjoyment; why ? Becanse the passions grow by
repeated enjoyment, as does also the pertness of
the senses, (‘onseqnently repeated enjoyment cannot be the
meane of pleasnre. Thus then if a person desiring pleasure,
is infnged with ( a desire for ) sensnons objects and hence
hecomes entangled in the mire of pain,—it atfords a paraliel
to the case of one who, fearing the bite of the common
scorpion, ig stung by a serpent. This “ pain of consequence”
( i. e. the pain that follows as & result of pleasare ), being
contrary ( to the wish ), tronbles the yogi even in & satate of
pleasure, ( becanse he knows that it will end 10 pain ).

II Now, what is the natnre of the “ pain of anxiety *? All
men have the experience of anxiety, infused with aversion,
and depending uppn -animate and inanimate canses—thns
there is Karmic residoum born of aversion; and agaia with
a view to the means of pleasure, the agent acts by body,
words and mind, and thereby favours or harms another; and
this lavouring or harming of others brings about an aggregate
of virtne and vice,~—this Karmic residanm proceeds trom
avarice and delnsion; and this iy what is called the  pain
of anxiety,”

What ia the “pain of impressions” ? The residunm of
pleasurable impressions proceeds from an experience of pleasare
and that of painfol impressicus from the experience of paim.

- —
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Bimilarly, when either pleasure or pain ig experienced, a8
fruita of actions, then again follows the stock of Karmic resie
dunm. Thus this everlasting flow of vhe enrrent of pain,
consisting in contrariness ( to his wishes ), makes the yogi
anxions; why ? Becanse the wise iz like the eye-bali; jnst as
a fine thread of wool put in the eye gives pain by mere
tonch, which it does not do in other parts of the body, so do
4be aforesatd paing give pain to the eye.-ball-like yogi alone,
and to no other agent. On the other hand, the agent who
relingnishes the pain cansed by his own actions which he
has burne,and again hears that which haa been relinqnighed,—
and who is on all sides hemmed in by Ignorance as it were
in the form of the mental fanetion variegated by everlasting
Tesidnal lungings,—and lastly, who has the idea of self’ and
“mine’ with regard to the ohjects to be avoided ( the body,
wife and children &¢ ),—such an agent, whenever he ig born,
ia flooded over by threefold pain, bronght abont both by
extrinsic and intrinsic canses, Thns then, seeing his own
gelf as well us all other beings hemmed in by the everlasting
enrrent of puin, the yogi takes refuge in proper Descrimina-
tion, which has the power of destroying all pain,

For the further reason of “the adverse character of the
functions of the Attributes, all is pain to the wise.” The
Attributes of the Buddhi consisting in enlightenment, action
( or energy ) and idleness, depending upon mutaal help, give
rise to the quiesceut, passionate or delusive coguoition, purtak-
ing of { the character of ) the three Attributes. And the
Touctioning of the Attributes being fickle, the mind is said
to be quickly modifying. The forms as well ag the funrctions,
in their excess, are coutradictory to one another; whereas
those that are in their ordinary condition cooperate with
those that are in excess, Thus, these Attribntes, depeuding
- mpon one another, bring about the ideas of pleasare, pain and



82 . YOUA-DARABANA,

delngion; therefore each of them has the character of all the

three; their difference depending upon the predominance and

snbsernency ( of one or the other of them ). And thus aill
18 pain to the wise.

Of this aggregate of paing, the productive seed is Ignorance;
and the cause of the absence of this is Right Discrimination,
As the science of medicine bas four parts—viz : the discase,
the canse of the disease, cure, and medicine,~—so this science
also has four parts-viz : metempsychosis ( birth ), the canse
of this, Liberation, and the means of liberation; and ot these,
Metempsychosis, abounding in paip, is *to be avoided; the
eonnection of Matter and Spirit is the cause of what is to
be avoided; the removal of the connection consists in absolnte
and final separation; and the cause of this separation is Right
Digcrimination. In this connection, the form of the avoiding
agent can not be said to be either avoided or accepted; for if
it were avoided, that wounld lead to the theory of self-annihila-
tion; and if it were accepted, then it would lead to the
“cause ™ theory; ( consequently ) by denying both ( avoidabi-
lity and acceptability ) we land on the theory of the “eternal ™,
which constitntes right discrimiration.

-Notes (1) *¢ dnimale and inznimale ' ~wife and children, and beds
and clothes &c.

(2) “ Infatuated *'—on accounnt of not being able to discard them.

(8) *“ No enjoymens without killing 4c”—CI. the “ qeggay reres *
guch as the death of insects &c. cansed in cooking and so on.

(d) * It has been deslaved.........Ignovanse " —supply © by us, at the
time of explaining the four forms of Ignorance.”

(0} *“Pleasure consists £¢’'—wise people do not wish for that which gives
only temporary pleasure; what they strive after ispermanent pleasnre
in the end, and not atter the temporary pleasere ‘which ends in pain—
Cf. the Bhagavadgitti—AVYRZTETIMI &¢ Pleasure consists in con-
tentment, and it is continned dissatisfaction alone which renders even
pleasures painful, Cf.Bhartribari—
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“The pain of anxicty '—Vachaspati Miira remarkas that the
eommentator docs not go into the details of this betavse it is too
well known to nced any dilatory expounding; and more s0 becauso
{he pain of anxiely i# similar to that of ** Conseguence '’ mentioned
before,—the reason for mentioning them separately is that the pain
of anxiety differs from that of consequence in as wuch as the former
ia painful all along, in the beginaing, in the middle and in the end,
whereas the latter is painful only at the end.

{8) ** Passions grow by repealsd enjoyment ''—CI. Manu—

T AT T TGO Trqfee
AW FoNTaTE FrETEIR 1l

{8) ** The forms and functions in their excess dc ''—The * forms ' are the
eight formu of Buddhi—viz: (I} virtue, wisdow, dispassion, power,
vice, ignorance, passion and imbecility; and the functions are three—
viz ; pleasure, pain and delusion, The sense is that it is only when
all of these are in the height of their power and equally ready for
fanction, that they contradict one another—E. G. wben both virtue
and viee are in power, then they contradict each other; if however
ane of thom is in its ordinary form. then it co-operates with the atron-
rer one, Thix has been added in anticipation of the objection that a
single entity cannot be pleasurable and painful as well us delusive. The
meaning is—''There is hardly any one thing which is not made of these
three qualities, a8 obviously there is nothing which is free from being
the source of peasure, pain and delusion to diffarent pariies, and { at
times ) by turna to the same party.” ( M. N. Dvivedi). All objects
are made up of the three Attributes; the only difference being that
the object that is pleusurable at first sight is abounding in the qua-
lity of goodness and s0 on. [ In this connection, the reader must look
up-the Sinkhye—Tatlva— Keumudy, under Karikés: X1I and XII1 ].

(P) ** The form of the avviding agent d&c.’* : 1f the form of the agent—i.e.
the self-—were avoided or suppressed, there would resuilt the annihila-
dion of self, and ccrtainly no sane person would strive after such self-
annihilation. Becondly, il it were accupted ( efiected ); thon it would
follow that being a caused cntity, it must have a cause, and be an
effect, and thus iransicut and destructible; and this theory would do
‘away with Liberation whick weans only lmmortality; and certainly wo
Jdmmortality would be possible for the caustd self, Thirdly if both the

‘ a.bo\e alteroatives were denied, then would self como to be eternal,

[+ Thd objcet of this aphorisim is bo establish that everything con-
‘mected with worldly life is painful, and the yogis should therefore
shan them all. To prove this it is first shown that all joyous actions
are followed by pain, There must be .8 change after the enjoyment
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of pleasure; and as there is an increaso of desiee from enjoyment, there
must be frequent disappointments, and they inflict pain even in ths
act of enjoyment; there is always a dread of something that may
disturb it, and so it is not unalloved. Thenall actions and all impres-
gions leave behind residua in the field of the thinking prineiple, and
they revive fensations of pleasure and paia. And Jastly, the three
gualities are adverse to each other. and therefore they create dis-
turbances snd cause pain. The eonclusion is & state of pessimism,
from which the only relief is to be hud by totally outting himself off
from sll worldly affairs. This pessimism forms the basis of all the
Jeading systems of Indian Philosophy, and is not nnknown to Europe.

{Mitrn.)

The four-foldness of this Scieuce is now expluined :
Sutra (16) : Avoidable is the pain not yet come.

Com :—The pain that has passed has already been spent up
by Experience, and as such caonot come within the runge of
avotdability. The puin that is present is, during the moment of
its existeuce, ready for experience, and 8s anch caunot atuny
other moment, be gvoided  For thia reason it is that puin
alove which 18 not yet come, that gives pain to the eye-ball.
hue yogi, aud none else ; aud it is this pain that is to be
warded off,

The cause of that which is to be avoided ig now laid down :

Sutra (17) :—The conjunction of the Spectator
and the Spectacle is the cause of that which is
to be warded off.

Com :— The Spectator”=the Spirit, the coguiser of Ruddis;
“The Spectacle "=All the properties that exist in the “good-
nest” of Buddhi. Sach a spectacle, resembling & , Inagnet,
and operating by mere proXimity, thronghits visibility comes
to be the Spirit’s “own”—{the spirit being) the Lord, of the
form of {pure) consciousness, (Because) The Sdttvic Buddhs
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{consciousness) becomes the object of experience and action
(of the Spirit) ; and acquiring its existence through another
form, becomes dependeat mpon another, thongh by itself i
is independent, on account of its being for another’s paurpose.
Of these two, the spectator and the spectacle, the connection
bronght aboat for a purpose, is the ceunse of that which is
to be avoided f.e.—of pain, And it has been declared: “By
avoiding the canse in the shape of connection therewith (with
Buddhi) this wonld be an absolute remedy for pain”-(Panchasi-
kha). Why? Becanse, we know the remedy for the
canse of pain, the avoidable—e. g. the sores of the feel being
capable of being pierced, and the thorn being capable of pier-
cing, the remedy bereof lies in not putting the footona -
thorn, or patting it on it, doing so with shoes, One who knows
these three facts, and has reconrse to the remedy, does mnot
experience the pain cansed by the pricking of the thore,
‘Why? Becaunse of the capability of recognizing the threefold-
ness. Similarly with regard to the case in question, the
Attribute of gooduess is the object of pain consed by that of fonl-
ness, the causer of pain—Why ? Because the saction of pain-
ing must fall on an odject ; and the action of paiving (in the
preaent instance) falls oo the object of the atiribate of Good-
ness; and not on the Cogniser (the Spirit) who is non.
modificable aod devoid of action. Becanse the Spirit has objects
presented to himself (by Buddhi), therefore when the attribate
of goodness (the spiritnal conscionsness) is afflicted, the
Spirit too, on account of His dependence on its form, becomes
afllicted. '

Notes :—(1} “Such a spectacls ressembling a magnet de.”’ I—Tt hans already
been explained nnder aph. 4, Sec. 1, how the Sattvic Brddhl, though
nntcuched by tho sentient faculty, yet throngh its clearness, taking
in the reflection thersof, eppears a4 il ondowed with Intelligence, and ag
puch expericncos the various objects of mense. And it is for this
reason that the spectator enjoys the pleasure efc. presentod to himself
by theg conscioustess which has taken the form of the partivular
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objects bf sense, "And such a spiritual consciousnebs besomos Lin own
form, as It were, Because it becomes the object of the spectator's
experience and action, on account of its existing ab that time, i
emother form™ : and so thoungh naturally independent, it beoomes @ék
pendeat on the spirit, on- secount of ita being for ancther’s purp(as,
The author has added **in another form,’” in anticipation of the objeo~
‘lion_ that spiritual conscionsness being paturally-illuminative, eannot
be the object of any experience &c. The sense of the reply (implied
by the epithet Anyasverdpéns &c.) is that if the conseioummess wery
really of the form of inteligence, then only would it be self-iltumina-
tive ; but as a matter of fact it “*has its existence in a form which 1]
other than that of infelligence’’—i.e.the non-intelligent form-its apparent
intelligance being due to the reflestion therein of the spirit’a intellir
gence. And as such it is guite fit to become the object of the splrit’f
aperlence.

(2) ' The attrilute of goodness is the cbject of poin'’ do,—Thin i m in mtlcl-
pation of the following objection :—*In the example cited we havé
three members—(1) the pierced foot {2) the piereing thorn, and (8)
the remedy, the wesring of shoen. But in the case in guestin, we
do not find threo mombers, because it is the Buddbi slone which isboth
the affictor and the affiicted (as the pain 1s cawsed by the foul
mesd of the Buddhi and js expertenced also by the Buddhi,. whose
afilictions the apirit takea npon himsell); and so there is no parallelliam,
between the instance and the point at isaue’”. The sense of the reply
is that here also we have three members—(1) the aflictor, in the shape
of foulness, (2) the afliicted in that of Goedness, and (8) the remedy,
the separation of Buddhi from the Bpirit—That is to say, though Bur
ddbi is ope, yet it is threefold, being made up of the three Attributes,
The reasons for not making the spirit, the aflicted, are next given s
the chief of which is that, being wumnodifiable, the spirit can nover bo
the substrate of any action ; and as such the action of ‘pain’ falla nok
upon Him, but on the moditying Buddhi ; but in asmuch as the spirié
dopends for his experience, on the form of Buddhl wherein his itelll
genco is reflevted,—He appears as if He himself wore the afflicted,

.

The form of the Spectacle is now described ;

B‘m’m (18):~—The spectacle is of the nature *of

' illumination, activity and inertia; it oconsists of
the elements and the sense-organs ; it is for the
purpose of experignce and- -emancipation,
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-~ Com:~"Ggodness” ia of the nature of “iHumination”; “Foul-

nass” of the natnreof “activity,” and “Darkness” of the nature of
“inertia,” - Thos, these Attributes principatly coloured by one
another, baving the propertiea of (and capable of) connestion’
and separation, with their respective forms accomplished by
tiantoal help,—and thoagh mutually sabservient yst, having
their respective capabilities unmixed,—capable of wielding
their capabilities with regard to' homogeneous and hetergeneons
éffects—having their respective proximity(fanctions)manifested
at the time of their respoctive predominance (activity or ope-
ration)—and though gwmas (subservient) yet, having. theic’
existence inferred as incladed in the primary,—having these
fioulties employed in the accomplishment of the spirit’s endn;
sahelping by mere proximity, and thos resembling & piece of
niggnet,—and even in the absence of any predisposing causes
(such as virtue and the rest), following in the wake of any one
of themselves (the one that happens to be the predominating
attribute with regard to the effect in question),—come teo be.
denoted by the name of Pradkéna (Primordial Matter}, ; and
this ia also called the “spectacle.”

_-This « Spectacle ” ¢ cousists of the elemants and the BENHG—
organs” 3. modifying in the form of the elements, i.e., the.
éarth and the rest, in their gross s well as subtile forme ; and
similarly modifying into the form of the ssnse-organs-—-the ear
and the rest, in their gross as well as sobtile forms. This is”
not withont a purpose; on the contrary it operates only with &'
wiew to a distinet purpose ; consequently, the spectacle in “for
the purpose of the experience and emancipation™ of the Spirit.
Qf these, “experience” consists. in the ascertainment of the .
forms of the desirable and the nundesirable, not differentiated ;'
sad “emancipation” is the ascertainment of the mature of the
experience. Besides these two, there is no other perception,
As is declared.—“Even on the existonce of three active Attri-
butes, he (the unwise one) recognises the varions nataral dis
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positions (virtne &c.) as presented to-the fourth, the inactive—
Spirit, similar ae well as dissimilar (to the attributes), the
witness of their operations ; apd as such does not think any
other form of perception possible.”—(Panckasitia)

~ (Question :) How are these two, experience and emancipa~
tion,— brought about as they are by Buddhi, and also existing
therein—referred to the Spirit 7 (Reply :) Just as victory
or defeat, really belonging to the fighting soldiers, are referr-
ed to their master ; because he enjoys the fruits thereof ; so
also bondage and emancipation, really belonging to the
Buddhi, are referred to the Spirit, because He is the enjoyer
of the fraite of both. Bondage is the non-accomplishment of
the soul’s purpose, belonging to the Baddhi ; and the accom-
plishment of the same purpose constitntes emancipation.
By this (it is established that) perception, memory, inference
or assumptions (Uka), (Apdha), right knowledge, attachment
—all belonging to Buddhi, are assumed to exist in the
Spirit ; because he is the enjoyer of the fruits of these.

Kotes :—*Though mutually subservient dc”’—Though on the oecasion
of an effect abounding in pesce (hence an effect of the goodness
principslly} foulness and darkness have subordinate places, yobt this
does not give rise to an admixture of their functions. Though everything.
fa a produot of the three attributes, yet in a peacefnl object, the
predominating Infinence is that of goudness; and so on.

{2) ‘**Homogeneows and de.'’—Though the principal material cause
is necesserily homogeneous, yet, the auxilliary and the secondary
oauses are heterogeneons also.

{8) *tAL fhe dime of their raspective prsdominancs’—It the effect 40
be produced be a divine hody then the predominating attribute is that
of goodness ; in case of a human body, that of foulness, and in the case
of & bestial body, that of darkness ; in each cese the secondary causes
being the other two attributes. *Pradbins’’=*Pradhinstva.”

(1) *“And though subservient Jo.”’—This is said in anticipation of the
following objection:—*The predominating attribute, having come for-
ward, may be the c¢apable one, but how does that prove the oxistence
of its anxilliaries?'’ The sense of the reply is that though the auxillia~
ries have not yot come forward, yei their exisicnce 28 incladed jo the
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Primary one s inferved on aocount of the nature of the abtributes
being such that they are never disconnected from each after, and
always act conjointly with one another.

_ {5) * Bven on the existence &e,’’—A quotation from Panchasilcha.
The Bpirit ia dissimilar to the Atiributes in as much as He is

free from the attribufes, and is discriminative, non-objective, and -

non-productive &c,, and He is Similar to them in a8 much aa he i,
with them, uncsused, eternal &o., {of. §dnkhya-Kiriki-BauqRaf

seors ARG o THR N

(8) ‘“‘He is the enxjoyer.”’-—8pirlt, as the enjoyer, has been ox-
plained in aph. 4, pec I, and willbe described in aph. 34, Bec. I, (Por
parallel passages from the Bmritis see, Yogavirtika and Tippani p. 146.)

Now begins the consideration. of the ascertainment of the
different forms of the Attributes, which make np the
“ Bpectacle.”—

Sutra (19):—The specific and the unspecific, the solely
mergent, and the non-mergent—are the stages
of the Attributes,

Com:—Of these, Akisa, Air, Fire, Water and Earth,
the five eloments are the specific (directly evolved effects) of
the unspecific sound, tonch colonr taste and odour (respective-
ly). Bimilarly the ear, the skin, the eye, the tongne and
the nostril,—the sensational sense-organs,—as also speech,
the hands, the feet, and the two excretory organs—the five
organs of action,—and lastly the universal mind—(all theso
eloven) are the specific (effects) of the wunnspecific
form of Self-conscionsness. This sixteen-fold specific modifi-
eation belongs to the Attributes. The “ unspecific” are six:
viz: the rudimentary sound, the rodimentary touch, the
rudimentery colour, the radimentary taste, and the radimentary
odour,—having respectively one, two, three, four =and five
characterestics are the five “ nnspecific;” and the sixth is
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Belf-conscionsness, pure and simple. These sre the wné
specific modifications of Mahat (=Buddhi or conscionsness)
itself, which is capacity (capability of fulfilliug the soul's
purpose) pure and simple—That which is above the unspecific
—is the * solely mergent ” spiritual consciousness,—in
thia, taking their stamd, the unspecific modifications reach
their highly develeped states; aund also when dissolving,
they take their stand, in the same simple capacity, on theé
spiritnal consciousness, and finally resolve themselves iuto
the. nomanifested and wvoo-mergent primordrial  Matter,
(Natore) which is beyond existence and non-existence, as also
beyond the existing and the oon-existing (effects.)

. This (consciousness) is the “golely mergent” modifican
tion of the Attributes; and the * non-mergent ” modifieas
tion is that which is beyond capacity and ivcapacity. "In
the ' non-mergent condition, the soal’s purpose is not the
cause; becanse in the beginning of the non-mergent condition
the sonl’s porpose does not act as the propelling ~canse;
therefore the sool’s purpose is not the camse thereof. And
becanse this is not brought abont by the soul's purpoes,
therefore it is called “eternal.” In the begining of the
three particular states (the solely mergent, the unspecific
and the specific) the propelling ia by the soul’s purpose, whick:
becomes their camse; whence these three are called “ non<
eternal.” The Attribntes on the other hand, partaking of
the properties of all of these, neither dissolve,nor are produced.
They however appear as if endued with the properbies of
birth and dissolation, through (their connection with) the
different individaals, past, present & futare, which have the
property of conuecting themselves with the Attributes; jon¥
a8 Devadatta is said to be becoming poor or deteriorating,
because his cuttle are dying; so it is only the death of the
cattle, and oot the destrmction of his own form, that eon-
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Mitotes his poverty, This case is exnctly similar (to that
of the apparent birth and death of the Attributes.)

The solely mergent, existing in <¢lose proximity to the
non-mergent, and originating therein, becomes divided there-
from,—becanse - of the infringibility of the order of.
sequence ; for certainily the sequence is never broken;
mmlu-]y the six onspecific medifications origipate
ing in the golely mergent become divided therefrom’
in accordance with the fixed order of sequence of the
modifications, In the same manner, the elements and the
pense—organs, originatimg in these aonspecific oner, become
divided therefrom. Ashas been declared above: “There is
nothing beyond the specific ”—i. &, of the specific there is no
farther modification into any other object. Later on; we
shall explain their modification inlo a condltlon characterised
by vlrt.ue.

. Motas:—(1) Having, one, tws, He.” The sonnd has the characteristie
ot sound adone,touch that of touch and sound,colour that of cdlour toneh
snd sound, taste that of taste and the preceding three, and lastly
Hdour of odour and the preveding four,

; (2) ¢ Mohat itself &c."' : "Iisell” is added In order to shcrwtho
relstive importance of Mahat, :

{8) 4 Beyond existence &’ : The meaning iv that the three attri-
bubes in equilibrinm (which is Prakritl) are not capable of fulflling
the soul’s ends, and as such Prakriti is aaid to be “beyond existence™
~i. ., without the capacity spoken of above ; nor is it merely a
hypothetical assumption, not really existing, heneo it iIs said tobe
“Beyend non‘existence.”

{4) * Devadatta &c."—Just as the lmprovemont ot ctherwise of tho
uattle is an sttribute to the owner (who is not directly sonnected with
the improvewent or otherwise); so the origin and dissolution of the
varions modifications appear ag it belongmg t.o their oam, the
.lttrlbutas.

" {6)-“ The intringibility of the order of sequenée"—‘l'he order In thos

1314 down in the SAnkhya-Kdrika: TENAECaSeRreercayony fiwww:
B rom Prakuiti, Mahat, from Mahst, solf-comeciousess 5 and “fiom thié
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Iast the sixteon ’); aud since this order can nover bo broken, the
“gsolaly-mergent,”’ Buddhi (mahat) is the immediate modification of the
Primordial matter, ' ’

The spectaéle * has been described; now commences the
determination of the form of the “spectator.”

Sutra (20) :—The spectator is absolute sentience, and
though pure, (still) beholds intellected ideas.

Com :—* Absolute sentience”=7, ¢, the faculty of per-
ception pure and simple, unalloyed with qualifications
( illumination ) ; this is the connter-coguniser of conscions-
ness, He is neither similer ror dissimilar to it. He is
not similar. Why ? Because conscionsness appertaining
to known as well as unknown objects, iz modifiable;
its objects—cow, jar and the like,—~being known and un-
kaown, prove it to be modifying. The fact of the Bpirit
having every object always known to him implies his
onmodifying character. Why ? Becanse, (1) conscionsness,
which is aleo the object of the Spirit, caonot be both
the perceiver and the noh-perceiver- Thus is ,established
the fact of every object being always known to the Spirit;
which farther proves his onmodifying natore. Aond farther
(secondly) consciousness is for another’s purpose, because
of its operating copjointly (with the sense-orgams, the
sensnous objects and self-conscionsness); the Spirit on
the other hand, exists for his own purpose. And (hirdly)
again consciousness, being capable of ascertaining all the
objects, ( peacefal, passionate or dark), is made up of the
three Attributes, and as such, is insentient ; the Bpirit on
the other hand i» the spectator of the three Attribates,
For these reasons the Spirit ia not similar to concicnaness,
Then let it be disgimilar, No; it is not altogetber dissimilar
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either. Why? Because “thongh pare, still it beholds
intellected ideas”—:. e., becanse it perceives the ideas
belonging to consciousness ; and thoa perceiving appears
similar to it, thongh really it is not 8o ; as has been declared.
“The facolty of the experiencing agent, unmodifying and
non-transferable, appears as if transferred to the modifying
object, and falls in with the function there of ; and (the same
facalty),—endned only with an imitation of the Buddhic
fanction which has been coloared by the touch of sentience,—
aud a2 such really nuntainted by the Baddhic fanctions,—is
called the fonetion of Raowledge”—Panchasikhdchdrya.

Notes:—* Though pure, atill beholds &¢.,” of I—4.

Suira (21):—Only for his purpose is the being
of the spactacle. '

Com:~~The spectacle becoming the object of the Spirit
whose form is sentience pore and simple,—the being i.e., the
form of the spectacle is for his purpose., On the accom-
plishment of experience and emancipation, the (insentient)
form of the spectacle, attaining to its existence through an-
other form (the sentient form of the spirit reflected therein),
is no longer seen by the Spirit. The destrnction of the form
would lead to the destruction of the spectacle; bat it is not
destroyed.

- Notes : (1) The “destruction d¢,” The objection means that the
spectacle belng one and the same for all epirits (on account of Nature
being one), if it is destroyed in the case of one, it must be so in the
oaso of all, and this wonld create the anomaly of the emancipation of
a single splrit bringing about that of all others. The reply is that
the spectaclo is not desbroysd for the emancipated Bpirié; he only
coases to perceive it; and his sentience not heing reflected in Boddhi,
ke ceases to feel any pleasure or pain &e., the results of his connec-
tion with the Attributea of Buddhi. Cf. Sinkhya—Earika,

wwi;%ﬂv‘mftyﬁchmmtﬁu



4 YOGA-DARASANA.
Why ?

Sutra (22) :—Destroyed in the case of one whose
purpose has been fulfilled, it is not destroyed, for
she is common to others besides him,

Com :—Thongh the spectacle is destroyed with regard to
the one Spirit whose parpose has been fulfilled, yet it is not
destroyed, becanse it is common to other apirits, Though it
is destroyed with regard to the expert sonl, still not having
its parpose fulfilled with regard to the inexpert ones, it be-
comes the object of the sentience of these latter;and as such
it still continnes to scquire its existence through anothes’s.
Thos the facalties of the seer and the seen being eternal, their
ever-lasting connection has been described, As bas been
declared :—*“The objects possessing certain properties being
eternal, the connection of the properties themselves too is
eternal.” '

The next aphorism has been called forth by a desire to lay
down the form of the conjanetion ( just spoken of ) :—

Sutra (28) :—Cobjunction is the cause of the recogni-
tion of the natures of the faculties of itself and
that of its Lord’s.

Com :—The Spirit, the Lord, becomes conjoined with his
spectacle, for the sake of perception. Hence, the apprehen-
gion of the spectaclea thronghsuch a conjunction is experience;
on the other hand the reeoguition of the natare of the specta-
tor is emancipation. The conjunction baving its end in
perception, this latter is said to be the canse of digjanction;
and non-perception being contradictory to perception, it is
eaid to be the canege of conjenction. Here perception is nof
the caose of emancipation, beeamse the absence of -nour
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perception leads to the absence of bondage; and this is
emancipation, Auodbecause the existence of perception leads
to its ocegation, non-perception, the cauwse of bondage,—
therefore the oognition of perception is said to be the cause
of Isolation.

Now, what is this ‘non-perception’? (1) Is it & previleged
office of the Attributes? or (2) isit the pon-prodaction of
the priacipal mind which has presented objects to its sentient
Yord i, ¢ the want of percoption in his apectacle ? or (3)
in it the fact of the attribntes resting in the purpose (experi-
ence and emancipation) ? or (4) Ignorance with its mind
being suppressed (i. ¢., becoming similar to its canse, Nature),
is the productive seed (ia the form Vésand) of its mind (and
thus in this case non-perception being the residual longing
of Ignorance) ? or (5) on the destruction of the impression
(Sanskara) of fixity (sthit), the manifestation of the impres-
sion of motion 7 In this connection it has been declared:
“The Pradbdna, continning in its fixity, and as such not
producing any modifications, would become the nou-Pradhéna
(. e., the non-canse, the inefficient canse); similarly continu~
ing in its mobility, its modifications would become eternal,
and thus too would it become non-Pradhdna (becanse the
character of the Pradh&na cousiets in producing modifications
and thence affording experience for the spirit, and in time
diesolving it, and bringing abont his emancipation). It is
only when it operates both ways (both by fixity and mobi-
lity), that it is called Pradhéos, wot otherwise. The same
consideration holds respecting other canses, Or (6) the
power of the apectacle (experience &c.,) slone is nonspercep.
tion—so say some ; on the strength of the Srati: “The operation
of the Pradhéna is for the information of the sonl.” The
#pirit capable of apprehending all that is to be cognised, does
not perceive anything, prior to the operation of Nature; and
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then too the spectacle, which is capable of producing all
effects, is not perceived ; and this is non-perception.
(7) Some people assert that non-perception is the property of
both (the spectator epivit, and the spectacle). In this case
the perception of the spectacle, though constitoting its very
natare, is yet recognised as the property of the spectacle
only through the cognition of the spirit (because withount the
reflection of the sentience of the spirit, no conseiona perception
is possible) ; similarly though the perception does not comsti-
tnte the natore of the spirit, yet it appears to be the property
of the epirit, through the cognition of the spectacle (becaunse
without the reflecting spectacle nmo perception is possible).
(8) Lastly, some people assert non-perception to be the con-
sciousness of the perception,

All these alternatives are mere fancies of the sciemtific
mind. In this connection, the great number of alternatives
has a common object in reference to the conjanction of all the
souls with the attributes.

- The conjunction of the retrogade sentience with its own
spiritaal conscionsness (is snch that)

Sutra (24) ~—its cause is Ignorance ;

Com :—~that is, the reaidnal longings of misconceived ideas.
Spiritnal consciousness, colonred by the residuval longings of
misconceived notions, sattains to the effectanl condition of
gpiritual  discrimination, and again returns (to its
operations) with full-pledged powers. When however it ends
in spiritual discrimination,then it attains its highest limit of
effectiveness and having its office thus fulfilled it censes to
act; and hence being devoid of perception, does not return
to its operation, there being no canse of boudage,
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- A certain person (the Nihilist) jokes at emancipation
through the example of an impotent husband:—*“The impotent
person being exhorted by his young wife in this manner—
My dear, my sister has children, wherefore have 1 not
got any P--replies to her thus: ‘when I am dead, then will
1 produce children for thee.” In the same manner the know-
ledge when present not accomplishing the suppression of the
mind, what hope is there of its sccomplishing it when it it
self will have been destroyed? ” In reply to this says acertain
sect of the masters (of our Science) : “ The suppression of
the consciousness itself constitutes emancipation, the said
guppression resulting from the absence of the caunse of
non-perception,—this non—pereept:on, the canse of bondarre,
disappearing on (right) perception.”

Thaus then it is the suppression of the mind that constitates
emancipation; and as such, wherefore this inopportune mental
aberration (of the Nihilist.)

Note :—(1) This aphorism decides in favoar of the fourth out of the
eight alter natives just noticed.

That which is to be warded off is pain, the canse of which
has been declared to be Conjanction together with its canses.
Now it remains to describe the process of avoidance,

Sutra (25):—From its absence, there is absence of
conjunction, (which is) avoidance ; and that isthe
Isolation of the spectator.

-~ Com :—From the absence of non-perception, there is
absence of the conjunction of the apirit and spiritual consci-
ousness,—that is to say, the absolute cessation of bondage.
This is “avoidance,” and “it is the isolation of the spectator ”
=-that is, the non-mixtare of the spirit, the non-copjunction
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with the attribates, On the disappearance of the cause of
pain, there is ceseation of pain which is (its) avoidance ; lnd
after this, the spirit abides in his own form,

Now, what is the means for getting at this avoidance ?
Sutra (26) :—Undisturbed discriminative knowledge is
the means of avoidance.

Com :—*Discriminative knowledge” is the recognition of
the difference between the Spirit and the Attribntes. And this
knowledge becomes disturbed by the non-cessation of false
knowledge. When however this false knowledge has its
eceding facnlty burnt up, and as sach ceases to procreate, then
flows the lucid current of the discriminative knowladge
belonging to Goodness (sattva), free from the impurities of
pain, and abiding in supreme wisdom, the high pedestal of
Vasikdra Dispassion (vide above). And this nndistorbed
discriminative knowledge is the cause of avoidance, whence
follows the borning up of the seeding faculty of false know-
ledge, which thus ceases to procreate, This is the highway of
Emancipation, the means of the avoidance (of pain).

Sutra (27) :—For him the consciousness to the utmost
stage is seven-fold.

Com :—* For him™> refers to one who has discriminative
koowledge, * Sevan-fold ”—OQOn the removal of the envelop-
ing impurities of Buddhi, no further cognition being bronght
aboat,—the conscionsness of the wise one becomes only seven-
fold, These grades are :—(1) The avoidable has been known,
there is nothing more of it to be known ; (2) the causes of
the avoidable (pain) have been attennated, there is nething
more of them to be attennated; (3) the avoidance bas been
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directly perceived by means of suppressive meditation; (4)
the means of avoidance in the shape of discriminative know-
ledge has been accomplished. Such is the fourfold effected
end of consciousness, The end of mind again is threefold :
(1) The office of spiritnal consciousness has been fulfilled ;
{2) the attributes devoid of rest like stones fallen from the
mountain-top, turned towards dissolution into their cause,
disappear togather therewith ; and of these dissolved ones
there is no more production, for want of any purpose—(3)
in this state, the spirit, ontgrowing all attributive covmection,
pore and shining in his own pristine form, becomes isolated.

The spirit, witoessiog this sevenfold conacionsness, to its
ntmost stage, is called “ Adept.” And even on the retrogade
procreation of the mind, he is emancipated and becomes
“adept.” becanse of his baving gone beyond the range of the

" attributes.

- Discriminative knowledge becomes the means to avoidance,
only when fally accomplished ; and since this accomplish-
ment is not possible without some means, therefore now
commences the consideration of anch means,

Sutra (28):—On the decay of impurity through the
practice of the accessories of yoga, there isan
enlightenment of conseiousness, till discriminative
knowledge is accomplished.

Com :— Accessories of yega™: the eight, abont to be
described ; throngh the practice of these, resumits the decay
of imparity in the shape of the fivefold misconception ; aud
on this decay, results the manifestation of right knowledge.
An the accessories come to be practised, the impurity
becomes gradually attennatod ; and as this decay, so is the
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increase of the brightpess of conscionsness, dependent upon
the order of the decay ; and this brightness goes on gradually
increasing “ till discriminative knowledge results”—that is
to say till the recognition of the nature of the Spirit and the
Attribotes.

The practice of the accessories of Yogm is the cause
of the disjunction of impurity, as the axeis of the (dis-
junction of the) object cat ; and it is the cause of the attain-
ment of discriminative knowledge, aa virtne is of pleasure ;
and in no other way can it be a cause. How many are
these canses said to be in science ? They are nine—e, ¢.
(1) Utpattikdrana the originative (2) * Bthitikarapa
(6xitive), (8) “abhivyaktikarana” (munifestive), (4) “vikara-
karana” (modificatory), (5) *“Pratyayakarana” (cognitive), (6)
“Aptikaraga” (approaching), (7) “Viyogakarana” (disjunctive),
(8) “Anyatvakarana” (Differentiative), and (9) “Dhritikarand
(up-holding). To exemplify these severally—(1) the mind of
conscionsness; (2) the soul’s purpose of the mind, and
! food of the body; (3) light and the conscicnsness thereof,
of form or colonr; (4) other objects, of the mind, and fire of
the food to be cooked; (6) the knowledge of smoke, of the
knowledge of fire; (6) the practice of yogic accessories, of
discriminative knowledge; (7) the same practice, of impurity;
(3) the goldsmith of the gold; and similarly of a single
mental function {=vritti (feminine)], Ignorance is the
cause of its atupefaction; aversion of its painfulness, desire
of its pleasurableness, true knowledge of its impartiality; (9)
the body of the sense-organs, and vice verss, the great ele-
ments of the bodies, snd these latter of one another,—the
animal, the haman and the divine bodies upholding, one ano-
ther. Thess are the nine causes. Ae occasion presents
itself, these are to be applied to other objects also,. But the
cansal efficiency of the practice of the accensories of yogs
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istoenly twofold (i. e, the disjunciive and the procuring,
‘a8 montioned above, before the enuncietion of the forms of
cansality).

The accessories of yoga are next described @

Sutra (29) :—Restraint (or Forbearance), Observance,

Posture, Regulation of Breath, Abstraction, Con-

- . centration, Contemplation, and Meditation—are the
eight accessories.

Com :—We shall now describe in dne order, the form and
practice of these,

Suira (30):—Forbearance consists in harmlessness
truth, abstinence from theft, continence and
freedom from avarice,

Com :—Of these “harmlessness”=in no way and at no time
wishing ill to any living being, The following restraints
- and observances have all of them abstinence for their root,
and being included in its sccomplishment, are performed only
for the proper performance thereof ;—i. e., they are practised
only in order to clarify the aforesaid abstinence. It has been
thos declared : “As the Brihmana performs many penances,
8o does he become alienated from the cause of harm to others
aad thus brings abont the same harmlessness duly clarified.”

“Trath”—consiats in word and mind corresponding to
" factas—that is word and mind both tallying with objects aas
seen, inferred or heard (from authentic sources). A word is
spoken for the transference of one’s thought to another, and as
puch if it is not deceptive or mistaken, or devoid of compre-

hension {anable o be comprehended by the Listener), (then it ix
11

-
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true);—it is so only when it is uwsed for the’ good of others;
and not for their evil. If being spoken as such (as a truth}
it leads to the injury of others, then it would not be truth; it
would be a sin ; and by this semblance of virtue (the agent)
would suffer endless trouble. Therefore one ought Lo tell
the trath wlth a done consideration ol‘ the good of -all
beings,

Theft consists in the acceptance of objects from others,
in & manner contrary .to the prescribed forms (of gift).. The
abstinence from this in the shape of absence of desire therefor,
is ** Astéya.”

* “Continence"—the control of the secret gelgera.ti.vgﬁrganls, .

“Freedom from avarice” consists in the non-acceptance of
any objects, on account of & due sense of .the discrepancies
thereiu, in the sbape of tronble attendant upon its'scquiremeut
protection, waste or consumption, att.achment and malevolence
(towards other competitors).

- Notes :(—“Truth"—CI. - Manu}

wct ag g v s e i
= T AE v ot g N

Thesze, however, are~—

Sutra (31) :— the Great Penance, when in all stages,
the above are not conditioned by ( are srrespective
of ) class, place, time and convention,

Com :—of these, harmlessness conditioned (or limited) by
¢lass—the killing of fish, and nothing else, by fishernien {which
is wrongly tolerated by people). “Conditioned by -place”—aas
1 will not kill in a sacred place’; *“conditioned by time”—
1 will uet kill on the 14th duy of the fortnight or on other
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sacred days; and lastly the harmlessness ¢ conditioned hy con-.
veption,” [belonging to one who is above the three kinds of
“glanghter” just mentioned],—as *“ I shall kill (animals) for
the sake of the gods and the Brahmanas, and not otherwise;”
or again killing is allowable for the warrior caste, in battle,
and nowhere else. ' Harmlessness and the rest, not conditloned
by these —elass, place, time and convention—are to be always .
practised, in all stages—i. ¢., with regard to all objocts ; and
thus being free from any sort of restriction, they are t.alled
tha Great Penance, belongmo to all stages.

Sulra (32) :—The observanees are—purification, con-
" tentment, penaace, study and devotion to the
' Lond.

- Com :~—Of these, “puorification” the erfernal, consists in
the removal of impure objects by means of clay and water
&c., and the internal, in the removal of the impurities of the
mind, “Contentment”—the absence of any desire for acquir-
ing things other than those that are near at hand. “Penance”-
the bearing of the “pair of opposites,”—snch as hnnger and
thivat, heat and cold, sitting and standing, complete and
formal silence (the former consisting in pot expressing one’s’
jdeas even by gestures, and the latter in mere absence of
artienlate speech); and the pensnces proper, are the Krickira
the Chéndrdyana &e., “Study”—the stndy of the sciences
dealmg with emancipation, or the repitition of the Pranrwa.
“Pavotion to the Lord”—the offering of all actions to the
supreme and venorable. “ Seated on the bed or wandering on
the voad, it he is calm on having his donbts and misgivings
removed, and looking unpon the destruction of the seed of
mgt.g,mpslycho,ais,—-such a one wonld be fhe eternally emanci-
pated, the experiencer of thg joys of immortality.,” In this
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connection it has been declared : “Thence the right know-
ledge of the retrogade sentience, and the removal of obstacles™
( Yoga-sutra, 1-29),

Of these, when Restraints and Penances— _

Sutra (33) :—are obstructel by questionables, the
constant pondering of the opposites (is necessary).

Com :—When the Brahmaga is obsessed by the qaestion-:
ables,—harmfolness and the rest {to be described in’the
next aphorism,—such as “ I will kill my malefactor,” *“I shall
tell an untrath,” « [ shall take bold of his property,” “I will
be valgar with his wife,” “I will be master of his Loldings,”—
he becomes obstructed by the glaring fever of gnestionables
leading to evil ways, the neophyte is to pouder over the
opposites thereof—i. ¢., he should think thus : Boiled in the
terrific fire of metempsychoeis I have taken refoge in the virtoes
of yoga, through charity and love towards all beings; so if I
revert to the guestionable paths after having once given them
up, then I wonld be acting like a miserable cnr—reverting
to the relinquished, just as the dog licks np the vomitted
food. The same process is to be applied to the other aphorisms
a8 well (i. e., those treating of purification and the rest),

Sutra (34) :~—The questionables are slanghter (harmfal--
ness) and the rest;—"(and whether these are)
done, caused to be done, or approved of (abetted);
(whether) preceded by (caused by) covetousness,
anger or delasion; (whether) slight, moderate or
excessive,—they (always) have pain aand ignor-
ance for their endless fruits”—thus is the ponder-
ing upon (their) opposites.
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- Com ~=—Blanghter is threefold, being either done, cansed to
be done, or abetted,—each of these again is three fold : (1)
cansed by convetoasness 6. ¢, for the sake of the flesh or the
skin; (2) by anger—i. ¢, thinking the object to be one’s
injoror; (3) by delosion—i. e., thinking that virtue will resnlt
therefrom (as the slanghter in sacrifices). Covetonsness
anger and delusion too are three fold : being slight moderate
or excessive. Thus there are 27 forms of slanghter. The
slight &c., again are each threefold : the slight, the moderate-
elight and the excessive-slight ; and again the slight-mode-
rate, the mederate-moderate, the excessive-moderate; and
lastly the slight-excessive, the moderate-excessive, and the
excessive—excessive., Thnas slanghter becomes, eightyone-fold,
Again in accordance with decision, doubt and collectivity
(1) when it is decided that fish is to be killed ( (2) when it is
doubtfol whether tlie fish or the goat is to be killed ; and (3)
when both of them are {o be killed, ) it becom es innumerable,
becanse of the innumerability of living beings. The same
divisions ara to be applied to untruth and the rest also.

¢ These questionables have pain and ignorance for their
endless fruits”—thns is to be the poudering upon their oppo-~
sites.—e. g., the killer first of all cripples the powers of
the animal to be slaughtered (by binding it fast to some pole
&c.,) then gives it pain by letting fall some weapon, and then
deprives it of its life even, Then from the crippling of its
power results the -crippling of the powers of the killer’s
accoutrements (or accessories), both animate (wife &c.) and
inanimate (bed, food &c.); from the animals pain resalts his -
own misery in hell, and during foture brote existence (the
pecesaary conseqnence of slanghter) ; and the Joss of life leads
to his continuons existence on the brink of death (on account
of some incurable disease) (during which state), thongh wish-
ing to be .dead, he satill breathes, on acconnt of there being a
fixed time for the fruition of pain (a8 death would save him
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Sutra (38) :—Continence being confirmed, the attaine
) ment. of vigour— .

T- .
“:Com :—By the attainment of th:s, the Yogt raises to

perf&.tlo& -the irrepressible gnalities (the powers); and

becoming perfected he is able to infuse wisdom into his

disciples,

Sutra (39) :—Non-covetousness being confirmed,
kuowledcre of the how and wherefore of births,

Com :—Supply “accrne to him.” “Who was I? How
was'{? What is this (birth) ? How is this ? What shall T.
be? How shall 1 be? —Such longings after kuowing
all ubout his past, present and fature births, become by
themselves satisfied.

L
i,

Now we speak with regard to the Obgervances,

PSuira (40):—From purity, disgust for one’s own
body and non-intercourse with others.

Com:—DBeing disgnsted with his body the Yogl'begius puri-
ficutions ; but finding the bedy to be full of discrepancies, he
loses all attachment thereto, and thus Lecomes *self-contrell-
ed” (Yatr). And forther (there is) “non-intercourse with
others”—looking upon the nature of the body, and desiring to
give up his own body on account of not finding it purified
even on being washed with clay and water,—how can such &
one have intercourse with the extrume]y dxrty bodies of
othiers ? - :
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And also

Suira (41) :—Purity, complacency, concentration,
subjugation of the senses, and fitness for
communion with the Spirit—(all accruing) to
the thinking principle (ZLit. Goodness).

Com :—From purification results the “parity” of the think.
ing priociple (mind), thence its complacency, thence its
concentration, thence its sabjugation of the senses, and
finally its fitness for spiritnal commuunion,~all these result

from the confirmation of parity.

Sutra (42) :~-From contentment, superlative felicity,

Com :—Aps has been declared : “Whatever constitutes the
desirable pleasure in this world, and whatever great pleasure
there is in heaven,—all these do not compare with the
sixteenth part of the felicity attendant apon the sappression
of desires,”

Sutra (43):—From pevance, after the decay of im-
purities, the occult powers of the body and the
senses,

Com:—As soon a3 penance is accomplished, it destroys
the enveloping impurity ; aud from the removal of this eauve-
loping impurity result the occult powers of the body (Buoy-
ancy and the rest) and of the senses (hearing and seeing at

great distances &e.)

Sutra (44) :—From study, communion with the desired
deity,
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" Com +—To one given to stody, the Gods, the sages and the

perfectons, all become perceptible, and are ready for his
sctions.

Sutra (45):—From devotion to the Lord, the
accomplishment of meditation.

Com :—Meditation is accomplished for one who has offered
up all his connections with the Lord ; and by this accom-
plishment, he rightly knows all that is good for him, in.
other places, in other bodies and at other time ; thence his,
conscionsness perceives all things rightly,

" Restrainta and observances, together with the attendant

powers, have been described ; we now speak of Posture of the
rest.

Sutra (46) :—Posture is that which is steady and
easy. :

Com:~—And there are : the (1) Padmdsana (lotus) (2) Veerd-
sana (beroic), (3) Bhadrdsana (decent), (1) Svastitdsana (like
the mystic sign) (5) Danddsana (staff), (6) Sopadraydsana
(supported) (7) Paryankdsana (bedstead), (8) Kraumcha-
nishadasane (seated heron), (9) Hastanishiddsana (seated
slophaut), (10) Usitraniskadasana (seated camel), (11) Sama~
sansthanasana (evenly balanced), (12) Sthirasukkdsana (the
steady and pleasant) 4, ¢., in accordance with one’s pleasare,
and so forth,

. Note.—For the definitions of these postares, the reader is referred
to the Hatha-yoga-pradipika,”

Suira (47):—By slackening of effort, and the con-

tem plation of the infinite.
12
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Com:— * Supply—* it (postore) iz accomplished.” Oa the
ceseation of effort, posture is accomplished ; and {here is
no qoivering of the body. Or, the mind contemplating on
the Infinite accomplishes Posture.

Swira (48) :—Thenoe, Non-Embarrasment by the
_pairs (of opposites).,

Com ;—By the accomplichment postore, the Yogi is not
embarrased by the pairs of opposites—sach a8 heat and
cold &e.

Sutra (49) :—Therenpon, the Regulation of Breath,—
the controlling of the course of inspiration and
exXpiration, |

Com :—On the accomplishment of posture, results the
Regolation of Breath, which consists in the interruptioa
(stoppage) in the course of inspiration (the inhaling of air)
and expiration (the exhaling of the inbaled air).

And that again

Sutra (50):—is an external, internal or stationary
function,—regulated by place, time and number,
—protracted or subtile (long or short).

Oom:—The interroption, preceded by expiration, is external;
and that again, preceded by in inspiration, is internal;
the absence of both iz the third, the stationary function,
attainable by & single effort ; just as a drop of water placed
on a heated stone—slab, becomes shrivelled from all sides,
%0 is the absence of the two (inspiration and expiration).
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AN these thres are  regulated by place” ,—< This particolar
place is its object ” ; “ regulated by time "—as characterised
by the messnres of time; “ regulated of nomber ” ,—the first
stroke is fo consist of 80 many inspirations and expiratious ;
in the same manner the secoud stroke of the overpowered
(breath) is to consist of #o many ; in the same manner the
third, so the slight, so the moderate, so the excessive,—such
is the regnlation by number. And this regulation of Breath
when practised, is protracted or aubtile {long or short).

Sutra (51) :—The fourth is dependent on the recog-
nition of the outer and inner spheres,

. Com :—The “outer sphere” regulated by place, time and
namber being passed over, so also the inner sphere regalated
in the same manner, being passed over,—both beiog protra-
oted as well as subtile—that which iz preceded by these,
and coonsists of the subjugation of the stages in the social
stoppage of then two,—is the fourth kind of Regulation of
Breath. The third is the interroption untonched by any
object, no sooner began thav regulated by plage, time and
number,—being protracted and subtile; and the fourth is
the interrnption preceded by the indication ot the first two,
brought forth by the subjugation of the stages, through the
recoguition of the objects of exhalation and inhalation ; such
is the difference between the 3rd aond 4th (the third is not
preceded by the cognition of any object, and is bronght about
by s single effort, whereas the fourth is preceded by the
recognition of objects and is only amenable to long continned
effort).

Neote :—The 1st the Fxiernal, the Exhalation i8 the Réchaka.

The Ind the Internal, Inhalation—is the Phraks.

The 3rd iy the Kumbhalka 1st kind,
and 4th Do, 2nd kind,
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Suéra (52) :—Then is destroyed the envelope of light.

Com :—Of the Yogi practising the regulation of breath, the
action enveloping right knowledge is destroyed, This is thae
described—*“The net of great delugion enveloping the illami-
pative goodness, turns it towards evil deeds.” Thie light-
enveloping aod birth-cansing action of the Yogi is attenuated
by the practice of the regulation of breath, and is decaying
every moment. As has been declared : “ There is no penance
above the regnlation of breath ; becanse there-from resalts
the removal of impurities and the illumination of know-

ledge.”

- And aleo,
Sutra (58) :—the fituess of the mind for concentration,

Com :--Thie also resolts from regulation of breath alone,
in accordance with the aphorism : “Or by the expulsion and
retention of breath”-—(Yoga-Sutra—I-34.)

Now what is Abstraction ?

Sutra (54) :—Abstraction is the assumption, aa it were,
by the senses of the original nature of the mind,from
want of application to their (respective) objects,

Com :—OQOn the absence of application to their respective
objecte, resolts the “assamption, as it were, of the original
nature of the miud”—that is to say, on the sappression of
the mind, the aenses also becoming suppreased, do not stand
in need of any other means, like the control of other senses
(i.c., one sense being snppressed by a certain means, the snb-
jogation of the other senses stands in need of other means ;)
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bat on the suppression of the mind, that of the senses follows
directly. Justasthe beea fly along with the chief of the black
bees, and rest after he has rested, so0 on the suppreasion of
the mind, the senses become snbjungated—and this constitntes
Abstraction.

Sutra (53) :—Thence the Icomplete subjugation of
the senses.

. Com :—*The subjugation of the senses consists in the non-
haunkering after the various sensuous objects, sound and the
rest”——go say some. Haokerling is attachmeot, tbhat which
alienates the agent from his sdvancement. The applicationa
not contradictory (to scriptare) is allowable (so this applica-
tion, free from avy thatis contradictory to the scruptare,
constitates sabjngation, according to others), The optional
communion with objects (is subjngation)—say others. (That
is, the senses turning towards and touching objects only whea
desired by the agent). Others again assert the subjogation
of the senses to consist in perception of sound and the rest,
free from pleasare and pain; throogh the absence of attach-
ment and aversion. It is total non-perception (absence of
sensation) doe to concentration—-says Jaig-ishavya. Theace
(from abstraction) follows this highest form of snbjugation—
ziz., suppression of the mind, the senses being subjugated it
does not, as in the case of sabjngation of the senszes, stand in
need of any other means due to any effort of the Yogi,
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SEUTION III
OF THE OCCULT POWERS.

The five outer means having been described, the anthor
now proceeds to explain Concentration,

Sutra (1) :=—Concentration is the fixing of the mind
to a certain locality.

Com :—It is the fixing of the wmind solely through its
fanction, on the navel, the lotus of the heart, the light in the
brain, the tip of the nose, and the tip of the tongue &c., or
on external objects,

Sutra (2) :—Contemplation consists in the uninterra-
pted current of cognition thereof,

Com:—i ¢., the nniform flow in that place of the cognition
reposing in the object contemplated. That is to say, contem-
plation is nntouched by any other coguition.

Note :—*‘In that place'’ f.e., in the plages mentioned in the preced-
ing aphorism.

Sutra (3) :—The same, enlightening the object alone,
and devoid of its own identity as it were, is Medi-
tation.

Com:—When Contemplation i3 conscioue of the form of the
object, and appears as if devoid of its own character of consci-
ousness, then on account of ite being infused with the charao-
ter of the contemplated object, it becomes meditation.

Note : (1) ¢'On account of &ec.'"—This is added in antiolpation of

the objection that becoming devoid of its own character, it would
loae it8 enlightening power.




PADA Ii=-RUTRA 6. 95

These threa Concentration, Contemplation and Meditation
together constitate Sanyama :

Sutra (4) :—The three together constitute Sanyama.

Com:—The three means having a single object, are called
Sanyama, which thus is the technical name for the three
taken collectively.

Sutra (5) :—From success therein results the lucidity
of consciousness, :

Com:—By mastering Sanmyama, resnlts the lucidity of
meditative conscionsness. As Sanyama becomes established
so does meditative conscionsness become lucid.

Sutra (6) :—It is applied by stages.

Com :—Bauyama is applied to another stage only when it
has mastered the preceding one. Sanyamae can never attain
to the final (highest) stage, by jumping over the intermediate
-stages, without congnering these latter. (The condition of
the perceived object being the lowest stage, that of the
organ of perception the intermediate stage, and that of the
perceiver, the final stage). And without its attaining to the
highest stage, whence the lucidity of consciousness? For one
who has through divine favonr conquered the following
stages, it is not necessary to practise Sanyama with regard tor
the preceding ones, Why ? Because the objects of this
latter will have slready been cognised throngh the former,
In the knowledge of the order of the stages—that this stage
preceded that—yoga is the only gmide, Why ? Becanse it
has been declared: “Yogs is to be recognised by yoga; from
yoga does yoga proceed; one who is not confused by yoga, he

" ever delights in yoga.”
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Sutra (7):~~The three are more intimate ( directly
effective) than the former ones.
Comi—The three-Concentration, Contemplation and Medi.

tation—are more directly effective in accomplishing concrete
meditation, than the former ones, Reatraint and the rest.

Notes : “‘Intimate’—*'Antaranga’’—I, ¢,, more closely related s. &,
directly effective. .

Sutra (8) :—It is still foreign to the seedless.
(Abstract).
Com:—The preceding intimate triad of means is foreign to

the seedless (abstract) meditation; Why ? Becanse Abatract
meditation appears only when the three are absent.

Sutra (9) :—Suppressive (or interceptive) modifieation
is the conjunction of the mind with the momeat
of suppression, on the overthrow and prevalence
of the distractive (waking) and suppressive im-
pressions (respectively).

Com:—The distractive impressions being the properties
(material effects) of the mind, are not identical with cogni-
tion, and as such are not snppressed by the snppression of
tke cognition (in fact, they always outlive the cogrnitions of
which they are the impreesions; it is only the material
cause whose snppression causes that of the effect algo);
the suppressive impressions alsc are properties of the mind;
—the (respective) “*overthrow and prevalence” of these—, e.,
when the distractive impressions are wasting, and the suppres-
give impression gaining ground, then the moment of sup-
pression conjoina with the mind. Thus the constant change
of impressions, occurring in the mind is supprossive modifica~
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tion. And then the mind has only the impressions left
behind,—as has been explained ander snppressive (abstract)

Meditation (I. 18).

Notea : (1)—Dr. Mitra conatrues as praiyanirodhena niruddhah,
aund takes it with the following chiitadharmah. Bubt the translation
follows the interpretation of Yachaapati Misra, who thus introduces
the passage: *'The impressions caused by distractive cognitions (i.e.,
thows of the waking state} would cease on the cessation of the waking
state, and as such for its coasation we wounld not atand in need of the
suppressive medification.’”” The sense of the reply is given in parepth~

enis above,

Sutra (10) :—Its low becomes tranquil from residual
habit.

Com ;--From suppresgive residua results the tranquil flow
of the mind, which depends on the expertouess in the practice
of suppressive residna. When those residua become dulled,
the residua having suppression for their property are over-
thrown by those whose property is distraction.

Sutra (11) :—The destruction and enlivenment (respec-
tively) of the multifunctionality and concentration
of the mind is (1is) medifative modification,

Com :—Multifuctionality is a property of the mind, and
8o is Concentration ; the meanipg is that there is destrnction
or decay of multifuctionality and eulivenment or rige of
Concentration ; both or these are correlated to the mind which
holds them as its properties. Thus this mind, co-rrelated to
ita co-natural (or identical ) properties,—the aforesaid decay
and rise,—becomes collected or pecified; and this is ifs
“ meditative modification.”

Sutra (12) :—Then again, the eoncentrative modificat
tion of the mind is that in which both the reppres-

sed and the revived are equally recognised,
13

h e+ o ke —
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Com :—Of one whose wind is pacified, the foregoing cogni-
tion is the ‘reppressed,” and the following one similar thereto
is the frevived ’ ; and the meditative mind, correlated to the
two is the same (i, e., collected or concentrated ). 7Thns this
ia the °concentrative meodification’ of the mind to which
the cognitions are related as its properties.

Sutra (13) :—This also explains the modifications of
property, time and condition, in the elemeatary
substances and the sen-e-organs.

Com :—* This ”"—i.e., the aforesaid modifications of the mind
~—explaing the modifications in the elementary substances and
the sense-organs,—of property, time and condition.

Of these the “ modification of property ” consists in the
reppression and rise of the distractive and sappressive pro-
perties in the object having those properties (i.e., in their
respective causes).

. The “modification of time” is the suppression of its
threefold churacter-—i.e., characterised by the three limitations
(of time). This suppression, firat of all relinguishing the
limitation of futurdy, and not passing over its pronerty-ness,
becomes coujoined with the limitation of the preseat,
wherein it becomes manifested in its trne colour. This
is its second limitation ; nor is this disjoined from the
limitation of the past and future. Bimilacly, distraction
(the waking state), of threefold character—i.e,, characterised
by the three limitations (of time),—relinquishing the limitation
of the present, and not passing over its property-ness,
becouses conjoined with the limitation of the past;—thia is
ita third limitation ; nor is this disjoined from the limita-
tions of the present and the future. Bimilarly again, distrac-
tion becoming accomplished, and (thereby) relinquishing its
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Jimitation of futurity, and not passing over its property-ness,
becomes related to the limitation of the present, wherein
its manifesting in its true colonrs, begins its operationa,
This is its second limitation; nor does it get free from the
limitations of the past and the future. 8o again suppressiom,
and also distraction. '

In the same manoer, the ** modification of condition —
(is that) wherein, during the moments of suppression, the
suppressive residna are strengthened, and the distraciive
residaa are weakened, This is the modification of the condi-
tion of the properties,

Among these, the modification of the object having the
properties, is by meaus of these properties; Lhat of the
propetties is by means of the limitations; and lastly that
of the limitations by means of the conditions.

* Thus the fuzction of the attribotes does not even for a
moment exist without the rodifications of property, time and
condition (7. e, it ie constantly producing modifications );
because the function of the attribotes im ever mobile ; and
the caose of operation has been said to be the subordinate
character of the attributes.

Thus in the elementary substances and the sense-organs,
owing to the distinction between the property and the object
having it, there are three kiuds of modifications. In reality
however, the modification is one only, Because the property is
only & form of the object possessing it ; and as such the above
is only the cousideration of certain modifications of the
object, through the properties (i.e., throngh the modifications
of the properties) Hence, during the past, present and
fature states, what becomes of the property present in the
object (which holds it) is only a change in its position
(form), aud not any change of the (constitnient) matier.
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As for example, to a golden veagel on being broken, and
made to undergo a change, the only change that happens
18 that of form, and not that of the gold itself.

Says another {the Banddha holding the complete ideatity of
the property and the object possessing it): “The object is no-
thing more than the property, in a8 much as it does not go
beyond the former material ; for if the object continued its
existence throngh the varions modifications (of the property ),
then it wonld in reality become unchangeable.”

{ To this we make the followiug reply : }—There is no harm
in this,. Why? DBecause, we do not assert its absoloteness,
Thus oll the three worlds recede from ranifestation (i.e., recede
from present astivity aud become the past), simply becauss
of the depial of the (unchangeable) eternity (of mundane
objects). And thongh receded (become past), still it exists,
Lecanse of the deninl of its destroction; its minuteness
is due to its correlation (f.., resolution iuto its canse); and
from its minuteness resunlts imperceptibility. The property,
haviog the wmodification of time, existing in the varions
limitations (lakshane, of time), becoming past, and thus
becoming conjoined with the limitation of the past, ie not
disjoined from the liritations of the present and the future;
similarly the future, joined to the limitation of the futurs,
is not disjoined from those of the past and present; and
lastly the present, joined to the limitation of the preseat,
is not disjoined from those of the pastand the future
(That is to say every individoal limitation is accompained
by the other two) Just as, because 8 man is attached to
& certain woman, it does not follow that he has an aversion
for other women.

Here, in the modification of time (limitation), all the
limitations occuring together, there woald resulf asn
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admixtare of limitations. If this is urged as an objection,
then we make the following reply: The character of the
property baving been established, we have to describe its
different limitations ; for certainly its specinl character
belongs to the property not only at the present time,
(bat it has the same character even in the past and the
fatore). For otherwise the mind wonld pot have attach-
ment for its property, because attachment does not exist
when there is avger. And farther, the simultaneous relation
of any individnal with the three limitations, is not possible ;
by degrees however there is the wmanifestation of it, by
meand of its manifesting canse. As has been declared :
 The excessive manifestation, of forms and those of functions
are opposed to one another, but the genuine ones act in
consort with the excessive manifestations ” (vide-this guotation
under [I—15). Therefore, there can no admixture (as has
"beea arged by the objector).

As from the activity of attachment with regard to a
certain object, it is not inferred that it does not exist apy-
where else,—the fact being that it is related to the latter
too, in a general way,—so the same ia the case with limitation
(lakshana): It is the property, and not the object possessing
the property, that has the three limitatious : The properties,
manifested (present) s well as well as unmanitested,
(past and future ), sttaining to the various conditions (of
weakness, steength and the like), are said to have been
changed—but this change is only in (condition), not in
matter. Jnst as a siugle lice in the place of handreds,
becomes huondred, in the place of tens a ten, and in the
place of anits & unit ; and again, as & single woman is called
mother, daughter and mother-in-law (according to circome
‘stances, the womun remaining the same ). '
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Agaiust the theory of the “modification of conditions,” some
people have raised the objection that in that case there would
be an unchangeable eternality (f{or objects and their pro-
perties ); becausc, a property is said to be in the future
when, being removed from the range of the activity of the
limitation, it does not carry ont its own operations ; when it
carries on its operations, it is said to be in the pressat, and
lastly, when it has ceased after having operated, it is said to
be in the past.—And thus we find that the limitations wod the
couditions of the properties and the objects having them are
nachangeably eternal. This is the objection urged,

{ We reply):—This is not a sonnd objection; becanse thongh
the object having an attribute is eternal, yet there is quite a
variety of the forms of the suppression (or over-throw) of the
attribates themselves; just as the destructible (suppressible),
agglomeration ( earth and the rest ) is a mere property of
the indestractible (irrepressible) sound, odoar &c. (rudi-
mentary elements) ; similarly the reppressible mergent
(Linge, the Buddki) is o mere property of the irrepressible
(Attributes) Goodness and the rest. Thos their modification is
attribated to these (7, e., the properties Budiii, Earth &c)
Here we have the following instance : The object clay, ac-
qniring a property other than that of & lamp, becomes modified
by the property,into the form of a jar;end this form of the jar,
relinquishing the fatnre limitation, attains to the present one,
aud thos becomes modified by limitation; and lastly, the jar mo-
meuntarily becoming new and old, acquires the modification of
condition. The change of the -properties of an object is a
condition; and the change in the limitation of the property
is also a condition; thus the change in matter ie only one
{i.e, the modification of condition); butthis has been shown in
its variona divisions (i. e., though there is in fact only one
modification, that of condition, still the other two—that of
property and limitation have been explained peparately,
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thoogh really being the ouly particalar forms of that of con-
dition alone)., The same cousideration is to ba applied to ull
- other objects,

+ All these modifications of property and limitation aud con-
dition never outgrowing the form of the object, the modifica-

tioa is one alone, aud this includes all the other particalar
ones.

. Now what do yon mean by “modification™ ? Modification
censists in the appearance of fresh properties for a certain object,
following on the cessation (or reppression) of the former ones.

Notes: (1) “It becomes manifested in its true colour"—The suppres-
nion, that was future ere this, becomes the present now; ihe one kind

of suppreasion does not cease to be suppression in order to make room
for the other suppression.

{2) ""Bubordinate character of the aitributes.” We find in daily life
the servants always activg fur their master; similarly the fact of
goodness &e. being of the same anbordinate nature (like the servant),
aocounts for their constant activity.

{B) “And nol any change of the conslituent matter." because if the
change took placo in the matter, theu the object undergoing & mowen-
tary change, wonld never be recognised as the same.

(4) ** If the object continned its exigtence through the varions modi-
fleationa &c.”’ 1f the object were so, then it would be egually related
to the past and the future as well, and thus would result its eter-
pality and unchaugeableness, like that of the sentient faculty; and
oortainly this will not be palatable to the Bauddha objector either.

{5) ** We do not assert iie absoluleness.” If like that of sentient
facnlty we also assected the absolute ebornality of the objects, then
would the objectlon apply to us; as it ia howevoer, we do nat make any
woch assertion. In fact we go so far as to assert the cessation of the
activity of all the three worlds, to eay nothing of particular objects.

. (8) “Denial of its destruction,”’—The reasoning is this:— What is
non-existent never opoerates, as sky-flowers; the three worlds however
do operate; and a8 such they can never be said to be non-existent.
Thus though we deny their absolute eternality, yot as they are never
eatirely destroyed, this modificd clernality may be asserted of them.

(7} ** Minntenees.”” In anticipation of the objection that the objoct
being nevor dustroyed, wherefure do we not perceive objectis of the
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paat 2--the reply is that their impercoptibility is dae to thelir haviog
been resolved into their respective causes,

(8) *'Otherwise, the mind wounld not have atiachment &e. It is only
after anger has passed off that the mind is found to have attachment;
and thus it attachment did not latently exist there in lts future state,
whence its later appearance ? For certainly anything that is non-
existent can never be brought into existence, )

(9) “Though the object having an atiribule iz eternsl &e.” Though
the objoct (Purusha) as well as the attributea (goodness &o.) are
equally constant entities, still the latter being amensble to periodicay
appearance and reppression, and as sach having modifleations, can not
be said to be unchungeably (absolutely) eternal. The sentlent faculty
is pot s0; and hence it 13 said to be absolutely eternsl,

Awong these—

Sutra (14) s—The subject is that which is correlated to
the properties of tranquility, activity, and latenoy
(indescribabiiity).

Com :—The property is only the facalty of the subject, -
characterised by capubility; end its existence being inferred '
from the variety of ita eftects, it is found to be manifolu with
regard to the one subject.

OFf these the present (active) property, its own activity,
becomes differcutiated from the other pruperties,—the tranquil
(past) and the latent (future) ones. When bowever it is
corresated ouly in a geueral form, then cousisting merely of
the form of the subject, wherefrom should it differentiate?
Thus the properties of the snbject are three—the tranquail,
the nctive and the lateut, Of these the tranguil are those
that have receded after having done their work; those thas
are operating are the active; both of these precede the fatare;
the past precedes the present. Wherefore are not the present
ones said to precede the past ones? Becanse among these two
there is no order of precedence; as the order of precedence
that we find between the past and the future is not found in the



PADA HI—SUTRA 14, 108

. onse of the past with regard to the present. Therefore there
is nothing that precedes the past. For this reason the futore
precedes the present (this in accordance with the theory of the
continaed existence of the effect latent in the caunse, before its
manifestation).

Now which are the latenf ones? (Reply) Everything
thaving the character of everything., With regard to this
it is declared : (8) “ Among the immovable objects we find
the universality of the effects in the form of the different
tastes, belonging to Water and Earth; similarly of the impdv-
ables with regard to the movable, and véice versa” Thns the
geous not being sappressed (or else the varions effects would
not be recognised ), everything has the nature of everything.
Thongh this is eo, yet their manifestation is not simaitaneous,
‘because of the manifestation being conditioned by place, time,
wad form, That which is correlated to these manifested and
-unmanifested properties, and which has both the general
(belonging to the subject) and the special character (of the
/property),—snch & correlative is the subject. One (the
Yogachira) however who asserts the_property to be nncon-
«vected (with anything else, because he deuies the existence of
any snbject other than the properties of cognition and the
like), for him there wounld be no experience. Why ? Because
‘the actions performed by & certain idea {or cognition) can-
:pot trunsfer its effect to the other idea (for according to these
-theorists there is nothing except ideas, and these are momen-
«tary); and again there conld be no memory of the action;
tfor aa object seen by one (idea) canmot be remembered by
wnother. Becanse of the recognition of objects (previously
-perceived), there mnst be a sobject correlative (to the varions
;modifications of the object), which is recognised as the same,
-after its properties have undergone a change. Therefore it
cannot be rightly held that all that exists is mere unconnected
property.

14
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Notas {1) * Existence being inferred &c’’—The sense im that of &
single subject the property of the form of capability is sees to be
manifold—the capability lying latent in its cause.

. (2) ¥ When however it {e correlated &ec.”” This addition establishes
the differentiation of the unmmanifested cavae.

(3) “Among the immovable objects &c'':—In the joint modificationn
of Barth and Water—the trees and the like—we find the various kinds
of taste &ec.; that of the immovable in the movabls we find in the
modifications of air, water &e., in the animal body ; that of the mov-
able in the immovable—in the enlarging of the powegranate by being
sprinkled with blood.

Sutra (15).—The change of order is the cause of thﬁ
versatility ( or changeableness) of modifications.

Com:—* The modification of one subject shonld be one
only "—this being urged, (we reply) that the change of
order can be the canse of the versatility of the modificatiovs.
‘As for instamce, the proper order is—dust of clay, fump
-of clay, the jar-clay, the clay of the broken jar, and the
clay of the small pieces. The proper order is the mention
‘of the following property next to the ome that precedes
it—es.g., the lamp: disappearing, the jar appears-—such is
.the order of the modifigation of property. . The .order of the
modification of limitatipn—as the present-state of the jar
-alter its futore, I;he -past. tiate of the lump hiter its present ;
as for the pest, 4 thm‘qu& b wrder-beeanse when' there is sncs
cession, theui,'oql'y;gjcan;'ther&.ﬁ)d an order; but there-is no
- guccesrion i:thﬂ past ;- ghenefbre there is order only of the
first two limi#ations (the ptesent and the future), Similarly
the order of the modification of coodition—e.g.,: the oldness
of the jar after its -wewness; and this oldness being
manifested by the order of the series of moments, attains
to fioal mnnii_'_eé_i;a.tion. This is the third medifieation,
above those of the ‘property and its limitation,
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" These various orders, acquiring their form or the differen-
tiation of the sabject and the property,—certain properties
also become subjects with reference to certain other properties.
‘When however there is the ides of identity (of the property)
in the subject,—aud thus that property being mentioned
thereby (:e, by naming the snbject ),—~then the order
appears to be one ouly. Of the mind, the properties are two-
fold—the perceived and the nuperceived ; of these the former
are the cognitious, and thie latter, the objects themselves.
These, having their objective charscter got at by means of
inference are seven : (1) snppression ( the state of absolute
meditation inferred from the disappearence of all residaa)
(2) Vietne (and vice, inferred from the resulting pleasure
and pain), (3) Residual Impressions (inferred from memory),
(4) Modification (inferred from the mobility of the attribates),
(6) Life (the effort to live inferred from breathing),
(8) Movements (action inferred from the activity of the varions
senses), and (7) Capability or Power (the latent condition
of the effects, existing in their causes).—these are the seven
properties of the mind, devoid of perception. )

Henceforward begins the considerntion of the objects of
sanyama, for the accomplishment of the ends of the yogh
equipped with all the accessories. :

Sutra (16).—The knowledge of the past and futuwre
(is aequired) through sanyama over the three
medifications. '

" Com :—From sanyams over the modifications of property, .
time and condition, accraes to the yogi the. koowledge of
the past sud the futare. Suoyama has been defined as con- .
sisting in concentration, contemplation and meditation
taken together. Ience the three modifications beiog per-
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ceived, the yogi accomplishes the knowledge of the past and
futore related thereto,

Suira (17)—The word, the objected dencted by it and
its idea are commingled with one another, on
sccount of their peing mistaken for one another ;
hence by sanyama over the distinct provinces
of each of these, (arises) the comprehension of the
cry of all creatures.

Com :—The organ of speech has its purpose solely with
the letter prononnced ; the organ of hesring has the modifica~
tion of sound for its object ; and the word fioally is perceptible
throngh the apprehension of the letters taken collectively.
The letters, not coming in simnitarneonsly, and bence not
aided by one another, do not affect the word; and as smch not
giving rise to (any idea), but each of them appearing and"_'
disappearing by turns—are severally said to be incapable of
forming the word. Every one of the letters, formiug a word,
—capable of & host of denotations (when taken severally), yet
when correlated with the accompanying letters, and bebee
becoming mamfold, become so placed that esch of them is

" confined to the particular word by the other [i.e., the single.
letter ga has the capability of denoting gau, gana, gawra &e.,
80 long as it is taken by itself; but as soon as the letter gu is.
joined with the letters au, &e,, it becomes manifold ; and each
of the two letters serves to confine the other to the particalar
word in question, Thus ( we see that ) the varions letters,
depending on the order of succession become characteris-
ed by the convention of meaning, and thongh capable of
all sorts dewotations, yet becoming subordinated to the
ga and the au, denote the particular object with the dewlap
&c. (i.e. the cow). Thes the cognition of the unity of these,—
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s characterised by conventional mesning, and having the
order of ntterance drawn together (i.e, considered collectively)
~-i8 said to be the denotative name for the object named.
Thus a single word,~-being the object of & single cognition,
being pat forth by s single effort, devoid of any distinetion (be~
tween the letters) (and hence also) of the order and of letters,
belonging to conecionsuess, bronght forth by the saction of
the last letter (as belped by the impressions left in the
wmemory, of the preceding ones),—is cognised as a real
entity by the popular mind correlated with the impressions of
everlasting lingnistic nsage, by means of the letters, uttered
with a view to express the objects to others, and heard by the
listener. And the disintegration of this word (into its letters)
is due to the notion of convention,—(the popnlar idea being
that) the denotator of the object is suck and such a particalar
arrangement of so many letters.

Corivention is & form of Rememérance consisting in the idea
of the mutnal identity between the word and what is denot-
éd by it : that is couvention is of this form:—the word is the
meaning und the meaning s the word (an idea of identity).

" Thos then; these three-the word, the object denoted by it
and the idea,~become commingled on account of being
mistaken for another—‘cow’ the word, ‘cow’ the object, ‘cow’
" the idea; and one who knows the distinction of these, knows
everything, Every word has the force of a sentence: the’
word “tree’ implies its existeuce ; for certainly existence cannot
be denied to any object. Similarly there is no action withont
the means; 8o the word “cooks” implies all the agencies
pertaining to it; the further mention of the ageut, t.he_
object and the instrnments (Chaitra, the rice and fire) being
made only in order to specity these; and forther we find single
words nsed for sentences——the word *“ érotriya™ for “stndies’
the Vedas,” the word “ lives ” for * holds life.” In & sentepce,
there -is an espression of the meanings of words, { thus.
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there being the expression of the meaning of a sentence in a
word, and that of the meaning of the word in a sentence,
there is a confusion aud) the word is to be broken up (iato its
counstitueat parts) and then explained as to which part of it
expresses the verb, and which the nominative (as the word
‘srotriya is broken up into ““one (nominative) who studies
(verb) the Vedas ( accnsative ). Or otherwise, in the case of
asvah (meaning by itseif, both Aorse and thdu dreathedst) and
ajipayak (=the milk of the shi:—goat, and also, thouw hast
suppressed ), there being o confusion of the name and the
verb (as shown by the two meanings of each), how could
these be explained either with regard to the verb (if it were
taken as a name) or to the nominative (in cuse it were taken
as averb )7 the distinct provinee of these word, meaning and
idea—e.g., “the house is whitening”—the word signifying
the verlh (dedta); and *the honseis white”--here the word
($véta) signifies the nonn (so much for the word); (secoundly) its
meaning is that consisting in the verb or in the nous; aud
(thirdly) the idea is that which apprehends the aforesaid
mesnings. Wby ? Becanse in convention the idea has only
one form, being based on the identity of the signification——
“this is that,” —the “white object” being the object of the word
as well as of the idea. [ That istosay, in the above example
the ides is that of the house in front deing @ white one, whats
ever may be the words in which the idea is expressed]. And
this object under its modifications is accompanied neither by
the word, nor by the idea. Similarly the word and the idea
do not accompauy each other. The consciousness of the dis-
tinct provinee of each being in the form——the word is différent
from the meaning which again is different from the idea.’

From the Sziyama over this distinction, accurnes to the
Yogi, the comprehension of the cry of all creatures,

(Notes : (1) “ In a sentence there is &c.”’—This Is said in antieipes
tion of the objection: “If the word is capable of expressing the means.
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ing of a sentence, why should there bo a sentence at all ?” The
pense of the reply is that the use of a single word witnout any verb
&c., is very often amblguons, hence the necessity of the sentenco.

Sutra (18): By the menial presentation of the impre.
" ssions, the knowledge of previvus birshs,

" Com :—lmpressions are of two kinds,..(1} Those ia the form
of the residnal longings, the canse of memory and the afHlic-
_tions, and (2) those in the form of virtue and vice, leadiag to’
froition. Both of these kinds, accomplished in the former
birth, are the properties of the miud, imperceptible, like
modificution, movewment, snppression, power, life { the proper-
tica of the mind spoken of above, IIL, 15). The Senyamse
over these is capable of rendering the impressions apparent ;
nor is snch preseutation possible withoat a cognition of their
time, place and cause (of the previons birth ). Thus the
knowledge of the previons birth accenes to the yogi through
the mental presentation of the impressions. In the case of
others too there iz a similar knowledge of another’s birth,
following on the mental presentation of their impressions.
In couonection with this we have a story :—Diseriminative
koowledge acerned to the revered Juigishavya, possessing,
through the mentul presentation of the impressions, a
kpnowledge of the orderly modification of his bitth extending
over ten Praluyic creations. The revered Avatya, thus spoke
to him : “Throngh ten Kalpic creations haviug your conseci=
ousness nnrepressed, yon must have come across the pains
due to birth in a hellish or & bratish womb ; and being born.
again and again among men and the gods, which of the two,
pleasure und paiv, did you find in u greater amonnt 7  Jaigi-
shavya thus replied : “I, having my consciousness unrepres-
‘sed through ten eycles, and eoning across the pain doe Lo
hellish and bestial births, aud being boru again and again
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among gods and meun, whatever I experienced, all 1 think
to be solely pain.” Bays the revered Avatya. ¢ This un.
parpassed pleasure of contentment consisting in mastery
over Nature that thou hast...dostthon include this also
under pain? " Replied the revered Jaigishavya : « This pleasare
of contentment is excellent as compared with sensnous
pleasore ; in comparison with isolation however, this slso ia
pain, Becanse this pleasure of conteatment is a property of
Buddhi, and as sach sbonnds in the three attributes ; and all
conscionsness partaking of the three attributes, has been pné
under the head of *what shoald be avoided.” Then, content«
ment is said to bs pleasnre because the sirings of desite
being of the nature of pain, on the removal of these, there is
unrestricted pleasure,

Sutra (19) :—With reference to cognition, the know-
ledge of avnother’s mind.

Com :—From the Sanyama over cognition--ie. from the
mental presentation of the cognition {of others), resalts the
knowledge of other’s minds,

Sutra (20) :==But not along with its object, that not
being the object.

Com :—The Yogi knrows the mind of another, as attached
to something ; but he does not know that «it is attached to
that particalar object.” Becanse that which is the object
of another’s mind, is not the object of the Yogi's mind; it is
only aunother’s cognition (or mind) that is made the object of
the mind of the Yogi.

Notes :—(1) This aphorism is cxplained by Vijnios Bhiksha as &
part of the Bhishya,
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Sutra (21:—From Saenyams with refereace to the
shape of the body, its visibility being suspended,
and thus its connection with occular light bemg
severed,—there is dlsappeﬁrance.

Com :—From the Senyama with vegard to the shape of the
body, the visibility of the shape becomes suppressed; and on
this suspension, the connection of the body with the light of
-Xother people’s) eyes ceases; and thence results the disappeat-
snce of the Yogi. The disappearance of sound and the rest
#are to be explained in the same manner,

.‘.‘ T

. Sutra (22) :—Karma is active and dormant ; and by
“Sanyama over this, results the knowledge of the
end; as also by portents,

Com :—The Karma resulting in life is of two kinds : the
_active and the dormant; the aciive is similar to & wet piece of
¢loth spread over the ground, which dries np in a very short
time; whereas the dormant is like the same piece of cloth tied
jnp in a bundle, drying up in a long time ; or again, the active
_is like fire in dry straw helped by the wind, burning it comple-
tely in a very short time; and the dormant is similar to the
same fire when placed in various parts of the heap of siraw,
barning it in a long timer In this way the Karma “of one
birth,” bringing about life, is of two kinds—the active and the
“dormant.

By Sanyama over these, results the knowledge of death.
“**As also by portents’ "_portents are threefold ; corporeal; ele
mental and celestial, Of these the ¢corporenl® is that, for
“instanee, when clesing the ear one does not hear the .internal
soands ( produced in the stomach by breathing), or when one

does not see any light on closiug the eyes. Similarly the
15
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" ¢glemental * is that when one beholds the attendants of the

- Death-god ; or when one all on a sadder sees his dead fore-

fatherg;and the * celestial * is that when one suddenly heholds
the heaven, or the Perfect Ones, or snything contrary to the
ordinary course of events (is a porteni). By these portenta
too one knows his end to be near at hand,

Sutra ( 23 ) :—In friendliness and the rest, (soperhu-
man ) powers,

Com :—Friendliness, mercy, and complaisance are the three
Euwotions or (teelinge). Of those, by the fesling of friendliness
towards all happy creatores, cue acquires the power of
friendliness. By feeling mercy for the distressed creatures he
acquires the power of mercy. And by feeling & complaisance
towards the righteons, he asquires the powers of complaisance.
The Ssuyama consisting in meditation (contemplation and
concentration ) proceeding from these emotions, results in
such powers &8 have their faculties nnrepressed. With regard
to vicions persons one has indifference, and not any fesling ;-
thue in this case there is no meditation and as such no po-
wer proceeds from indifference, becanse of the absence of any
Sanyama with reference to this.

* Sutris (24) :—In powers, the power of the Elephant
and the like, ‘

Com :—From Sanyama over the power of the elephant, re-
sults elephantine power ; from that over the power of Garuds
a garnda-like power; and from that over the power of
the air, the air-like power.

——tp— . ¥
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Sutra ( 28) :~From the application of the light of the
- {lnminons ) disposition, ( results) the knowledge
of the sublile, the intercepted and the remote.

.

. €om :—The Extremely Luminons disposition of the mind
has already been explained (in I—36.). The yogi applying
the light of this disposition (i, ¢, the inner light) to the’
snbtile intercepted or remote objects, acquires the knowledge
o';f these ( objects ), '

¢

Suira (26):—From Sanyama in the Sun, the know-
" ledge of the worlds.

. Com:—The details of this are as follows : There are seven
worlds : From Avichi to the sammit of the Meru is the
Karth (1). From the Mera to Dhrava (the Polar star ) the
Bkacry Region ocenpied by the plancets, and stars
(2). Above that is the fivefold Celestial Region (3)—
the MAhendra being the third of these, the fourth being the
Prajipatya or Maharloda (the Luminons Region ); the three-
fold Brahma—the Janaloka ( productive Region) Tapoloka
( Region of austerities ) and the Satyaloda (the Region of
Troth ). These are thus described :—~* The, three-regioned
Brakmalota, then the great Préjapatyaloka, then the
Mahendra Heavon, then the Sky with the stars, and
lastly the REarth with the various creations.™ Placed
above the .deichi, are the six great Hellish Regions,
Mahiikila, Ambarisha, Raorava, Mahéraorava, Kaleya
Batrs aod AodhatBmisra,—respectively placed in the Earth,
Water, Fire, Air, Space and Darkness ; aud in these are borg
soveral creatnres with long leases of life therein, and who
have acquired the experience of pain by theis own deeds.
Under these are the seven Nether Worlds : Mabitals, Rasé-
tals, Atala, Batala, Vitala, Talitale, eod Pithla, Thie onz
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Earth- consisting of the sever countinents, is- the eighth
in the ceutre of which is the Land of the Monntains, the
Golden Meru, whose peaks are those of silver, emersld, rock-
crystal, gold, aud jewels, The Soonthern region of the
sky here is of the colour of the blne lotus throngh the coloar
of the emerald peak ; the Eastearn white, the Western clear,
the Northern golden. On the Northern side of this is the
Jumbu tree, whence this partienlar continent is called the
Jonbudwipz. On acconnt of the movement of the San, it'is’
slways touched by night aind day. To the Nortk of this are
three mountaive, fonr thousand miles high, having blne and
white peaks. Within these monntain-ranges sre thre¢ conne’
tries, each 72.000 Miles-——Ramanaka, Hiranmaya and the
Uttara Kurn. To the Sonth are the Mountains Nishadha,
Hemakota and Hima, extending over 4,000 Miles ; within
tlese are three conntries each 72,000 miles—The Harivanda,
Kimpuorusha and the Bharata, To the East of Mern are the
Bhadraswasextending upto the Malyavan mountains; snd to the
West are the KetumAlas exteoding upto the Gandhamadana
mountaing. In the centre is the Ilavrita. Thus are the 8,000
miles on each side of Mera sarrounded by its half ( wherefore
Mern becomes their centre). Such is the Jambudwipa
extending over 200,000 miles ; snrrounded by the salt Ocean,
twice ite size. Thenceforth follow the other continents—S'Aka,
#’nka, Kranncha, S%4lmals, Magadha, and Pushkara—each
twice the size of the other ; 8s also the seven Oceaps—like
heaps of oil-seed, interspersed with severa! monutains—of.
Sngercane juice, Wine, Butter,Curd, Gruel, Milk, Pure Water.
Thos the seven coutinents,—resembling so many bangles,
surrounded by the seven Qoeans, together with the moontaine
visible and invisible, resch the extent of 4,00,00,00,000 miles, .

All this with its position fixed, is contaiced in the Bgy;
which is the atomic part of Matter, as the firefly in the skys
Auiong The nether reglons, in the ‘Occans; and ameng -the
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mbuntains, live Asuras, Gandharvas, Kumaras, Kimpnrashas,.
Yakshas, Rakshasas, Bhutas, Pretas, Pisachas, Apasmérakas, .
Brahmarakshasas, Kiishméndas and the Vinfyakas, Inthe.
continents live the righteons gods and men, The Somera
is the garden honse of the goda. 1In this are the parks,—
Misra, Nandana, Chaitraratha, and Somanasa, The assembly:
of the gods ie the Sndharmé; their -city the Sodarsana, the-
pa.la.ce the Vaijayanta,

"The planets and the stars,” bonnd to the Pole Star, and
having their motions manifested by the constant action of the
wind, and placed above the Mera, keep constantly revolving.
The iohabitants of the Madhendra ave the six Divine Beings—-
TPridashas, Agnishwattas, Yamyas, Tushitus, Aparinirmitavasa-
varti and the Parinirmitavasavarti,—all these Vrindarakas:
have an irresistible will, endued with the eight powers,
Buyoyancy and the rest, their span. of life extending toa kalpa;
they rejoice in sexuoality, and are endowed with bodies
born  withont sexual iuterconrse, have loving apsaras
for their wives. In the Prijipatya Maharloka live the five
Divine Beings—the Kumudes, the Ribiaras, Pratardanas,-
of the Anjanabhas, and the Prackitabhas. These havivg the
great elements under their power, live in coutemplation upto
a thonsand Kalpas, In the first, Janaloka, ot Brahma, there
are the four divine beings, the "Brahmapurohitas, the’
Brahmaksyikas, the Brahmamahakayikas, and the Amaras—
theeo have command over the elements and the -Bense-Organs, .
In the second, the Tapoloka, of Brahwa, there are the three
Divine beings—the  Abbaswaras, the Mahabhaswaras,
and the Satyamahabhaswaras—having command over the,
elements, the senses and Nature—having their span of life,
doable of ome another; all living on eonhempln.tion, their’
semen withheld, their knowledge nnobetructed in the higher
regions, ‘and -in the -lower- regions'-ha.ving the “objects . all-
vaveiled to their view. In‘the third. the Satyaloka of Brahm4,
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there are four Divine Beings—the Achyutas, the Suddhaniva-.
sns, the Satyabhss, and the Sanjnesanjis, These have no
houses of their own, and abiding in themselves, living one
over the other, commanding Nature, live s0 long as the
creation lasts, Of these, the Achyutas rejoice in the bliss
of argnmentative meditation, the Suddhanivésa in the bliss of
contemplative meditation, the Satyabbas io the contems
plation of pure bliss; and the Sanjnasanjeis rejoice in that of
pure Egoism. These four exist in the three worlda (i, . are
not mukta.) .

In fact all these seven workds belong #o Brahmi. The dis-.
embodied ones and those that have been resolved into Nature
however continge in the line of Emancipation and hava no
place in the ordinary world. .

All this is to be directly perceived by the yogi, by Sasya--
ma in the Son ; as also by that in others. The Bmym is
to be practised so long ae these are not percewod.

Sutra (27):—In the moon, the knowledge of the
Starry Regions. .

Com: Throngh Sanyama in the moon the yogi is to ksow
the position of the Stars. -

&ura (28) :—In the Polar Star, theknowledge of thnr,-

motions,

Com :—By Sanyama in the Polar Btar one is to know the
motion of the stars, By Sanyama applied to the npper ﬁ-:m- -
ment one is to know them. '

Sutra (29):—In the cirole of the niwel, the knowledgej
of arrangement of the body. -
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Com :~Hy Sanyama in the navel-circle, one is to kaow the
arrangement of the body. In the body there are three ho-
* mours—Wind, Bile and Phlegm; wnd there are seven
* wnbatances—akin, blood, flesh, sinews, bone, marrow and se
" men-—thes¢ being named in order of externality *( the -moet
external being placed first ).

. Sutra {30):—In the throat-pit the cessation of hunger
and thirst.
Com :=—Below the tongne there is a thread, below which is

: -khe throat, below which is the pit, by the Ssnyasms of which,
hunger and thirst cease to tronble the yogi.

- Sutra (31) :—In the tortosse-tube, steadiness,

_ Com ~—Below the abovementioned pit there is a» tube of
_ the shape of a tortoise (plswed like a serpent or the alhyatar),
by Sanyama whereof, the yogi attains to a steady position.

. Sutra (32)>—In the coronal light, vision of the Perfect
' Ones.
Com :—Uvnder the eknll there is a hole effulgent with

 Yight—hy Sanyama whereof there is vision of the Perfeet
. Ones, waodering midway between the Earth and Heavep.

. Swéra (83) +—Or, from intuition (or umght), every-
~thing,

Com :—Tntelligence is the Emancipator,—the forernnner of
discriminative know]edge, as the Dawn is of Sanrise. On the
produoction of intuitional mmght the yogi comes to know
everything, :
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-Sutra (34) :~—In the heart, knowledge of mind.

Com :—1In this city of Brahma ( the body ) there is a pit,
. the lotns-like honse—therein resolts conscionsness, from the
. Sanyama whereof, resnits the knowledge of mind,

1}

Sutra (35) :—Experience is the undifferentiated concep-

) tion of the attribute of goodness and the Spirit

which, are quite unconnected ; (and this expe-

rience) being for another's purpose, the knowledge

of the Spirit arises from the Sanyama on his own
object.

Com :—The attribute of Sattva belonging to the Bad-
dhi, and being of the patare of illumiuation, smppresses
, Rejas and Tamas, which are equally related to Sattve——
and thus develops into the cognition of the difference of the
“wttribute of Sattva and the Purnsha. The Spirit, being essen-
tially pure, and solely consisting of intelligence, is absolufely
dissimilar to the wodifying attribute of Sattva. The nn-
‘differentiated conception of these two which are absolutely
nuconnected, is the Soul’s Experience,—all objects being
presented to him. This experiential conception of the atiri.
bute of Sattva being for another’s purpose, iz perceptible,
That which is distinct therefrom,-¢. e, the Soni’s conception con-
sisting of pure intelligence,~by Sanyama over this, there arises
konowledge having the Sounl for its' object. The Soul is not
- perceived by the spiritnal conception constituted by the sattva
of Buddhi. In fact it is the Soul itself that perceives the
conception based on its own nmature ; a8 has been declared—
“ Whereby is one to know the knower 7 (Brihad Ups.),

Note:—(1) * The Soulis not perceived &c.”—because it is Mlh-
genee that pereeives the insentient, not vice versa,
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Sutra (36} :—Thence proceed intuitional cognition,
audition, touch, vision, gustation and olfaction,

Com :—From intuition proceeds the cogrition of the anbtile,
intercepted, remote, past and futare objects; from aundition
proceeds the hearing of celestial sonnds; from touch the
cognition of celestial tonch ; from vision the consciousness of
celestial form ; from gustation, the cognisance of celestial
taste, and from olfaction the cognisance of celestial smell ;—
thege are produced for ever.

Sutra (37) :—These are obstacles in (the way of ) me-
ditation; but perfections in the distractive (waking)
state.

Com :—These—i.e. intuition and the rest appearing in one of
meditative mind,—become obstacles; because they go against
deseriminative knowledge ; but appearing in those of
distracted minds, these are so many perfections.

Sutra (38):—From relaxation of the ecause of
bondage, and by a knowledge of the method of

passing, ( procesds ) the entrance of the mind into
another body.

Com :—Of the fickle and nasteady mind, the confinement
in the body is due io tl-e force of karmic residna. The relaxa-
tion of this karma wiich is the cause of bondage is brought
about by the force of meditation, The knowledge of the me-
thod of passing of the mind too is produced by medita-
tion, On the decay of karma, and by the knowledge of the
process of his own mind, the yogi infoses his mind into other
bodies, after extracting it from his own. The mind thus in-

16



122 YOGA-DARSANA.

fused becomes correlated to the senses; just as the bees fol-
low their chief both when flying out and flying in, so the
mind entering into another body is followed by the senses,

Sutra (39) :—From the subdual of uddna, ascension
and non-contact with water, mud, thorns and the
like,

Com ;—The fanction of the aggregate of the senses, charac-
terised by Prina and the rest, coustitutes Life. Its action is
fivefold : (1) The Préna, extending from the heart and pro-
ceeding by the mouth and the nostrils ; (2) the Samdna, ex-
tending to the navel, so called from ita levelling tendency; {3)
the Apéna, extending to the soles of the foot, so called lrom
its declining or descending tendency; (4) the Uddna,extending
to the head, so called from its ascending tendency ; () the
pervading Fyana. Of these Prdna is the chief. From mastery
over Uddna results non-contact with water, mod, thorns, &c,
as also ascension at the time of death. The operator attains to
it in the character of Vasi (master).

Sutra (40):—From mastery over Samdna, effulgence.

Qom :—One who has snbdued the Samsna burns (after
death ), by the fire raised out of his own body.

Sutra (41) :—From Sanyawmsa over the relation hetween
the organ of hearing and Akdsa, perfect audition,

Com :—All aunditory organs as also all sonnd have their
abidance in Akfsa; as has been declared: ¢ Those
who lhave their andition extending over equal areas, have it
limited to one area” ( Panchasikia ). (i.e. all organ of hearing
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exiet in Akdsa ). This is the characteristic of Akdsa, ay also
is unveiledness. Similarly, there being no covering for the
unbnodied, Akasa comes to have the property of omnipresenee,
The organ of hearing is inferred from the perception of sound
of two persons, deaf and otherwise : one perceives the sound,
and the other does not, Therefore itis only the organ of hearing
which bas soand for its object. To one who has practised
Sanyama over the relation of the organ of hearing and Akisa,
accrues perfect audition,

Sutra (42) :—From the Sanyama over the relation of
' the body and Akési, (results) passage through
space, from the acquisition of levity like that of
cotton.

Com :—Wherever there is body, there is also Asksa, be
eanse it is this latter that gives it room. The relation between
these is that of approach; trom having Sanyama over this and
thereby subduing the relation, and acquiring the levity of light
objects like cotton down to the atem, and thereby subdaing
the afuressid relation, the yogi becomnes bunoyaot ; and by this
buoyancy the yogi is able to walk on thesurface of water; and
also supporting himself by the spider’s thread,he wanders in the
laminous rays of the Sun; and thence proceeds his anobstructed
paassage in space, ~

Suira (43):—The external, unthought of junction (of
the mind ) is the ‘“Great Incorporeal”; thence
the falling off of the veil of illumination,

Com :—The junction of the mind outside the body is called
the * incorporeal * Dharand. It is called * kalpitd (thonght
of } when it is only the external fanction of the mind abiding
in the body. When on the other hand, it is the external
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function of the mind ontside the body, and a3 such indepen-
dent of it,—then it is called the *“ Akaipita ” ( nothooght of),
Out of these two the yogi by the ‘“thonght,” aceom-
plishes the * anthought” Great Incorporeal, by means of
which he enters other bodies, From this Dhdrand results the
falling of the veil—the threefold function of afflictions and
karma, originating in foulness and darkness—of the Baddhic
goodness which has the natore of illumination,

Sutra (44):—Mastery over the elemenis, from the
Sanyama with reference to grossness, character,
subtlety, concomitance and usefulness,

Com :—The specific qualities sonnd and the rest, belonging
to the Earth &c., together with the properties of skape
and the rest, are named * gross; ™ this is the first form of
the elements. The second form is their respective generic
characteristic :—E. (. shape for the Earth, viscidity for the
‘Water, heat for Fire, velocity for Air, omnipresence for
Akisa,-—all this is what is included in the term *charac-
ter,” The specific forms of these generic ones, are Soand
and the rest, As has been declared: < Of these (elements)
included in one class (that of “Element”), the only” differentia-
tion is thromgh their distinguishing properties.,” In this
system, Substance is the agsregate of the generio and specifie
characteristics. Becanse the aggregate exists in a two-fold
manner—{ 1) One in which the distinct names of the con-
stitueat members are suppressed—as ¢ body, > “tree’ * forest,’
*crowd’ &e ; and (2 ) that in which the constituent members
are mentioned—as ‘both men and gods’,—of which one
portion are the * men* and the other the *gods;’ and it is
ouly by means of these two portions, that it is called an
‘“aggregate.” Agnin the aggregate may be throngh differ-
eace as well as non-difference, (1) as ¢ the grove of mangoes ’,
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¢ a crowd of Brahmanas® (the genitive case always implying
difference); (2) as *“ mango-grove’ *Brahmana-crowd’
(there being non-difference of the aggregate trom its
coostituont memberz ), This again is two-fold : (1) Those
that have their constitnent members separated from another,
and (2) those whose constitient members are not so
separated. As examples of the first we have *forest”
¢erowd’ &c ( where the members forming the crowd
exist separately }; and as those of ( 2 ) we have, “ tree’, < body’
and the like ( which, have these members consisting in them-
eelves ). Of these, Substauce belonga to this second kind
 of aggregates—so holds Patarjali. Thus hes been explained
the « form,”

Now what is the subtile form of these? ( Reply:) The
Rudimentary Elements, from which the gross Elements take
their rise. The only constituent member of these is the atom,
consisting of the generioc nud specific ( characteristics ); and -
thas these form an aggregate of the elass of those having their
constitnent members ecexisting. The same case holds with all
rodimentary elements, This is the third, ¢ Subtlety.

Now begins { the consideration of) the fourth form of the
elements : The attribntes being of the nature of illumination,
activity and inertness correlated to the character of their respec-
tive effucts,—are mentioned by the word “ concomitance.”

Their fifth form is “nsefulness”, fruition; the character of be-
ing for the purpose of experience and emancipation belonging
to the attribntes, and the attribates being related to the ele-
ments, gross as well rudimeutary, as also to the elemental
objects ( jar, cow &c.),—all come to have a purpose.

Thus then from Sanyama over the above-mentioned five
forms, resnlta the perception as well as the subdnal of these.
Of these, by snbduing the five elemental forms, the yogi be-
comes the * conqneror of the elements ”’ ; and therefrom the
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elements along with Nature follow the dictates of his will—
just as the cow follows its calf,

Sutra (45):—Therefrom proceed Attenuation and the
rest ; as also perfection of the body, aud the non-
destruction of its functions,

Com:—Of these, Attenuation is that whereby the Yogi becomes
atomic; Levity or Buoyancy is that whereby he becomes light;
by Ltimitability he becomes great; by Pripti(Approach)he toa-
ches the moon by the finger-tip; * Lrresistible Wikl * is the noe-
frostration of desires,whereby he sinks in and rises to the surface
of the earth as in water; by © Subjection ” he becomes the sub-
duer of the elements and other objects, being hiwself nosabdued
by others; by “ Supremacy ” he becomes the dispenser of the
origin, dissolation and position of the elements; “Iulfilment of ,
_Desires ” is the trathfalness of one’s determination—4.6,, the
disposition of the elemeunts and their canses in accordance with
his will or determiuation. Though heving the power, he
does not change the nature of things (does not. make s moon
of the sun and so on), Why? Because of their having been
determined by the will of the Primeval Perfect Being (God) of
the irresistible will, These are the eight Perfections or
Occult I’owera.

“ The perfection of the body ” will be explained in the next
aphorism.

“The non-obstruction of its fonetions”—the earth does not
obstruct, by its shape, the actions of the yogi’s body, in as
much as he enters even the stone ; the viscid water wets him
not ; nor does the hot fire burn lim ; nor does the fast wind
move him ; and lastly even in the unveiled Akasa, he has his
body veiled, in a8 much as he is invisible even to the Perfect
Ones,
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Sutra (46) :—Beauty (symmetry of form ), Loveliness,
Strength, and Adamantine Toughness (of the bedy)
constitute Bodily Perfection.

. Com 1—(The Yogi is} beantiful, Jovely bright, with saperb

strength, and with an adamantine body.

Suira (47):—From Sanyamsa with regard to perception,
nature, egoism, concomitance and usefulness, re-
sults mastery over the sense-organs,

Com :—Sound and the rest in their generic and the speci-
fic forms, constitnte the perceived ; the function of the senses
with regard to this is perreption; and this does wot consist in
the perception of the generic form alone; for how could the
mind perceive any object together with its specific forms
which has not been perceived ?

“ Nature "—snbstance—sense-orgen—is  the aggregate
“with coexisting constituents, ” of the specific and generic
(effects ) of the Boddhic Sattva which is of the nature of
illomination.

Their third form is self-conscionsness consisting in *“egoism”
~-the generic form of which the senses are the specific forms,

The fonrth form are the Attribntes, of the natore of Illumi-
pation, Activity and loertness, consisting in ascertainment (the
property of Buddhi, ) which is constitnted by the three attri-
butes ;—whereof the sense-organs together with seif-con-
scionsness, are the modifications.

The fifth form is the character of the Attribates,—that of
being for the soul’s purpose.

From gradoally performing Sanyams over these five
forms, the yogi subdaes each of them separately—and from
thir fivelold conquest proceeds the mastery ever the senses.
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Sutra (48) :—Therefrom (proceed) flaetness like that of
mind, un-instrumental perception, and complete
mastery over Nature.

Com :—The acquiring of the supernatural movement of the
body is * Fleetness like that of wind. ”

“ Uninstrumental perception” is the fanctioning of the
seuses of the Incorporeal ( yogi ) in accordance with the time,
place and object desired by him.

 Mastery over Nature ” is supremacy over all the modifiea-
tions of Nature,

These three perfections are called “ Honey-like,” and pro~
ceed from the aforesaid mastery over the five sense-organs.

Sutra (49) :—Just as one has distinctive knowledge of
the attribute of Sattva and Spirit, (their results)
supremacy over all condifions, and also omni-
science,

Com :—To one who rejoices in the supreme effulgence ( the
High Vashikara ) of Buddhic goodness freed from all taint of
Foulness and Darkness ;—and who thus abides solely in the
distinetive knowledge of Gioodpess and Spirit,—to such a one
accrnes the “ supremacy over all conditions ”—:. ¢., all kinds
of attribotes, active and passive, repair to the absolate vision
of thair Lord, the Knower of the Field—(Spirit). * Omni-
science ”"—the simultaneous discriminative knowledge of the
universal attributes, existing in their past, present and fatere
states. This is the Vishoka (Sorrowless ) Perfectior, by at-
taining to which, the yogi becoming omniscient, wanders
about, on the falling off of the bondage of distractions {or
afilictions ).
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8:utra (50):—From indifference even thereto, follows
Isolation, the seed of evils having been destroyed.

Com :—When on the decay of tronble and actions, the yogi
cogitates thns—* this distinctive cognition is & property of
goodness which is among the avoidables, and the Soal is un-
modifying and pare, other than Goodness ¥—then of this dis~
attached yogi, the seeds of trouble becomiag onproductive,
like the bornt paddy-seed, disappear together with the mind,
And those having disappeared, the Soul does not again expe-
rience the three-fold pain. Thas the isolation of the Soul
consists in his absolute separation from the atiributes whose
parposs bhas been fulfilled, and who are manifested in the
form of the function of karmic troubles; then alone results the.
soul’s abidance in his own pure—:.e. pure Sentience.

Sutra (51):—{ There should be) avoidance of associae
tion with, and pride in, celestial temptations, for
there is possibility of reccurrence of evils.

Com :—There are four kinds of yogis:—( 1) Prathamse
" kalpika ( neophyte of the first stage ), ( 2 ) the Madhupratika,
(3) The Prajudjyoti, and (4 ) The Atikréntabhavaniya: Of
these, the one whose light ( of intunition ) has begun to operate
is the first. The second is the * truth-snpperting-wisdom,
The sabduer of the elements and the sense-organs is the
third,—one who has taken protective measures towards that
which bas been felt { the conquest of the senses ), and equip-
ped with the means for the accomplishment of that which is
to be felt (the vishoka &e, ). . The fourth is one who bas gone
beyond feeling ; the one purpose of such a one is the retro-
grade activity ( dissolation ) of the mind ; and to kim helongs

the sevenfold koowledge of the last stage.
17 ¢
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i To the Brahmana directly perceiving the Madhumati stage,
the gods—perceiving the purity of his goodness—invite
him to the powers: “ Well! come and enjry yourselves
here ! "Desirable ‘are these pleasnres | Aod desirable is this
girl 1 This drog stops old age and death ! ' Airy is this conw
veyance! These are the Kalpa-trees ! Sacred is the celestial
Ganga ! Perfect are the great Rishis! Hxcellent asnd
agreeable are the Apsaras! Sapernatoral the Eye and the
Eoar! -Adamantine the body ! Thou hast sequired a right to
all this by thy qualities,~s0 come and have recourse to this
undying nmdecaying abode, loved of the Goda,

Being thas invited, the yogi is to think over the faults
of attachment in thit manner: ¢ Being broiled in the
fire of metempsychosis, and passing through the dark
abyss of 'birth and death, I have somehow or other aev
quired this light of yoga, the dispeller of the darkness of
tronbles. ,Of this light the airy objects (of sense) born
of desire, are the opponents. So how am I, having acquired
this light, to be deceived by a miragic longing for the
sensuous objeets, and thus make to burn in myself the dying
embers of the fires of metempychosis 7 8o good bye, to you
all dreamy senscons objects, the desired of poor pécple!”
In this determined attitade the yogi is to sit for me-
ditation. Having avoided association, he is also to avoid
pride—i. e., (he is not to take pride ) in the fact of his being
invited even by the gods, because steeped in this - pride aud
considering hiwself safe, he will not perceive himself canght
up by the hair by Death. And then will negligence,~look-
ing for unother hole (discrepancy ) in his conduct, and only
suppressible by constant watchfulness, fiuding the above loop-
hole,~~will enliven the ( sleeping ) afilictions, Thence the
possibility of evils. Thns for one who aveids both association
‘and pride, the contemplated esd will be strengihened, and

the end to be contemplated will come up to the front,
L
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Sutra (58) —From Sanysma over the momrents and
their order, the knowledga born of discrimination.

_Com:—Ap the smallest division of matter is the atom, so. the
smallest division of time is the moment-which is the time taken
by the motion of an atom from one place to another ; and the
uninterrapted fow of this is “order.” Of moment aed ite
order there is no aggregate ; therefore Day, Month &c. are
only aggregates of so many cognitions ( each coming in one
moment ). Thos Time is devoid of reality, being a mere
creation of the mind; but being correlated to the verba} cogni-
tions, it appears as a distinet entity to ordinary people in the
distracted state, The*Moment thus becoming objective (:. e,
an entity in itself) becomes also related to the (assumed)
order ; this order consists in the non-interruption of two mo-
menta,—to this (order) the time-knowing yogis give the name
Time.’ Two moments cannot ocenr togsther ; for no order i
possible for any two things ocenrring simnltancously. Orderis
the sequence of the following moment from the preceding one.
Therefore the present is_the only moment, these being none
either past or future ; and as sach there is no collective term
for it (as Time). The futnre and the past moments ( those
that are popularly so called ) are to be explained as referring
to the different modifications. Thus by means of a single mo-~
ment does all the world experience modifications ; and ail the
properties are mere encnmbrances on this single moment.

By the Sanyama over this moment amrd its order, there is
direct perception of these, and thence proceeds the knowledge

born of discrimination.

:‘ ‘The particular object of the knowledge is now described

Sutra (53):—Therefrom results the knowledge of
the ( difference of ) two gimilars, when that dif-
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ference is not marked out by kind, character ot
position.

Com :—Two similar objects ressembling each otber in
position and character, the ground of difference exists in the
difference of kind,~as in the case of the cow and the Aorse.
‘When there is similarity of position and kind, then it exiate in
that of character—as the Kalakshi cow,and the Bwastimati cow
Of two fraits of the same kind and character, the ground
of difference lies in the difference of their position—one above
aad the other below (in a tres). If howesver
coming acrosa the tirst, the mind of agent is absorbed
in the other, and as such the one alao is brought over
to the place of the second, then the order of position becomea
inexplicable by the ordinary process; but it comes from dis~
criminative knowledge free from all doubt. How? The
place occupied by the first froit is different from that
occupied by the second fruit ; and these two fraits differ by
the recognition of their respective positions; and the ground
of difference between these two is the vecognition of their res-
pective positions. By this example it is shown that the
Yogi recognises the difference between two atoms similar in
kind, character and position, by the direct perception of the
time and place related to the firat atom, the perception of
the place of the second atom being dne to impossibility of the
former place being occupied by the second atom simulis-

neously with the first.

Others on the other hand describe the process thusi—=“It is
the final specific property that produces the knowledge of
difference. But in this oase also the ground of difference is
the difference in position and character, as also the difference
in shape and kind. The difference in time is amenable to the
perception of the yogi only.” Hence it has been declazed :
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« There is no real difference, in the absence of the differences
of shape and kind ” says Vdrskaganya.

Sutra (54):~The knowledge born of disorimination
is emancipative, omni-objective, semper-objective
and simultaneous,

Com:—* Emancipative "—Intunitional or non-experiential
(ride 111. 33) < Omniofective "—there i8 nothing thst is not
perceptible to it.

« Semper-objective ¥ —knowing everything in all forms and
conditious and at all times, past, present snd fatare,

 Simultaneous ’—perceiving every thing in every way,
at the same moment,

~ Such is the knowledge born of discrimination, in ite com-

plete form, The light of yoga is a part hereof, so long as
* it is accomplished by resting on the * honeyed” stage.

To one who has acquired discriminative knowledge or to
one who has not there accrues,

" Sutra (55) :—Islation on the equa.hty of the purtty of
Goodness and Soul, udphd o saskre Gt ottt

Com ;:—When Buddhic Goodoess being washed clear of all
taint of Foulness and Darkness, and having its activity restric-
ted to the recognition of the difference of goodness and the sonl,
the seed of tronbles is burnt ap, and then the Buddhi becomes
similar to the Soalin purity. The parity of the Sonl consists in
the absence of all imposed experience. Under such circum-
stances, resalts lsolation to the perfect as well as to the im-
perfect,—to one who has discriminative knowledge, and to one
who has not, On the attainment of wisdom by one who has
barat ap the seeds of trouble there is no need for anything. Per-
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fections born of meditation as well as wisdom, are all incladed
in the said Sattwic pnrity. As a matter of fact however wisdom,
dispels the want of perception or ignorance, on the suppres-
sion whereof the resultant troubles cesse to come forth ; and
the absence of the troubles leads to absence of karmic
froition. In this state, the attribotes, having all their
fanctions finished, do not present themselves again to the
goul’s gight,—and in this lies the Soul’s Isolation. In this
state the Soul becomes isclated, shines in the pnre effulgence
of his own pristine form.
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v Section 1V,

oF IsoLaTION.

;Sutra (1) :—The occult powers are produced by birth,

herbs, incar.tations, austerities, or Meditation,

| €om :—The Power due to birth is brought about by corpo-
real change. * By Aerds: ™ ¢, g, the medicinal preparations
o the house of the Asaras (¢ e, Pdtdla). * By incantations.”
Such as the acquirement of * bolecularity ¥ ( Animd), the
capability of approaching the sky. * By austerities™ the
accomplishment of desire, ¢. ¢., being capable of attaining to
any desirable form, the yogi moves about here, there and
everywhere, in accordance with his own nnimpeded will. The
Powers dne to Meditation have already been described.

. Notes :—~{1} “*Corporeal change''—Sometimes the actions of the yogi
1n his earthly life are developed fo such an extent tbat he is directly
born among the gods, with a celestial body, and as such molecnlarity
and the rest come to him naturally.

' (2) * Have beew described "—in the foregoing section.

Of the body and the sense-organs, developed into another
kind,— '
Sutra (2 ):—The transformation into another kind

(results ) from the transmutation of the material
-cause,

Com :—The previous form having been disolved, the produe«
tion of the following change is due to a re-arrangement of the
constitnent particles, The material causes of the body and the
.sense-organs, iu helping their modifications or effects, by
‘means of transmntation, depend uwpon such instrumenptal
canses a8 virtne and the rest.

! Notes :—* Transmutation of the material cause”’—The materfal

cause of the body are the five elemente Earth and the rest, and that
of the sense-organs is Self-consciowsncss ; and the * fransmutation?
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mentioned iu the aphorism consista in there-arrangement of the varions
particles making up auch causes. Itis this transmuotation, brought
about by the past actions (virtnous or otherwise, of the agent),
which leads to the change of the kind of body and the sense-organs,
2.4, Yarious deeds tend to transmute the particles of the elements
&e.,in such & manner as to bring about a celeatial body for the agents

Nutra (3):=—To the material causes, the instrument is
non-efficient ; from it (proceeds) the piercing of
the covering,~~as in the case of the husbandman.

Com :—The iostrnments in the sbape of virtue &c., are no
helps to the mutations of the material caunses; for certainly
the caunse is not urged by the effect. How then? * From it
proceeds the piercing of the covering §¢.,” As the husband-
man,—desiring to irrigate, from a full anpply of water in one
field, another field in the same plane, or in one lower or

higher,—does not carry the water by means of his hands,

but only cats throngh the bunds, on the opening of
which the water of itself flows through the adjoining field ;—
80 in the same manuer, virtue pierces the covering of the
material canses, in the shape of vice, on the removal whereof,
the material canses of their own accord, supply their various

~modifications. Or again, as the same bushandman in the

same field is not capable of supplying either liqnid or solid
ingredients to the root of the paddy; what he does is to
remove from the field all foreign weeds aond plants, on the
removal whereof the ingredients of themselves enter into the
paddy-roots ; so in the same manner, virtne is ouly the canse
of the suppression of vice—parity and impurity being diame-
trically opposed to each other—and it is no canse in the
operation of the wmaterial canse. In this connection Nandiswara
and others, shounld be gquoted as examples. On the other
haond vice also only tends to suppress virtue; and then
follows the change into impurity—e.g. Nahusha changed
into an Ajsgara serpent and the like.

A —— —
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* When the yogi creates (for himself) many bodies, then,
have all of these one and the same mind, or has each of these
a separate mind 7 Reply :

Suira (4 ):—The created internal organs proceed from
Self-consciousness alone.

Com :—The yogt prodnces the created internal organ with
the help ouly of Self-conscionsness, the canse of internal or-
gans. Consequently each bedy has & (separate) internal
orgaa.

Sutra (5):—In the diverse tendeney of the many, the
impelling internal organ is one,

Com :—* How should the action of wany internal organs
follow the tendeucy of the one internal organ ? "—(thivking
thus, the yogi ) wakes one internal organ snch as urges the
others to action, Th-uce follows the diversity of action.

Notes:—(1) **In the preceding aphorism, the question having been
solved a8 to how a Single individnal ean provide thinking principles
for many bodies, the question arises as o how ean many thinking prin-
ciples act in concert and preserve the unity of the ereator? 1i this
nnity be not admitted, there would be s0 many independent indivi-
duals, each following the bent of his own mind; and the idea of one
individual acting as many without any loss of individuality would he
lost. This doubt is removed by the explanation that the thinking
principles provided to the many are in reality one, and catirely con-
trolled by tiwe primary thinking prineiple (that which is related to
the occult power displayed ), of which they are mere sciotilla=-
tions "'—DRajendra Lal Mitra—** Yogasulroas

Sutra ( 6) :—Thereof the contemplation-born is withs
out impressious or residua,
Com :—The created internal organs are of five Lkinds, the

occult, powers Leluyg due to (1) birth, {2) herbs, (3} incans
18
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tations, ( 4 ) austerities and ( 5) meditation. Of these, the
interna) organ which is brought abont by contewplation, is

without residoa,—tbat is to say, it is free from all teudency to !

attachmeot and the like ; aud for this rexson it has no eoue
pection with virtoe and vice ; becanse the yogi has had all
his troubles ended : for others { besides the yogi ), there iaan

accomulation of karmiec impressions,
Acchmu ailor

Notes :—{1) “ And for this reazon &c.’—The connection of virtue
and vice being due to attachment &e.

Sutra (7):~=The actions of the Yogi are neither white
nor black; those of others are of three kindas,

Com :—The classes of actions are fonrfold—(1) the black,
(2) the white-black, (3) the white,~—and (4) the non-white-
nou-black. OFf these the black kind belougs to the -evil
minded. The white-black, is performable by exteroal mesans ;
aud in connection with this, the Zccnmulation of karmic resi-
dua is due to the infliction of pain and doing of kinduess to
others ; the white one belongs to those given to penance, study
snd contemplation ; this kind, being confined solely to the
internal organ, eannot be performed by externul means, and
as snch, is not due to the infliction of pain on othera, The
“ Non-white-non-black ”  belougs to the Sauyasis, whose
troubles are at an end and who are eqnipped with the final or
bighest body ounly. Of these, to the Yogi belongs the non-white
becanse he has renonuced all desire for fruition—-, and the non-
white—becanse of non-acceptance, Those of other beings,
are of the foriner three kinds. :

Notes :—(1) * The Black' &o.,—The * Mack * being dua to Darkness

leads to pain such as animal slaughter ; the * white-black * being due
to Foaloness leads to pleasnre ending in pain, as the offering of sacri-

fices and the like; the * white’ due to pure Goodness leads to:

1
I
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wmealloyed pleasure, such as study, conbemplation and the like; the
fourth is beyond the reach of the attributea, and as much free from
"botk pleasure and paiu.

(3 “B hs has renotinced §¢''—He is nntouched by the eflects of
wietuoas deeds because he has renonmced all desire for their effects in
the shape of future agzrandisement; and he is free also from the
effocts of the vicious actions becanse such ho never performs.

(8) ** Infliction of pain and doing of kindness ¢, —As for instance in a
aaorifice, much pain ie inflicted on the animals that take part thereln ;
and kindness is shown when the priests are handsomely paid for their
services.

—

Sutra (8):—Thence is the manifestation of the im-
pressions or residua which are suitable to its
fruition,

Com 1—* Thence” i.e.,from the threefold action * whick are
suitable to ity fruition "—i.e , saitable to the particular fruition
of actiong of particalar kinds ; that is to say, those residna
that help the fruition of the action,—of these alone there is the
manifestation. For a celestial or godly action, in its fune-
tion, can never lead to the manifestation of the infernal, the
bratal or the human residua; on the econtrary, what is mani-
fested or enlivened (thereby) ia only the residus that are coun-
formable to celestial existeuce, The same consideration holds
respecting the hellish, the bestial and the hnman (actions).

Noates:—{1) Of particular kinds'*—i.s., sotions either viriuous or
otherwisa,

Sutra (9) :— On account of the uniformity of memory
and impressions (residua), there is sequence or
umnterruptibility of relation, even after breaks
by class, locality and time.

Com :—The beginoing of the fraition of the action leading
to the feline birth, is always enlivened or manifested by the
particalar manifesting canse whieh leads to its manifestation ; -
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and as such, if this fruition,—even thongh removed or inter-
rupted either by bundreds of species or by great distance,
or by huudreds of cycles,—agnin happens te become mani-
fested only through its own special manifested causes ; then
it becomes vivid by taking hold of the residua brought
sbout by the previens experience of feiine birth. Why?
Beenuse, of these (residua), the only manifesting cause is
an analogous action, even thongh they may be removed
therefrom ; and in this manner there is an nuinterrnptibility
or continnity of relution (between the residua and its aualogons
manilesting action). Why ? Becanse “of the uuiformity’ of
memory and the impressions”, (That is to suy)—As the expe.
riences, so the impressions; and these latter are exactly similar
to the Karmi» residua; and lastly us the residoa, we the
meimory ¢or Instiuct). Thus we see that memory or instinct
is due to impressions removed therefrom by class, loeality
and time, This memory again produces hwpressions. Thas
these impressions due to mewmory are maunifested ‘by the force
of the attainment of the fuuction of Karmic residoa. -Con-
sequently, eveu of the interrnpted (actions and traition) che
seqnence is established, ou acconat of the uninterraptibility
of the causal relation,

Notes:—(1} ** These are evuctly similar to the Karmic residus *'—The
purport is that, as the ¢puroa, the Unseen Force, though produced by
transitory actions, is yet iasting and capable of bringing about i
effcets after a time ; so in the sawe mwannev impressious, though pro-
ducod by fleoting experiences, are yet lasting.

(2) *‘atiaiymcent of the function &e. '"—i.e., by the rousing ot
vivilying energy of the karmie residun. :

{3} ** According to the preceding aphorcism, the residua of the
former births zre the causes of manifestation of cortain effecta; bak
since concomitance is neccssary betreen causce and effeet, while the
intervention of many dissimilar birtks Dbetween two similar ¢ruses
an intercuption, it may be urged that residus are wot the cause of

memory, as aleged. The objection is met by saying that the memory

yemwains, and thereforo the sequence is, ohviously, not broke% :t
it
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Sutra (10) —Besides there is no beginning about them,
because of the eternity of desire,

Com :—Of these residua there is no beginoing, becanse of
the eternity of desire, The selfish desire—“ may I not cepse
to exist,” *“may [ live”"—met with in every individual, can-
not be said to be vatural (product, and as such aot eternal).
Why ? (Because), How else, would there be,-—for the newly
born infunt who las not yet experienced death—any fear of
death, which is dne ooly to aversion and pain ? For certainly
a natoral object does not admit of a canse (instramental canse),
The fact therefore is, that the internal organ chained to
eternal residug, through certain canses, gets hold of some of
the residna, and ther comes forward for the experience of the
spirit.

Other theorists have asserted that the internal organ is
expansive and contractible, like the jar-and-mansion lamp ;
and as such, it is of the same form as thatof the body ; and
thus would be explained its existence in this interrim, as also
its rebirth, The Masters however lay down that, what is expan-
sive and contractible is only the finction of the internal organ,
which of itself is ompipresent. This (internnl organ) agaia
is dependent on causes such as virtne and the like. The
cnuse again is of two kinds—external and internal ; the former
is snch as is due to bodily means—e, g., hymun-singing, charity
and reverence; the latter depending on the internal orgdn
alone,—e. g,, fuith and the like. As isdcelared s *The pas-
times of the Yogi, friendship and the like, are nuturally
independent of external means, and (as soch) bring about the
highest virtue™  Of these two causes, the mental is the
stronger. Why? Because, what can snpersede wisdom and
dispassion ?  who can render the Dandaka forest bare by
bodily action, without mental strength? and who can drink
up the oceun, like Agastyn ?
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Notes :—(1) “ HBuw else...aversion and pain’’ : Supply here: *‘if you
do uot accept the residua of pain caused by death, which oceurred in
the previous births'—This objection is levelled against the atheiats
who assert that everything is the product of nature, and deny the
existence of anything eteraal,

(2) ** For certainly a natural cbfest £e,''—anything that s due to mere
nature epnnot be dependent on any canse, like the heat of fire.

(3) * Yhe internal organ  through cerfuain cavses dec.''—Such a canse is
the action whoso time of funetion happens to arrive at the time being.

(4) ¥ Gets hold of &, '"—i, 6., such residua become manifested.

{B} * Like the jar—d&—mansion lamp '"—The light of a lamp is contrac-
ted or expande, according as it happens to be placed in & jarorina large
house; similarly the internal organ, through its substrate being either
that of a feline or an elephantine body, would contract or expand,
and as such would be amall or large accordingly; apd such the mipd
can he said to be of the same size as the body it happens to
occupy. 'This thcory is opposed to the atomic charaoter of the
mind, us laid down by Kanada and his followers, The view of the
author himsell is that the mind is neither atomic, nor dependent on
the size of its substrate; bat it is vast, or omnipresent.

(6) * Ita precence d¢,"' —During cyclic dissolution the mind is said to
be living in the subtle body, and hence of the same form ; and it is this
subt'e body equipped with the aforesaid mind which takes its birth
again in the following eycle. Thue ascordiag to these theorista, such
existoncoe of the internal organ between two births can ocnly be ex-
plained by moking the mind depend for ita form on the body it oceun-
pies; aceording to the autlior however the mind is ominpresent, and as
such there is no difficulty in explaining any facts with regard to it

{7} * The highest viriue ' —1i. e., the white action (see sbove).

Sutra (11).—Being held together by cause, effect,
substratum and support, the absence of these woald
produce their absence,

Com :—*% Cause”—From virtue resnlts pleasure, and
from vice pain ; frown pleasure proceeds attachment and from
pain aversion ; thence foliows endeavonr ; and the agent act-
ing throngh this endeavonr, by mind, words and body, tends
to favour one individual and lurt the other; thence follow
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yirtne and vice, pleasure aud pain, attachmeat agd aversion,

~—this operation constitutes the wheel of metempsychosis ;

-of this ever-tnrning wheel, the guiding force i3 Ignorance;
- the root of all troubles. Such is the “ cause.”

“ The effect” is that on which is based the existence of
virtae and the rest; (for) there is mo production of that
which never lefore existed. The mind, equipped with its
fgnlties, is the “ snbstrattin™ of the residua;‘as when
the faculties of the wmind have been destroyed, the
renidaw cannot continue to exist, for wapt of a anbstratnm,

That with a view to which an object enlivens o particular
residuum, is the “support ™ of such a residunm.

Thus, all residua, being held together Ly these—cause,
effect, snbstrattun and support—, when these Jutter cease to
exist, there fullows the absence of the residna based uwpon
them.

Notes :—{1) The aphorism answers the question—how can the
eternal be undone? The parport of the reply is that, since desires
are the sum total of cause, clfect, substratum and support, onc has
to remove those ovonditions which produce desires, and that removal
ipo facio removes desires.

{2) ** Thereis wo produciion &2."’-=This is added in order to meet
the following objection : * How can there be any permanent congliuner-
ation of the canse wilh the offect? Or again, how can the albsonee of
the effect lead to the absence of the cause? For certainly the cause
exists even during the abscnee of the effect. " The scnse of tho
roply is that, wo dony the production of any entity that never exist-
ed ( see Sankhyakarika—9). All that we attribute to the present cause
is the faculty of manifesting the effect which has all along lain latent
in its matcrial cause. And of course the permanent conglomeration of
the canse with the offect becomes quite compatible when cousidercd
with reference to the effect in its latent state.

' (QObjection) :—* TLere is no prbduction for a non-entity ; nor
is there any destruction of an entity ; noder the cirenmstauces,
how would the residaa, being entities, be undoune ? —(Reply)—
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Sutra (12) :—Past and Future exist in real nature, in

_~ " consequence of the difference in the conditions of

the properties.

Com :—That which 78 to be is the *“future”, auvd that which
kas been ia the “past”, and that which s fulfilling its

v fanction is the present. These three are cognisable by (Yogic)

cognition. If these did not exist in reality, then there
would he no cognition, without an object. Therefore the past
and the fucure do exist in reality. And further, if the agency
bringing aboat the effects of actions— partaking either of
enjoyment or of Lsolation-—were a nonentity, then the endea-
vour of experts with a view to—i.e., by means of——that
(agency) would be inexplicable. The canse is capable only
of exhibiting to the present time the already existing effect
(lying latent), and not of bringing forth an altogether new
entity, A perfectly established cause only helps the effect
in & particelar way, but does wot prodnce any thing new,

An object is always endowed with a aumber of pr;:rperties ;
and such properties exist in accordance with ditferent condi-
_tions, And though the present, being related to s certain
individoal, exists materially, yet the same cannot be said with
regard to the past and the future. How then? The future
exists in its manifestible (that which ¢s to be manifested) form;
as the past exists in the individual that Aas been. The mani-
Jestotion of form is only possible for the conditions of the
present 3 and it is not possible for those of the past or of the
Juture.  And during the existence of our condition, 1§ is quite
compatible that the other two conditions should exist in close
relutiouship with the (same)- object ; hence the existence of
the three conditions is not precvded by their non-existence.

———
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Sutra (13) :—They are iodividualised (manifested) or
subtile and consist in attributes.

Com :—The aforesaid properties, having the three condi-
tions, comsist in the iadividonalised-—i. e, in the present—
and in the subtile—i. ¢., the past and future, these latter form-
ing the six mon-specific elements. All these however are
ouly particular formations of the Attributes, and hence, in
reality, are of the natore ol these Attributes. As says the
aathoritative injunction : “The highest form of the Attribates
does not come within the range of vision ; what does come
within visoal range is altogether insiguificant, like (Maya).”

Notes: (1)—'‘The simple proposition in this aphoriam is that all
propertiea are mere modifieations of the three primary Attributes
{Goodness, Foulness, and Darkness) circamstances may make themsab-
tile or groas ; but, whether one or the other, they consist of nothing

but the three Attribates...modifled in some form or ancther. They are
mero modes of being, but not radically different beings."—Miira.

(2} ** The six non-apeciflc &e. "—Tho Yogavartikn does not admit of
this reading

{3) ** Injunction "—This quotation is said to be from a work on
SBankhya by the Rishi Varshaganys, named in the Seakhye Tattwa—
Kavmudi.

e
If all objecia on the Attributes, how do yon explain
(the singular nse, such as) “one word,” “one sense”? Reply :

Sutra (14):—From unity of modification (results) the
one-ness of a thing,

Com :—Of the Attributes,—capable of iliumination, activity
and inertness—and of the natore of the means of perception
{yratuna),—there is one moditication thongh the form of m
sguse—organ, coustitating the ear, & seuse-orgain and of (the
same attributes) being of the nature of the object of perception
there is another moditication through the form of sound,
making sonnd the object; of sound and the rest, ressem-

19
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bling each other in torm, there is one modifieation, the earth-
atom, having for its compouents the rndimentary elements ;
and of these (sound &ec.) again, there is another wmodification
the earth,—the cow, the tree, the mountain and the like;
stmilarly among the other elements, there cau be only a single
common modification, based ouv their respective properties,
viscidity, beat, elasticity (pranemitwa) and spaciousness
{avakasaddna).

* There is no object which is not accompained by an idea ;
ou the other hand, we have ideas not accompained by any
object such as those occuring in & dream "~-~The Nihilista who
in this roanner set aside the reality of the form of the object
asserting, as they do, that ¢ the object is only the creation of
an ides, like objects of a dream, and it does not exist in
reality” ;~—how can these persous be believed who despise and
abandon the reality of the object, on the strength of the
untruthful knowledge of vikalpa,...the object which has by
means of its inherent capability presented itself before him in
its real form ? -

Wherefore is this improper—? Reply:

Sutra (15) :—Notwithstanding the sameness of the
object, the course of the two are distinet, from
diversity of the internal organ.

Com :—A single object, occupying many internal orgaas,
ia (said to be) ¢ common’ ; and this (object) is not due to the
agency of & single internal organ (or mind), nor to that of
many minds ; it exists by itself, How ? Because of the
diversity of minds, notwithstanding the samenesa of the
object. That is to say, even on the sameness of the object, the
mind has the idea of pleasure, through virtne, and also the ides
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of pain from the same object, throngh vice ; from the same
the idea of delusion, through ignorance ; and lastly from that
very object, the idea of indifference through right vision.
Under such circamstances, to whose mind can such an object
owe its existence ? Certainly it is not likely that the object
created by one raind should affect another mind. Conse-
quently of the odject and the idea (or cognition),—distinet
from each other on acconnt of their respective characters
of the coguisable and the coguiser,—the course is distinet;
and there is not the slightest tinge of any confusion among
these,

According to the Sankhya view again, the object is endowed
with the three Attributes ; and the function of the Attribuntes
is mobile ; hence the object is related to the minds throngh
the instrnmentality of virtne and the rest, and throngh its
different forms, becoines the canse of the different coguitions,
appearing in accordance with the aforesaid instrnmenta.

Notes: (1) A simple object gives rise to different ideas in different
minds, through the differenes in the action of the three Attributes
(Vide Sankhyu-tattve-kaumudi—, 7 and Bhoja's commentary.—** On be-

lholding an attractive woman, pleasure is felt by an amorons person,
pain by her rival, and disgust by an ascetic.

(2) ** and certainly it is not likely dc.”'—For if it were 80, the one per-

son’s cognition of redness wonid produce the same idea in the minds
of all persous.

Some people have thus declared : *“The object is coexistent
with coguition, becanse it is cognisable, like pleasure and the
like "—These people by this means seb aside the commonality
(of object and cognition, mentioned above), and thns deprive
the object by of its character, at all times, past as well as
present,

( To these sabjective Idealista it is replied.)—
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Sutra (16) :—Nor is the object dependent upon a single
mind ;—(because) what would it be when nob
cognised by that ?

Com :—I1f the object depended upou & single mind, then,
if that mind were eitber confounded or suppressed, theun
the form of the object would not be apprebended thereby ;
nor would it be amenable to any other mind
(being dependent upon the former alone); and as such it
would become * uncognised ” (apraménaka) ; i.e., its character
would vot be comprehended by any one ; nnder such circam-
stances, what would the object be # Then again,being connected
with the mind, whence would it be prodoced 7 Those parts
of the object which were not present (before the purticolar
wind) wonld cease to be ; similarly the nom-perception of
the back (of a certain snimal) would lead to the non-coguition
of the stomach as well, For these reasons, the object must be
independent, common to all perceiving agents. Minds too are
independeunt and act differently with regard to each person.
From the connection of these two (object and mind ) resalts
cognition (or perception), which constitntes the experience of
the person.

Note : (1) This aphorism, which is left out by Bhojs, is meant to
meet the following objection : *‘ Granted, that the object is distinet
from the cognition ; even then the object, being insentient, conld not
lead to the recognition of itselfl without cognition by which it is
illominated or manifested; and as such the object can exist only
along with cognition and pot at any other time''—The diffionlty is
met by the aphorism by propounding the question—whence ia the object
produced ? If from the cognising agent, then is this agent, the cogni-
sing mind, one or many? 'The latter aliernative Iz impossible
because opposed to general experience. If, however, the object were
the result of a single mind, then on that particulsr mind ceasing
to take notice of the object, the object would cease to exist ; and it
would not be possible for any other person to notice it; which ia
opposed to all common experienec.

————
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Stitra (17) :—A thing is known or unknown, in conse-
quence of the necessity of the mind being tinged by it.

Com :—The object, being of the natare of a magnet, connects
with itself and tinges the mind, which is of the nature of
soft iron. The object whereby the mind is tinged, is known ;
and all objects besides this are unknown ? Thus on acconnt
of the object being known and unknows, the mind is modi-
fiable.

_Notes:—(1) “ Being of the nature of a magnet &c, "—Like the mag-
net, the object is devoid of all action in itself, but draws the iron-like
active mind to itself by means of the sense-organs and tinges it—i.e.,
mpoulds it into ita own form,

£2) “On account of the object being known &e. ''—i. e., If the mind
were not modifiable, the fact of the object being kmown or unknown
would be inexplicable. This fact also serves to distingnish the mind
from the apirit to whom all abjects are alwoays known,

" He to whom snch a mind itself is an object, to snch a one—-:_
Sutra 18:—The functions of the mind are always
known, for its presiding spirit is unmodifiable.

Com:—If like the mind, the spirit also were liable to
mutation then wounld its objects aleo, in the shape of the
functions of the mind, be known and wnknown, like sound
and other objects. But the coustant consciousness and
perceptibility of the mind leads to the inference of the
imwmutable ( or constant ) character of its presiding spirit.

The following question may arise—The mind itself may be;
illnminative of itself as well as of the objects, like fire;
sgainst this it is declared—

Sutra (19):—It is not seif-illuminative, since it is
perceptible,
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Com:—As the other senses,as well as sonnd and other ohjects,
being perceptible, are not self-illuminative, so ehould also the
mind be noderstood to be. Nor can fire be an instance here; be-
cause the fire does not illuminate its non-illuminated form.
Moreover illumination is seen to follow the connection of the
illominated and the illominator ; bnt sach connection is not
possible with regard to oue’s own form. And agsin, the as-
sertion that “ the mind is self-illaminating ™ literally means
that it is not cognisable by any person.—e. ¢., Space ( Akfiss)
existing in it own natnre, can never exist in any other object.
Bat the actions of all living beings are seen to follow from the
consciousness of the activities of their mind-—e. ¢., 1 am
angry, ” “ [ am afraid,” “ in this is my attachment, and to
this my aversion, ”—snch couscionsness would not be explica-
ble, if the mind were not perceptible.

(1} ‘ Moreover illumination ia seen io follow &c'-—All action is
hased on the relation of the achor, the action and the inetrument; as
cooking is based on the relation of the cook, the action of cooking and
the article cooked ; similarly illamination being an action, must also
be based on a similar relation: but such relation iz only possible
among different objects and not in a aingle object.

{2) *° But the actions of all living beings &c’'—** Thiz meels the
theory of tho non-perceptibility of the mind { by the spirit).

Sutra (20) :—Two ( objecta ) cannot be cognised at one
and the same time,

Com:—At one and the same time, it is not possibe to cognise
one's own form as well as that of others, The Nihiliats hold
that the action, effect and cause (origin, action and instrument)
are all identical.

Note :—The meaning of the aphorism is that the mind cannot
perform the two acta of perception and self-knowing at the same
time, and therefore it is obvious that it cannot by itself be the
canse of intelligence,
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It may be held that the mind suppressed by its own nature
is cognised by another mind, following close upon it.

(Reply)
Sutra (21) :—(If) cognition by another mind (be postu-
lated ),—there would be an infinity of cognitions
and also an admsziure (or confusion) of memory.

Com : If the miod were perceived by another miund, then
whereby would the cognition of that cognition be perceived 7 If
by another cogaition, and this last tov by a fourth and so on,
then we wonld be landed on & regressus ad infinitum,—and
there would also arise a confosion of memory ; for, s0 many as
there are perceptions of coguitions to cognitions, as many
would be the ( corresponding ) memories. And from this ad-
mixture would result the non-ascertainment (7.e,, nocertainty)
of any one memory. Thus (we find that) the Nihilists have
confounded everything, by denying spirit as the (one ) cogni-
ser of (all) cognitions. These Nihilists again assuming cogni-
ser-ship at random, cease to be logical. Some of them assnme
a mere entity, and hold that thereis & certain entity which dis-
cards the present five skandkhas or * bodies > and takes to other
skandkas ; and baving esseried this much, they fight shy of
the same (entity ): Thus “Jfor the sake of the dispassion of
the form of great disgust for the skandhas, and for that of the
nou-producl;ion or suppression thereof, I will lead the continent
life under a preceptor, "—having said this, they again turn
to sappress the very existence of the entity. The Sankhya,
Yoga and the other systems declare that the word * swa”™,
denotes the lord of the mind, the spirit, the cogniser.

_Notes: {1)* Suppressed by its own nature'—i. e., on acconnt of
its destructibility.

~{2) * Confusion or admixture of memory '’—becanse on one idea
being called to memory all its attendant. ideas would arise to inftoity ;
becanse the series ol cognitions would be unbroken on acconnt of all

1'.1-4!‘!
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of them being cqually related to one another; and the memory of one
cogoition would hold with it the whole series; and it would be
impossible to determine which is the particular ides that has been
rovived. .

(3) “Suppress the very existence of the entity'’—i.o., by denying the
spirit, they strike at the root of the denotation of .the word *17
Here Vijnana Bhikshu: ¢ These Nihilists by so doing become gnite
illogicel, becauss on the cne hand they deny the existence of the
cogniser (the spirit}, and on the other they accept and strive alter
apiritual beatitude &e."”

How ?

Sutra (22) :—The non-trausitional spirit (obtains) the

consciousness of its own cognition, when it takes
its form. '

Com :—The sentient faculty, unmodifying and unchanging,
being reflected in the modifiable (the mind), falls in with its
functions; and the function of the cognition (or understand-
ing) is said to be identical with that of the interoal organ
(mind), on acconnts of its ( the reflected senticut faculty )
merely imitating the fonction of the mind which haes attained
the form of the superimposition ¢f the sentient faculty. As
is declared : « Neither the nether world, nor mountain gaves
nor darkness, nor the crevices of the ocean,—(uone of these,)
is the cave where the eternal Brahma is concealed; the wise
call it the function of the mind, “ pure and simpla.”

|Note :—The aphorism is capable of a double interpretation,
the difference resulting from the construction of * isdékdrépatiya.’*
The clause may be taken to mean : (1} * When the soul takes its form '
{i. ¢.) when the soul takes the form (of the mental function), and (2)
*t When the mind lukes the form of the sonl.”’ At firat sight the order of
the sutra would favour the firat interpretation, and Frofessor Dvivedi
accepts this interpretation which is also noticed by Dr. Mitra ag
being based ou the interpretation of some * later commentators,”
But a little consideration will show that the second interpretation is
the proper ove. Hecause as the -Bhishya says, when the soul is reflog-
ted in the mind, it is the reflecting object that shomld take the form
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-0t the reflected object, not otberwise. 8o it must be the mind that
%akos the form of the soul which is **unchanging ' (spratisankrama),
wnd as auch cannot take the form of any other object. Vachaspati
Minra favours this interpretation. He explains the aphorism
thas : “ The soul’s consciovsness of its own coguition (results) when
the mind takes its forw,—i. €., when the mind becomes the substratum
of the reflection of the sentient faculty, and as soch takes its form.
As for example, even withont any action of the moon, the clear rip-
pling water refiecting the dise of the moon manifests the moon also ax
woving; in the same manner, even without any actlon of the sentient
faculty, tho mind reflecting the image of the sentient faculty mnani-
fests the sentient faculty as belng active through its { the mind's)
sction, &c, and attaining to its character of the experienced, supplies
the sentient facnity with the character of the experiencer.”
The florce of the argument here depends upon the distinction made
- batweon intelligence {pentient faculty) and the funetion of the under-
standing {coguition); for the soul, though intelligence iteelf, doos not
exercise any function,

1t is for this reason that it is held (that)—

Sutra (23) :=-The mind tinged by the seer and the
seen, is (able to perceive) all objects,

Com :—The wiuvd is tinged by the cogniseble object, and
being itsell au object, is conjoined by the snbjective (knowing)
sonl to its functions; thus does the mind become ‘tinged by the
seer and the seen’;—i. ¢., eulivened by the object and the
subject, and fallen in with the forms of the sentient and
the inseotient,-and appearing non-objeotive though really
objective, and sentient though really insentient,—‘resembling
the rockerystul,’—is said (to be able to perceive} all objects. 1t
is for this reason that certain people being led away by
this siwmilarity of the miud, bave declared it as alone
sentiest- Others aganin hold that all this is mere mind ;
soy other object, cow or pot &c. together with its canse does
not exist, All these (theorists) deserve to be pitied. Why?

Becanse for their wmistake, thereis a groond ia the shape
' a0 : :
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of the mind onlivened by every kind of form. Consequently
in meditative conacicueness the object cogpised being a re-
flection, is distinet from it (the mind), becanse of its (the
mind) being its substratum. If this object were only the
mind, then how would the form of conciousness be ascertained
by conscionsness itself 7 For these reasons, it is the Spirit
by whom is determined or ascertained, in consciousness, the
roflected object, Thus then those alone are the right thinkers
who differentiate the cogniser, the cognition and the cognised
in their respective characters,—(basing the differentiation)
on thoe differencein the mind as enlivened by each of them
severally.

Notes :—(1) ** Dy ths sbjective 30ul to its functions *'—'ils’—Of the sonl,
Tho tunction of the woul is nothing more than its refectioa in the
wind,

Wherefore is thie ? { Reply: )

Sutra (24) :—Though variegated by iunumerable
impressions, it exists fur another, because it operates
lly association. ., .. ,‘MJ‘ 5 oty

Com ~—The mind, though variegated by innumerahle impres-
aious, yet exists for another’s purpose,—that is to say, for the
experience (or enjoyment) and liberation of others, mot for
its own parpose, becanse it operates by associatiom, like a
bhouse, The miuvd, operating as it does by aseociation, ean
never exist for itself, For certainly, a mind operating for
pleasare is oot for its own plewscre : nor is wisdom
for ite own wisdom ; on the other bhand, both of these
are for apother’s parpose.  This ~another™ is the aoul
with s purpose—the purpose being experience and libera-
tivy, and net any apd erersthing oiher tham mind,  If
the Ninilist were to bring forsand asy ohieet at raadom
(e being the “other * for whose mbke the mind operates),
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sl snck objects would be fonud to be operaling by wssociation
snd as-aach, existing for the sake of something else, The
particalar * another,” the soul, jnst spoken of does not operate
by sssocistion.

Note:—(1) Mind for *pleasure &c.”"—''Ploasure™ bere implies
experience, and * wisdom ' liberation.

With this aphorism, of Sankhyakariks XVII, ¥WATONAM &e.

Sutra (25) :—For the knower of the difference, (fhrere
is) cessation of all thought of the natare of self.

Com :—As in the rainy season, from the spronting forth of
graee is inferred the existence of the seed, so in the same
manner, when we find a certain person horripilating and
shedding tears of inward pleasure, we infer the existence of
ita seed in the shape of some peculiar deed, partaking of the
natore of Bliss, done in the past (and now bearing its
frait)h For snch a one the natoral hankering after the
natore of self ia (continually) operating. The absence
of such deeds leads to what is thos declared : *“hav-
ing renmounced his own nature, by reason of some defici-
ency, there arises a liking for the sceptic view and
aversion to the standard doctrine; doring this state is a han-
" kering after the nature of self, in this form: Whowas I?
How wag I? What is this ? How is this ? Who ahall I be?
How shall I be? This hankering ceases for one who attains
discrimination. Why ? Because this is & corions modification
of the mind; the sonl however, in the absence of Ignorance, is
pure, nntainted by the properties of the mind. Therefore, for
such an expert the hankering afier the nature of self ceases.

Notes :—(1} “ The sceptic view &e.""—4. ¢., The Nihiliat's nceptio
position—viz: “There is no super-physical result of actions

becawse of the non-oxistence of any super-physical region.” The
atandard doctrine is the one expounded here,
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Sutra (26) +—Then the mind is turned towards dis-
crimination, and is bowed down by Isolation.
Com :—The mwind, that was bowed down by objects and
bent towards ignorance, now becomes otherwise—i, e., bowed
down by isolation and bent towards discriminative knowledge,

Notes :—** Now'’—when the mind kas beoome conscious of the
difference.

—_—

Sutra (27) :— 1n the intervals thereof, there are other
cognitions, due fo impressions.

Com :—In the intervals of the mind, being bent towards
the discrimination of itself, flowing in the corrent of the dis-
crimination of matter and spirit, there are other cognitions
such as, “ 1 exist,” ** This is mine, ” “I know™ or * I do not
know.” Whence ? From the fading seeds, the foregone im-
pressiona,

Notes: (1)—* Bent towards discrimination of itself”’—i. e., of the
mind from the sentient facnliy; Vachaspati Misra explains “Pralyaya’”
as that which cognises—i. e., the mind.,

{5)—"¢ Flowing] in the current de.""—This explains the preceding
epithet—'bent towards the discrimination of itsell.

(3)—"“Foregone impressions’’—i.e., tho fadiog impressions of the
tormer waking state.

During the progress of isclation, when in the intervals the mind
rests from meditation, it 18 beset with some worldly idees, spromting'
from the non-fading impressions of the former waking state. Boach
ideas are impediments and should be avoided.

Sutra (28):—The destruction of these should be as
already deseribed in the cage of the distractions.

Com :—As the distractions, on the destruction of their
sprouting faculty, cease to be capable of spronting up, so in
the aame manner, the foregone impression having ite sproat-
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ing facaity barnt ap by the fire of wisdom, ceases to give
birth to consciousness {or cognition), The impressions due to
wisdom however depend upon the destroction of the opera.
tive capacity of the mind ; and therefore these are not con-
sidered here.

Notes : (1)—* de already described in the case of the disiractions '—in
8eo 11, 10-11.

{3)—* Impressions due to iwisdom"—i.¢,, to Bupreme Diapassion.
As these would paturally fall off on the destruction of the

oapaocity of mind, so the means of the extirpation of these are not
mentioned.

Sutra (29) : —To the disinterested in even tHumsnation
or discriminative knowledge (accrues) exclusive
discriminative wisdom leading to the meditation
oalied the “Cloud of Virtue.”

Com :—When such a Brahmana loses all interest in illomi-
nation even—i. &, Who desires nothing even from that, and
becomes indifferent to it,—to him accrnes exclosive discrimina-
tive wisdom; and thus the seed of metempsychosie being des-
troyed, no more cognitions are produced; and thus proceeds the
meditation called the “Cloud of Virtae.”

Notes :—(1) *“Non-aspiring dc.""—One who has no desire for any of
the fruita proceeding from ‘‘illumination’’ by which is mesnt * the
light of knowledge'' resulting from discriminative recognition of the
twanty-six elemonta of the Sankhya system; this ilinmination is dea-
cribed in Suira 49, sec. III,.

(I—* Cloud of Virtue *’—i.e., the condition in which all Virtnes are
ahowered down. he,.

{8)—The meaning of the Butra is: “When after this illumination, the
Yogin works entirely without any attachment or desire, he reaches the
state of supreme non-attachment wherein the light of the soul breaks

out In full.”” (Dvivedl) The mense is that though the Yogin may not
wish for any reward, still the reward comes.
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Satra (30) :—Thence the cessation of distractions and
actions. :

Com :—On the attainment thereof, the distractions, Ig-
vorauce and the rest, are destroyed from their very roots,
the good and bad actions also are put a stop to; aod on
the cessation of distractions and actions, the wise one
becomen liberated, while living. Wherefore? Becanse mis-
conception is the sole cause of worldliness. For certainly no
one has ever witnessed the birth of one whose misconcep-
tion has been removed. :

Notes : (1)~ Thereof"—i.e., of the meditation called “Olond of
Virtne.”

{2)—"* Prom their roots"—The roots being the several kinds of im-
pressions. '

(8)—* Is libevated'’—RBecanse the canse of hirth, life and experiencs,
is the karmic residua enlivened by actions, distraotions and impressions.
Of the Vaiseshika Butra—Vitardgajanmidarsanit {“Ou acconnt of the
non peroeption of the birth of one free trom atiachment).”

“On the appearance of the (aforesaid) Cloud there resulis s com-
plete ceasation of all affliotions and all works ; there ia no longer any
sense of afliction left in the mind of tiw Yogi; and he has neither any
desire for work, nor any residua of former works left in his mind,'' -~
Mitra,

Sutra (31) :—Then, in consequence of the infiniteness
of the knowledge free from all coverings and im-
purities, the knowable becomes small.

Com :~The infinity of knowledge results from its beéing
free from the obscorations of action aad distraction. The
facalty of knowledge, snppressed under the obscuring Tamas,
is only occasionally uncovered and rendered operative by
(Lujas) and then becomes capable of cognising. Under the
circnmstances, when it becomes clear of all impurities and
obecarations, then resnlts ite infiniteness. And from the
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infiniteness of koowledge, the knowable becomes small—-like
the firefly in tbe sky. In this counection it is declared : ¢ The
blind man pierced the gems, the fingerless one joined them
together, the neckless one wore it, and the tongueless one
praised it.”

Rotes : {1)—* In thia connection il is declered d£c.—Says Vachaspati
Misra: * It may bé objected—* granted that the Clond of Virine is the
cause of the cessation of actions and distractions together with their
impressions; but why should not the Yogin be born again even when
this cloud exists ?* The reply is given by the quotation. { The sense
of the reply being that) if the effect be produced even on the removal
of the cause, then the plercing of gems by the blind and the other
circumstances mentioned in the quetation would also be posaible.”

Vijodns Bhiksbu however explaine the guotation am a peculiar
gsaertion of the Banddha who says that such an ominiscience as is
sbove described, is aa great an impossibilily as the circumstances
meationed in the quotation.

Sutra (32) :—Thereupon foll.ws the termination of
the succession of the modifications of the Atiri-
butes, which have accomplished their end.

Com :—On the appearance of the Clond of Virtne, end
the snccessive modifications of the Attribntes whose ends
have been fulfilled. Because (Attribates), that have falfilled
experience and liberation, and whoee succepsion has ended,
dare not tarry & moment longer,

Note :—This aphorism meets the objection that, though actionw
and distractions wovld end, still the attributes, from their very mobile
ngtore, would continue to undergo moditications and thus prodace birthy
experience &o. The sense of the reply is that the nature of the Attri-
butes in suoh that when onee their purpose (the experionce and libera-
tion of the soul) has been fulfilled, they cease to operate, with regard
to that particular soul.-=¢f the conoluding Sankhya Karikds,

— e m—
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What is this succession 7 (Reply: )

Sutra (33) :~The succession is the counterpart of the
momoent perceptible at the end of the modification.

Com :~-The sunccessioe, cousisting in the intervals of
moments, is perceived by the end of modification, For the
oldnese of a new piece of cloth, ut its end (destruction), does
not follow withoat the conscigusness of the snccessive moment
(of ite duration). This succession is seen to exist even with
regurd to eternal objects. The eternality is two-fold-—the
unchanging eternality, and the modifying eteroality, Of these
“the nuchanging eternality beloags to the Soul and the modify-
ing eternality to the Attributes. That object is eternal the
modifications whereof do not destroy its real form. And
a8 the forms of both Soul and the Attributes are not destroyed,
therefore both of them are eternal. With regard to the pro-
ducts of the Attribntes—Buddhi and the rest—the saccession,
perceptible at the end of the modification, has its own end
perceptible; whereas it has not its end perceptible in the caso
of the eterual objects, ; the Attributes themselves with regard

* to the unchunging eternal, the liberated souls, existing in their
own form, the existenae of the form is perceived in sacoession;
aud here tou, the succession, having its end non-perceptible,
is assumed through the action of ewxistence,~the assumption
being based up on * word,”

Qnestion :—* Of this Universe, existing in the Attribntes by
its existence and progress, is therean end to the saccession or
not ? ” Reply :—This indeed is unanswerable ! Why ? The ques-
tion admitting of an absolute reply is such as ¢ Will all that is
born, die? > (The reply is): “Oh ! Yes.” On the other hand,
there is another guestion (not admitting of an absolute reply)
such as “ will every object that dies be born? The answer
to this goestion must be & qoalified one viz., the wise one
whose desires bave been destroyed and who bas attained die=
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crimination, will not be born ; others besides snch a one, will
be surely born. Similarly on being asked ‘Isthe homan
gpecies the highest or not ?* the reply mnst be given in &
qualified form : The humar species is higher than the other
animale, whereas it is not so in comparison with the
Gods and the Rishis, The question “ Has the universe an
end or pot?” is wnanswerable divectly ; becaunse (the reply
must be ;) *for the wise one (above mentioned), there is an end
to the coutinnance of the nniverse,—not for any other’ TFor
this resson, if the reply were based on any one of the two, i. e.,
if the reply were given directly—yes or no—withont qualifica-
tion, there wonld be a mistake., Hence the aforesaid question
mast be broken up (before being answered.)

HNotes : {1}—* The word * succession’ iz explaloed in this ap-
horism to mesn the following of one momont after another, The
object is to say that the lapse of time is reckoned by the suceession
of one moment after another, though there is a break between them

one totality ia divided into many parts only for facility of recken-
" ing."’—-Mitra.

It has been declared that Isolation follows at the end of
the succession of the capacity of the Attributes, This Isola-
tion is now deseribed :

Sutra (34) -—The repression of the Attributes, devoid
of the soul’s purpose, is the Isolation; or it is the
gentient faculty abiding in itself.

Com :—The repression (or inverse resolution) of tha Attri-
butes of the nature of cause and effect, that have fulfilled
experience and isolation, and are (hence) unable to serve any
farther purpose of the soul, is Isolation. The sentient facunlty
of the sonl abiding in itself, ie., disconnected from the
attributes of Buoddhi, is pure; and (such a sentient facnlty)
continning for ever in that condition, constitutes Isolation,

THE END






